A STRAND

of

DHARMA JEWELS

A Bodhisattva’s Profound Teachings
On Happiness, Liberation, and the Path

The Raja Parikatha Ratnavali
Composed by Nagarjuna for a South Indian Monarch

Tripitaka Master Paramartha’s Sixth-Century Edition

Translation by Bhikshu Dharmamitra

KALAVINKA PRESS
Seattle, Washington

WWW.KALAVINKAPRESS.ORG



Kalavinka.Org & Kalavinkapress.Org / Copyright © 2008 by Bhikshu Dharmamitra.

All Rights Reserved. Please do not alter files or post elsewhere on the Internet.



GENERAL TABLE OF CONTENTS

Acknowledgements

Citation and Romanization Protocols
About the Chinese Text

Directory to Chapter Subsections

Introduction

The Translation: A Strand of Jewels as Advice for the King

Chapter 1: On Gaining Happiness and Liberation
Chapter 2: Advice on Various Topics

Chapter 3: The Provisions for Gaining Enlightenment
Chapter 4: Guidance Especially for Rulers

Chapter 5: On Right Practice for Monastics

Appendix: 57 Faults to be Abandoned
Endnotes

Source Text Variant Readings

About the Translator

o o o &

17
31
31
63

93
123

157

191
193
229
237



Kalavinka.Org & Kalavinkapress.Org / Copyright © 2008 by Bhikshu Dharmamitra.

All Rights Reserved. Please do not alter files or post elsewhere on the Internet.



DirReCTORY TO CHAPTER SUBSECTIONS
(All outlining and section titles except main chapter titles originate with the translator.)

CHAPTER 1: ON HAPPINESS AND LIBERATION

A. DecLARATION OF HOMAGE
B. TuEe INTENT IN CoMPOSING THis WORK
C. THE Torics AND THEIR SEQUENCE

1. DEeriNITIONS AND CAUSES OF HAPPINESS AND LIBERATION
a. Tue Rorgs or FarTH AND WispoMm

1) A DESCRIPTION OF SUPERIOR-GRADE FAITH
2) Tue DerINING Basis or Wispom

D. Tue Causes oF HAPPINESS
1. DEeEps To BE Avoipep; DEEDs TO BE CULTIVATED

a. Tue Ten EviL DEEDS TO BE AVOIDED

b. Deeps To BE CULTIVATED

c. Tue UseELESSNESS OF NON-BENEFICIAL ASCETICISM

d. Tue NecaTive Fruits oF THE TEN EviLs AND RELATED TRANSGRESSIONS

2. SUMMATION ON THE CAUSALITY OF SUFFERING AND HAPPINESS
E. Tue CAuses OF LIBERATION
1. THE ABSTRUSENESS OF LIBERATION’S DHARMAS

a. Tue NON-EXISTENCE OF “SELF”
b. Tue WorLD’s ORIGIN IN THE IMAGINING OF “SELF” AND ITs PossEssIoNs

1) WHEN PERCEIVED IN ACCORD WITH REALITY, SUCH FALSE CoNCEPTIONS CEASE

2) THE AGGREGATES ORIGINATE WITH ATTACHMENT TO SELF

3) REALITY-BASED PERCEPTION OF AGGREGATES DEFEATS SELF-GRASPING VIEW

4) ANALOGY: AGGREGATES LIKE MIRROR, “SELF” LiKE AN UNREAL REFLECTED IMAGE

a) Tue AGGREGATES RerLECT A FALSE IMAGE OF “SELF”
b) RELEASING THE AGGREGATE “MIRROR,” THE “REFLECTION” OF SELF CEASES
¢) ANANDA’S ACQUISITION OF THE DHARMA EYE via TH1S ANALOGY

5) ATTACHMENT TO THE AGGREGATES ENSURES CONTINUATION OF Cycric EXISTENCE
6) TwirLING FIREBRAND ANALOGY: CycLic ExisTENCE Is A ConTiNuOUS CYCLE

7) CessaTION OF SELF-IMPUTING ViEw ENTAILS THE END oF KARMA-BounD AcTion
8) UNDERSTANDING OF ORIGINATION AND CessaTiON HarLts ExrREME ViEWS

9) Tue Foorisu NEeDLESSLY FEAR THIs DHARMA

10) SINCE You DoN’T FEAR A FUTURE NIRVANA, WHY FEAR “EMPTINESS”?

11) SINCE NON-SELF Is INEVITABLE IN NIRVANA, WHY FEAR 1T NOow?

12) THE INCOMPATIBILITY OF EXTREME VIEWS AND NIRVANA

2. DeriniTION OF WRONG VIEW AND ITs DisasTroUs EFFECTS

31

31
31
31

31
31

33
33

33
33

33
33
33
35

37
37
37

39
39

39
39
39
39

41
41
41

41
41
41
43
43
43
43
43

43



6 Arya Nagarjuna’s Strand of Jewels

3. DeriNITION OF RIGHT VIEW AND ITs Auspicious EFrecTs 45
4. WispoM’s PREEMINENCE OVER DUALITIES AND ITs GENERATION OF LIBERATION 45
a. Tuae WisE RELINQUISH ATTACHMENT TO ASSERTING NON-EXISTENCE OR EXISTENCE 45
b. Tue UNREALITY OF PRODUCTION AND BoTH PRIOR AND CONCURRENT CAUSE 45
c. THE FALLACIOUSNESS OF POLARITY AND INTERDEPENDENCY-BASED DESIGNATIONS 45
d. ConpitioNED ARISING COUNTERS NIHILISM; REALISM’S RooTs 1IN DELUSION 47
e. REAL1ZATION OF TRUE SUCHNESS, NON-ATTACHMENT, AND NON-DUAL LIBERATION 47
5. MIRAGE ANALOGY FOR THE WORLD, SELF, AGGREGATES, AND DHARMAS 47
a. PEercePTIBILITY OF FORMS CONTRASTED WITH IMPERCEPTIBILITY OF A MIRAGE 47
b. Tue UNREALITY OF THE WORLD 47
¢. REFUTATION OF THE REALITY OF THE FIVE AGGREGATES 47
d. CLINGING TO ILLUSION AS INDICATIVE OF FOOLISHNESS 47
e. CLINGING TO REALITY OF THE WORLD IS FOOLISH AND PREVENTS LIBERATION 49
6. PoLAR ATTACHMENTS BEGET SAMSARA; REALITY COGNITION BEGETS LIBERATION 49
a. REFUTATION: DISINCLINATION TO ATTACHMENT DoEs Not ENTAIL NIHILISM 49
7. Tue UNIQUENESS oF BuppHISM’S TRANSCENDENCE OF DuaL CONCEPTS 49
8. UNREALITY OF THREE TIMES AND THREE MARKS (ARISING, ABIDING, DESTRUCTION) 51
9. ON CoNSTANT INSTANT-BY-INSTANT DESTRUCTION AND CHANGE 51
10. DECONSTRUCTION OF INSTANTS AND REFUTATION OF THE WORLD’S ABIDING 51
11. DECONSTRUCTION OF UNITARY ENTITIES; DEPENDENCE OF DUAL DESIGNATIONS 53
12. As “ExisTENCE” Is A FarLacy, How CouLp aNY ENTITY BECOME “NON-EXISTENT”? 53
13. REconDITE DHARMA AND THE CoMMON PERSON’S MISAPPREHENSION OF IT. 53
a. NON-EXISTENCE OF THE WORLD AND NIRVANA AND THE BUDDHA'S SILENCE 53
b. ReconpitE DrARMAS WERE NoT Discussep wiTH THOSE UNFIT 53
c. Tue ABseENCE oF DEPENDENCIES IN BupDHA’Ss PROFOUND DHARMAS 53
d. Tue WorLDLY, FRIGHTENED BY TRANSCENDENT DHARMA, FALL TO RUIN 55
e. Having MEeT RuiN THEMSELVES, BE WARNED: THEY VisiT RUuIN oN OTHERS 55
f. TuroucH TruTH, ONE AvoIDs INVERTED VIEWS AND ATTACHMENTS 55
g. Tuis TEACHING 1s PROFOUND, UNSUITED FOR THOSE CLINGING TO THE SUPERFICIAL 55
14. REFUTATION OF INHERENT EXISTENCE IN THE S1x ELEMENTS 55
a. DismissaL oF THE AGGREGATES AS CONSTITUTING A SELF 57
15. ANALYSIS OF THE SENSE OBJECTS, REALMS, AND CAUSAL CHAIN Is SIMILAR 59
16. So Too AN AGENT, KARMA, PHENOMENA, CAUSE-AND-EFFECT, DESIGNATIONS, ETC. 59
17. Wispom DemorisHES ELEMENTS, DuaLiTies, Goop, EviL, Worbps, ETC. 59
a. Turs Wispom ExTEnDs EVERYWHERE, DEMOLISHING EVERYTHING 59
II. CHuAPTER 2: ADVICE ON VARIOUS Torics 63
A. ANALOGY: THE “PERSON” IS AS INSUBSTANTIAL AS THE PLANTAIN 63

B. THE BupDHA DECLARED THE ABSENCE OF ANY INHERENT EXISTENCE IN DHARMAS 63

1. Tue Buppaa DisarLoweDp BotH ExiSTENCE AND NON-EXISTENCE OF “SELF” 63
2. So Too 1N THE CasE oF DuALITY-BASED DESIGNATIONS 63
3. THE RATIONALE FOR THE BUDDHA'S REMAINING SILENT 65
4. CHALLENGE: THE BuppHA ERRED IN DECLARING BEINGS BOUNDLESSLY MANY 65
5. REspoNse: Not So. THE WoRrLD Is ILLusory, TRANSCENDSs DuaL CONCEPTS, ETC. 65



Contents

7

C. As oBvious TEACHINGS AREN'T EasiLy ABSORBED, IT’s TRUER YET OF SUBTLETIES 67
D. Hence THE BubpHA INITIALLY REFRAINED FROM PROCLAIMING THE DHARMA 67
E. MisuNDERSTANDING DHARMA MAY EvEN LEAD TO ONE’Ss DOWNFALL 67
1. ANALOGY: As IN THE RIGHT OR WRONG UsE oF SUPERIOR Foop AND DRINK 69
F. THE WISE AvoIiDp SLANDER OF RIGHT DHARMA AND WRONG ATTACHMENTS 69
G. FAILING TO UNDERSTAND THIS DHARMA PERPETUATES CyCLIC EXISTENCE 69
H. Direct INsTRUCTIONS TO THE KING 69
1. ONE MusTt PERSEVERE IN THE PERFECTIONS 69
2. Tae DHARMA SHOULD BE ONE’S PRIORITY IN THE BEGINNING, MIDDLE, AND END 69
a. Duarma Ensures REputatioN, HapriNEss, FEARLESSNESS, AND FUTURE FELICITY 71
3. DHARMA 15 THE ESSENCE OF RIGHT AND SUCCESSFUL GOVERNANCE 71
4. ActioNs CONTRARY TO DHARMA ARE WRONG GOVERNANCE AND BEGET D1sASTER 71
5. RELINQUISHING OF FAuLTs AND EMULATION OF GOODNESS DISTRESS ADVERSARIES 71
6. Use Four MEANS OF ATTRACTION TO DRAW FOLLOWERS AND SPREAD DHARMA 71
7. THE Four FOUNDATIONS OF MERITORIOUS QUALITIES 73
a. Tue King SHourp Rearize “TRUTH” GENERATES TRUST; L1ES DiminisH IT 73
b. “ReLiNQuUISHMENT” COUNTERS RoyaL FaurLTs; MISERLINESS DAMAGES VIRTUE 73
c. “Stiiness” Ericits EsTEEM; A BRILLIANT KING GOVERNS FROM DEEP SERENITY 73
d. “Wispom” Makes THE KING IMMOVABLE, INDEPENDENT, AND UNDECEIVABLE 73
e. THEesk FOur Bases or MERITORIOUS QUALITIES ENGENDER GOODNESS AND PRAISE 73
8. AbppiTioNAL PracTICAL ADVICE FOR THE KING 75
a. DrverorinGg WispoMm TarouGH HumiLity, PuriTy, WispoMm, AND COMPASSION 75
b. O~ THE RaRITY OF SWIFTLY CHANGING TO WHAT Is Goop 75
c¢. ON THE NEED TO CONTEMPLATE IMPERMANENCE 75
d. O~ THE NEGATIVE EFFECTS OF INTOXICANTS 75
e. ON THE NEGATIVE EFrECTS OF GAMING AND ENTERTAINMENTS 77
f. ON CoUNTERING LusT THROUGH REALIZING IMPURITY OF THE BopY 77
8. ON THE NEGATIVE EFrFecTS, AspPECTS, AND FuTiLITY OF LUST 81
h. On tHE Disastrous Karmic ErrecTs oF HUNTING 83
i. ON THE NEED TO RELINQUISH EvIL AND CULTIVATE GOOD FOR THE SAKE OF BODHI 83
j-  ON THE BasEs FOR THE REALIZATION OF BoDHI IN CoMPASSION AND WispoMm 83
k. ON tHE CAUSES FOR GAINING THE THIRTY-TWO MARKS 83
1. O THE EiGHTY SUBSIDIARY PHYSICAL SIGNS 89
m. ON THE SIMILAR MaRKS BuT DEericIENT CAUSEs OF WHEEL-TURNING SaGe KinGs 89
III. CHAPTER 3: THE PROVISIONS FOR GAINING ENLIGHTENMENT 93
A. TaE IMMENSE MERIT REQUIRED FOR ENLIGHTENMENT 93
B. THE ForMm Bopy ARises FRoMm MERIT, THE DHARMA BoDY FROM Wispom 95
C. Hence THE CORRECT CAUSES OF BUDDHAHOOD ARE MERIT AND WISDOM 95
1. ONE SHouLD NoT BE DISCOURAGED BY THE AMOUNT OF MERIT REQUIRED 97
a. BEeINGs BESET BY SUFFERING ARE BOUNDLESSLY MANY 97
b. Tue BopuisatTva Vows To LIBERATE THE COUNTLESS BEINGS 97
c¢. IMmMmEASURABLE MERrIT FLOWS FROM THIS Vow 97
d. BoDHISATTVA SUFFERINGS ARE MELTED AWAY BY CAUSAL-GROUND PRACTICES 99

e. Tuae Wise ARE NoT DiSCOURAGED BY THE LENGTH OF THE ENDEAVOR

99



Arya Nagarjuna’s Strand of Jewels

f. Tue Turee PoisoNs AND THE EFFECTS OF INDULGING OR ABANDONING THEM
g. CausaL-GrRounD BopHISATTVA PRACTICES AND THEIR PosITIVE EFFECTS

1) FAcCILITATION OF THE ESTABLISHMENT OF DHARMA

2) FaciLitaTioN or EpucaTioN

3) ProMOTE MEDICINE, SCIENCE, AGRICULTURE, WELFARE, EMERGENCY SERVICES
4) EasiNg THE HarRDsHIP OF TRAVEL

5) EstaBLISHMENT OF TEMPLES, REST PAvILIONS, INNS

6) AID TO THE SICK, THE POOR, THE LOWER CLASSES

7) Foop OFrERINGS TO THE RELIGIOUS COMMUNITY AND THE NEEDY

8) STOCKING OF TEMPLES, REST PAVILIONS, AND INNS WITH APPROPRIATE SUPPLIES
9) ComPpassIONATE TREATMENT EVEN OF ANIMALS, INSECTS, GHOSTS, ETC.

10) ON GIVING

a) ON RovaL GiviNG THROUGH FACILITATING MARRIAGES
b) SuakyamMUuNIi BuppHA’s CAUSAL-GROUND PRECEDENT
¢) ON Girrs ENHANCING THE CEREMONY

11) ON AssiSTING THE WORTHY AND DEALING wiTH THE UNWORTHY

12) ON SUPPORTING, LISTENING TO, AND GIVING RiGHT DHARMA

13) PREFER TRANSCENDENCE TO PRAISE; REQUIRE FINE QUALITIES IN FRIENDS

14) CurtivaTE THREE KinDs oF WispoM; GENEROUSLY REPAY THE GURU’s KINDNESS
15) Don’t STUDY NON-BUDDHIST TREATISES; DON'T INDULGE IN SELF-PRAISE

16) OBSERVE RIGHT SPEECH; REPENT TRANSGRESSIONS AGAINST OTHERS

17) ON THE NECESSITY OF ABANDONING FauLTS

18) ON RESTRAINT FROM HATRED AND VENGEFULNESS

19) ON THE NEED FOR KINDNESs WiTHOUT EXPECTATION OF REQUITAL

20) ON THE NEED TO AvOID ARROGANCE AND INDULGENCE IN SELF-PITY

21) ON UNCOMPROMISING DEDICATION TO TRUTHFULNESS

22) ON ConsisTENCY, DEDICATION TO GOODNESS AND THEIR BENEFITS

23) ON PLANNING, PRINCIPLED AcTIONS, AND DIRECT KNOWLEDGE OF REALITIES
24) ON THE FraGILITY OF L1FE AND THE NEED FOR DEDICATION TO GOODNESS

25) ON THE AUSPICIOUSNESS FLOWING FROM RELIANCE ON DHARMA

26) Tue NINE CAUSES FOR BEcoMING RULER oF THE GoDSs

27) THE MERIT-GENERATING POWER AND TEN MARVELOUS EFrFECTS OF KINDNESS
28) THE MERIT-GENERATING POWER OF INSPIRING RESOLVE TO GAIN ENLIGHTENMENT
29) Tue IMPORTANT BopHISATTVA QUALITIES & PRACTICES AND THEIR EFFECTS

a) Farra, MoraL ViIrRTUE, EMPTINESS, CONSISTENT GOODNESS
b) Non-DeviousNess, CONTEMPLATION, REVERENCE, DHARMA-PROTECTION
¢) FaciLitating OTHERS AccESs TO DHARMA

30) NoN-CovETOUSNESS, NON-MISERLINESS, NON-ARROGANCE, DHARMAS-PATIENCE
31) Five Tyres oF GENUINE GIVING AND AssOCIATED GIVING OF FEARLESSNESS
32) Causes GENERATING THE SIX SUPERKNOWLEDGES

a) Causes GENERATING THE HEAVENLY EYE

b) Causes GENERATING THE HEAVENLY EAR

¢) Causkes GENERATING KNOWLEDGE OoF OTHERS THOUGHTS
d) Causes GENERATING PsycHic POwER

e) Causes GENERATING KNOWLEDGE OF Past L1vEs

f) Causes GENERATING CESSATION OF OUTFLOW-IMPURITIES

33) ComprassioN AND WispoM as CaUsEs O BopHI AND LIBERATION OF BEINGS

99
101

101
103
103
103
103
105
105
105
105
109

109
109
109

109
111
111
111
111
111
113
113
113
113
113
113
115
115
115
115
117
117
117

117
117
119

119
119
119

119
119
119
121
121
121

121



Contents

34) Vows As CAUSES FOR PURE BUDDHALAND; JEWELS AS CAUSES OF RADIANCE 121
35) ENCOURAGEMENT TO CULTIVATE THE BODHISATTVA’S BENEFIT OF OTHERS 121
IV. CHAPTER 4: GUIDANCE EsPECIALLY FOR RULERS 123
A. NAGARJUNA's INTRODUCTION TO His INSTRUCTIONS 123
1. DrrricuLTiEs SPECIFIC TO RULERS 123
a. UNRELIABILITY OF UNDERLINGS 123
b. DISINCLINATION TO ACCEPT REMONSTRATIVE TEACHING 123
c¢. My MortivaTioN IN OFFERING ADVICE 123
d. Tue BuppHA'S STANDARD FOR CORRECTNESS OF INSTRUCTION 123
e. THE IDEAL STANCE FOR A RECIPIENT OF TEACHINGS 123
f. Goop anD BenericiAL TEACHING SHOULD BE ACCEPTED FOR THE SAKE OF ALL 125
B. THE INSTRUCTIONS PROPER 125
1. ON THE IMPORTANCE OF GIVING AND ACCOMPLISHING GREAT ENDEAVORS 125
a. GivinG As THE CAust oF PRESENT WEALTH; GREED As THE CAUSE oF Its Loss 125
b. PresenT GiviNG As THE CAUSE oF FUTURE Eask 125
c. ExHORTATION TO GREAT RESOLVE, GREAT ENDEAVORS, GREAT FUTURE RESuLTS 125
1) ENCOURAGEMENT TO UNDERTAKE FINE ENDEAVORS GUIDED BY THE THREE JEWELS 125
a) ON THE NEED FOR RIGHT MoTIvaTION IN ONE’s ENDEAVORS 125
b) O~ tHE NEED TO SELECT ENDEAVORS CAREFULLY 127
2. ON THE CorRRECT AND TIMELY Uses orF WEALTH 127
a. Onx How ONE MAy EnsURE FUTURE-LIFE AFFLUENCE 127
b. On DeatH’s SEVERANCE OF THE BENEFITS OF POSSESSIONS 127
c¢. WEALTH'S ROLE IN PRESENT OR FUTURE HAPPINESS 127
d. Wry WarTinG TiLL THE END TO GIvE WON'T WORK 127
e. GIVEN THE INEVITABILITY OF DEATH, BE DEVOTED TO PROPAGATING DHARMA 127
3. ON CorrecT GOVERNANCE PoLICIES 129
a. ON MAINTENANCE OF PRE-EX1STING MERIT-GENERATING ESTABLISHMENTS 129
b. ON THE CHARACTER OF STEWARDS OF SUCH ESTABLISHMENTS 129
c. ON FAIRNESS IN ATTENDANCE AND IN DisTrIBUTION OF Foop 129
d. On FairNEss IN BEsTowING OFFERINGS ON PRACTITIONERS OF THE PATH 129
e. ON THE CHARACTER OF THOSE FACILITATING DHARMA-RELATED ENDEAVORS 129
f. ON CHARACTER AND COMPETENCE OF MINISTERS, OFFICIALS, AND SUCH 131
8. On CHARACTER, COMPETENCIES, AND TREATMENT OF FINaANCIAL OFFICIALS 131
4. ON CorrecT Mot1vaTiON AND AcTIONS AS KING 133
a. How THE THRONE MAY GENERATE THE MOST SUPREME BENEFIT 133
b. DePENDENCE OF PEOPLE AND KING; ESTABLISHING BOTH DHARMA AND THRONE 133
c¢. Tuose Whaowm THE KiNG SHOULD ENTRUST WiTH OVERSIGHT OF His AFFAIRS 133
d. On Jupicious KINDNESs AND COMPASSION TOWARD DETAINEES 133
1) Traose Wno HavE BEEN SENTENCED TO RESTRAINTS OR FLOGGING 133
2) ON THE NEED FOR ComPAssION EVEN TowarD THE EXTREMELY EviL 133
3) ON LimiTiNG LENGTH OF DETENTION, EsPECIALLY AS REGARDS THE Poor 135
4) ON NEecaTIVE EFFeCTS OF INDEFINITE DETENTION AND IGNORING RIGHTS 135
5) ON Proviping Basic ComFORTS TO PRISONERS 135



10

Arya Nagarjuna’s Strand of Jewels

ON ComMPrAssION AND Bias-FREE ATTITUDE TOWARD GooOD AND EviL DETAINEES
For THE INCORRIGIBLE, PREFER BANISHMENT TO TORTURE OR EXECUTION

ON SECURITY MONITORING OF AcTIVITIES EVEN OF ONE’s OwN CLAN
ON COMMENDING MERITORIOUS SERVICE
TuE RuLER’s GIVING REWARDS: LIKE A FRUIT-BEARING SHADE TREE AND BIRDS

PersoNAL PracTices AFFECTING GOVERNANCE

MoraAvLiTy, GIVING, AND MAJESTY, LIKE A UNIQUELY FLAVORFUL CONFECTION
THE IMPORTANCE OF REMAINING GROUNDED IN PATH-CONCORDANT PRINCIPLES
THE FRAGILITY OF THE THRONE AND ITS BAsis IN DHARMA

KingsuIP L1KE A MERCHANT DEALING IN EITHER SUFFERING OR ROYAL PRIVILEGE

ON LiMiTs AND ILLUSORINESS OF AVAILABLE PLEASURES AT ANY GIVEN MOMENT

Tue LimiTeD Scork oF BLiss: PHysicAL AND MENTAL. ALL ErsE Is FALSE
PrysicaL Briss Is But LEsseNED PaiN, MENTAL Briss Is MERELY A PERCEPTION
Tuis BEiNG So, ALL WorLDLY PLEASURES ARE DEvVOID OF REALITY

THouGH Possessions ARE MuLTiFar10US, ONE CAN Focus oN ONLY ONE THING

WispoM-INSTILLING CONTEMPLATIONS REFUTING ALL ASPECTS OF “PLEASURE”

WHEN ONE REFRAINS FROM SENSE-OBJECT DiscrRIMINATIONS, NO BLiss ARISES
SeNSE Facurties aAND OBjecTs NoT Focusep ON ARE JustT THEN MEANINGLESS
MIND SE1ZES ON THE PAST, DISCRIMINATES, PERCEIVES, AND IMAGINES “BL1ss”
MIND AS SUBJECT AND SENSE DAaTUM As OBjeEcT ExisT IN DIFFERENT TIMES
ReruTaTION OF FALSE CONCEPTIONS REGARDING REALITY OF SENSE EXPERIENCE

Tae Grave Karmic ERROR oF THOSE WHO SLANDER THE GREAT VEHICLE
ON THE DEFENSIBILITY OF ENDURING SUFFERINGS IN SPIRITUAL CULTIVATION

. ON THE GREAT VEHICLE'S NATURE AND THE UNJUSTIFIABILITY OF DISPARAGING IT
11.
12.

13.

FacTors UNIQUE TO THE GREAT VEHICLE
Tae BuppHA'S RATIONALE IN SETTING FORTH DIFFERENT TEACHINGS
ConcrLupING DiscussioN oN CULTIVATING THE GREAT VEHICLE

V. CHAPTER 5: ON RiGHT PRACTICE FOR MONASTICS

A. THEe First PrIORITY: STUDY OF THE MORAL CODES
B. Next, ELIMINATING THE FIFTY-SEVEN COARSE FAULTS
C. AppitioNAL PracTices: THE PERFECTIONS, COMPASSION, RELATED DHARMAS

1.

8.
h.
i.
j-
3.

Tue PERFECTIONS AND COMPASSION
ON T1HE TEN BopHIsaTTVA GROUNDS

Tue First GROUND: THE GROUND OF JOYFULNESS

Tue SEcoND GROUND: THE GROUND OF NON-DEFILEMENT

Tue Tairp GRoUND: THE GROUND OF ILLUMINATION

Tue FourtH GROUND: THE GROUND OF FLAMING INTELLIGENCE

Tue Firra GROUND: THE GROUND OF BEING DirricuLT TO OVERCOME

Tue Sixta GrRouND: THE GROUND oF DIirRECT FACING

Tue SEVENTH GROUND: THE GROUND OF BEING FAR-REACHING

Tue ExcaTH GROUND: THE KuMARA GROUND, THE GROUND OF IMMOVABILITY
Tue NINTH GROUND: THE GROUND OF FINE INTELLIGENCE

Tue TenTH GROUND: THE GROUND OF THE DHARMA CLOUD

Tae GrouND oF BupDHAHOOD

135
135

135
137
137

137

137
137
137
137

139

139
139
139
139
141

141
141
141
141
141

145
147
149
153
153
155

157

157
157
169
169
169

169
171
171
173
173
173
175
175
177
177

177



Contents 11

4. TwWENTY VERSES TO GENERATE THE CAUSES AND RESULT OF BUDDHAHOOD 179
5. TaE MERIT OF SuCH CULTIVATION IS INCALCULABLE 185
6. CoNcCLUDING INSTRUCTIONS 185

Kalavinka.Org & Kalavinkapress.Org / Copyright © 2008 by Bhikshu Dharmamitra.

All Rights Reserved. Please do not alter files or post elsewhere on the Internet.



Kalavinka.Org & Kalavinkapress.Org / Copyright © 2008 by Bhikshu Dharmamitra.

All Rights Reserved. Please do not alter files or post elsewhere on the Internet.



INTRODUCTION

Introductory Notes on This Text

A Strand of [Dharma] Jewels as Advice for the King (Raja-parikatha-
ratnavali) is a 500-stanza treatise on Mahayana right view, practice,
and realization written by Arya Nagarjuna sometime in the late
first quarter of the first millennium ce. Although it is presented in
the form of a letter to a monarch setting forth advice on how best
to achieve happiness and gain liberation while also governing for
the highest good of both king and country, its intent extends far
beyond that: It is a reasonably complete guide for those aspiring to
bodhisattva practice on how to understand the mind and the world,
how to think and act in the world, and how to achieve the highest
realization of mind in transcending the world, even while working
all the while for universal good in the world.

The edition from which this English translation is made is the
Sanskrit-to-Chinese translation produced by the Indian Tripitaka
Master Paramartha (499-569 ce) during the early years of the Ch'en
dynasty (557-589 cg). Paramartha was an Indian monk of Brahman-
caste origins from Ujjain, the famous and historic city in Madhya
Pradesh. He is revered as one of the greatest translators in the his-
tory of Chinese Buddhism.

General Discussion of the Author and the Text

The author of this treatise, Arya Nagarjuna, is recognized by follow-
ers of all Northern School Buddhist traditions as one of the foremost
advocates of the Mahayana path dedicated to universal spiritual
liberation and realization of buddhahood. Nagarjuna championed
this path as of a higher order than the individual-liberation paths
idealizing personal escape from suffering through the enlighten-
ment of arhats or pratyekabuddhas.

We have biographies of Nagarjuna in both Chinese and Tibetan
traditions varying widely in the degree of hagiographic content.
Of course there has also been much discussion about the life of
Nagarjuna in the academic literature as well as in the secondary lit-
erature emanating from Western Buddhist faith communities. Still,
when all is said and done, we don’t actually know very much for
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certain about any concrete details regarding Nagarjuna's life either
before or after he became a monk.

Obviously, much can be deduced about the character of
Nagarjuna’s thought through studying the texts he is supposed
to have authored. If we focus solely on those texts for which
Nagarjunian authorship is generally acknowledged, we notice
right away several standard features: a) an emphasis on emptiness
teachings so thorough-going that they dismiss inherent existence
of any and all phenomena; b) a predilection for the use of reductio ad
absurdum dialectics seizing on the Achilles heel of any proposition
positing inherent existence; and c) extremely consistent promotion
of universal-liberation doctrines along with all of their subsidiary
practices such as Mahayana enlightenment resolve, the great com-
passion, and dedication to the Bodhisattva Path.

But, as one might expect, the question of precisely which texts
were actually composed by Arya Nagarjuna is a matter of ongo-
ing debate. In this debate, there seem to be two equally incredible
extremes framing a moderately reasonable middle ground. At the
one extreme, we have a tiny minority of modern authors who will
admit Nagarjuna wrote the Treatise on the Middle while refusing to
believe any Mahayana writings ever issued from his hand. At the
other extreme, we have from among the Tibetan faith community
a substantial number of individuals convinced that, above and
beyond his authorship of the Treatise on the Middle and numerous
Mahayana texts, Nagarjuna lived over 500 years in a single human
body and was a practitioner of tantra as well.

Setting aside the extremes for a moment, there does seem to be
general middle-ground agreement on Nagarjuna’s authorship of
The Treatise on the Middle, The Twelve-Gate Treatise, Seventy Verses on
Emptiness, Sixty Verses on Reasoning, Letter from a Friend, Provisions
for Enlightenment, Analytic Treatise on the Ten Grounds, Strand of Jewels,
and a number of other texts.

Opinions vary considerably on other works such as Commentary
on the Great Perfection of Wisdom Sutra towards which doubts have
been raised, but only on the basis of merely external circumstantial
evidence. (The few negative internal-evidence arguments are easily
refuted, for which see my essay on the matter.)

The Sitrasamuccaya may be another “grey-area” text in the eyes
of some observers As much as I loved reading the Siitrasamuccaya, 1
find its tenor markedly different from anything else I've read from
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Nagarjuna and hence, absent further evidence, I am forced into
agnosticism on questions regarding its authorship.

Mainstream secular buddhology has also found some difficulty
in concurring with the Tibetan historical tradition’s ascribing to the
original Middle Treatise Nagarjuna authorship of texts referencing
consciousness-only schools (as with the Bodhicittavivarana) or tantra
(as with the Pasicakrama). David Seyfort Ruegg, for example, sug-
gests these two works were composed by a seventh-century emi-
nence, a “Nagarjuna II,” who happened to carry the same name.
(The Literature of the Madhyamaka School, p. 104-5.)

Although there does not seem to be any particular controversy
about the validity of attributing authorship of this Strand of Jewels
text to Nagarjuna, interpretations vary as to precisely which king
was the intended recipient of its teachings. Nagarjuna makes clear
in the text itself that he wrote it not just for the benefit of the king,
but rather for the benefit of all beings in the future who would take
up cultivation of the Mahayana path of liberation.

Students of Nagarjuna will of course already be familiar with a
similar text generally acknowledged as authored by the same emi-
nence, namely Letter from a Friend (Suhrllekha). The two texts differ
markedly in the depth of content, perhaps largely from the fact that
this Strand of Jewels text is roughly five times greater in length. From
internal evidence, though, one might well suppose that Letter from
a Friend was written for an entirely different monarch (or the same
monarch at an earlier age), one with a seemingly less sophisticated
level of intellectual development or present-life spiritual aptitude.
(The Chinese edition translated by Tripitaka Master Gunavarman
states that the Suhrllekha was written by Arya Nagarjuna for the
benefit of a King Satakarni, one of a number of identically-named
Satavahana rulers who occupied the throne in Amaravati.)

Those wishing to explore these two distinctly different “royal
advisory” texts may choose to explore my translation of the three
earliest editions of Letter from a Friend (translated by Tripitaka
Masters Gunavarman, Sanghavarman, and Yijing) which I am
publishing under a single separate cover. (Alternatively, there are
widely-available translations from the much-later Tibetan edition.)

On the Title

There are minor variations in the recorded Sanskrit title of this work.
Apparently the single partial surviving Sanskrit copy datable to the
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nineteenth century refers to it as the Ratnavali, whereas the Tibetan
translation edition “rewritten” in roughly 1100 CE transliterates the
title as Raja-parikatha-ratnamala.

The Chinese edition is datable at the latest from 569 ck. This cor-
responds to the end of the life of the translator Tripitaka Master
Paramartha. One may justify from the meaning of the translated
Chinese title (#4171 1E7) the fairly obvious reconstruction as Raja-
parikatha-ratnavali (bao-3 hang-2 | FAT = ratnavali; wang-2 zheng-4
lun-4 | F1E5 = raja-parikatha).

Given that a rdja-parikathd is “a discourse advising the king,” and

“ratnavali” is “a strand of jewels,” it is clear that we are dealing with
a discourse consisting of Dharma truths presented to a king, lik-
ened by analogy to a strand or necklace of jewels, or (in the case of
the Tibetan edition’s transliteration as “ratnamala”) likened by anal-
ogy to prayer beads made of jewels. The obvious intent of the title is
to liken the teachings contained in the discourse advising the king
to an artfully arranged strand of jewels.

The most common English translation chosen so far for the
Tibetan edition (“Precious Garland of Advice for the King”) appar-
ently involves either an artifact of the Tibetan words used to trans-
late the Sanskrit title or simply a matter of the translator’s creative
choice in translating “ratna / jewel” in an adjectival sense and trans-
lating “mala / necklace” in its alternative sense as a “wreath or gar-
land,” i.e. as “a wreath or festoon of flowers worn as decorative or
honorific ornamentation.”

On the Three Extant Editions

We have three source texts from which to derive an understanding
of Arya Nagarjuna’s Strand of Jewels, as follows:

a) The earliest datable text is preserved in the Taisho edition of
the Chinese Buddhist canon (T32.1656.593b-505b). It is the edition
translated by Tripitaka Master Paramartha (500-569 cE) during the
Ch’en Dynasty (557-589 cE), datable at the latest from 569 ck, the
end of the life of the translator.

b) The Tibetan originates with a translation made by Jianagarbha
and Klu'i rgyal mtshan, probably at the beginning of the ninth
century. Due to perceived doctrinal errors in the original trans-
lation, it was revised two hundred years later by Kanakavarman
and Pa tshab fii ma grags who consulted several distinctly different
Sanskrit editions in making their changes.?
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) The very late (nineteenth century?) fragments of the Sanskrit
comprise roughly three and a half of the original five chapters. They
are the only known surviving fragments of any original transmit-
ted through a long line of Sanskrit oral transmittals and palm-leaf
transcription.

There are any number of difficulties in preferring readings from
any of these texts over the others. For instance, as readily as we
might otherwise be inclined to favor readings from the very sub-
stantial and valuable extant Sanskrit fragments, we are given cause
for pause once we stop and wonder how many merely oral trans-
mittals were involved, how many times the written version of the
text was recopied, and how many errors and corruptions in recopy-
ing the text occurred across the course of the previous 1600 years.
As illustrated by our knowledge of the process involved in revising
the original error-ridden Tibetan translation wherein the revisers
were faced with deciding between readings in three different ver-
sions of the Sanskrit in the early eleventh century, many changes
must have already been affecting the Sanskrit versions by that mid-
way point between the texts original composition and the current
partial palm-leaf copy which survives today (at least on mostly very
readable microfiche).

Although the Tibetan edition originates in part from a relatively
early initial translation (early ninth century?) whereby it emerged
into Tibetan after perhaps six hundred years of Sanskrit transmittal,
it was revised two hundred years later (i.e. not retranslated) by con-
sulting several editions available to the revisers at the beginning of
the eleventh century. The very fact that there were three distinctly
different editions of the Sanskrit from which the revisionists were
forced to choose in recasting what they deemed to be an unsatisfac-
tory original translation leads one to wonder how many corrup-
tions had already entered the text at that point and, additionally,
how many new corruptions then entered the Tibetan translation as
a result of consulting three differing editions while rewriting it.

Although the Chinese is the earliest edition, Hahn (in Nagarjuna’s
Ratnavali) claims to have identified a number of minor corruptions
in the text, most of which I feel comfortable in endorsing as fac-
tual. Additionally, it is not always so easy to deduce with preci-
sion the particular very important antecedent Sanskrit technical
terms that lie behind Paramartha’s Chinese renderings. This latter
problem is assisted somewhat by referencing the seventy-percent
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complete, but highly evolved Sanskrit fragments together with
recently-available Sanskrit-Chinese concordances to other works
translated by the very prolific translator of this Ratnavali, Tripitaka
Master Paramartha. (The reader will notice I have restored several
very brief passages from Tucci’s Sanskrit as emendations producing
a truly complete English translation. These emendations are clearly
marked in both text and notes.)

Fortunately, the Sanskrit, Chinese, and Tibetan editions track
each other fairly closely and, where there are variances, they need
not be interpreted as representing any genuinely contradictory pro-
nouncements on either doctrine or practice. Where there is some
minor cause for confusion in contemplating the phrasing of one
edition, reflecting on the renderings found in the other editions is
often very helpful in sorting out the difficulty.

One example of how one edition’s statements can assist under-
standing another tradition’s text lies in probably the most techni-
cally demanding section of the Ratnavali, the “fifty-seven faults to
be abandoned” listed by Nagarjuna in the beginning of the fifth
chapter. Apparent ambiguity in the Sanskrit and Tibetan is to a
certain degree clarified by referencing the Chinese text wherein
Paramartha was kind enough to use a sentence structure clearly
designating and distinguishing the names of each of those faults.
This artifact in Paramartha’s translation methodology helps pre-
vent a vulnerability in reading the Sanskrit whereby definitional
text may be confused with the names of the fifty-seven terms them-
selves.

Another example: Where problems in understanding the Chinese
were made more difficult by Paramartha’s (or his editors’) choosing
to render very technically complex stanzas with only five charac-
ters per sloka foot, referencing the Sanskrit or the Tibetan has often
been quite helpful in clarifying subtleties.

On the Internal Structure of the Text

The five chapters of the Ratnavali deal primarily with five main
topics and secondarily with many important subtopics crucial to
understanding right Mahayana view, practice, and realization. I
outline them below only briefly:

1) The first chapter, entitled “On Gaining Happiness and
Liberation” explains how to achieve realization of these two priori-
ties in the well-lived and deeply reflective life.
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As regards “happiness,” noting that the preoccupation with hap-
piness tends to be universal and foremost in the minds of worldly
beings, Nagarjuna clarifies the causes to be cultivated or avoided in
bringing about realization of happiness in both present and future
lives, focusing on the most pivotal of all, right ethics as embodied
in the abstention from the ten types of unwholesome karma. He
also points out the uselessness of non-beneficial forms of asceticism
while describing as well the negative karmic fruits of indulgence in
unwholesome physical, verbal, or mental karma.

In his long section discussing “liberation” which forms the deep-
est metaphysical core of this entire work, Nagarjuna first speaks of
right understanding of “non-self,” the origin of the world in imag-
ining a self and appurtenances of a self, and then explains how
reality-based perception defeats self-grasping view. He empowers
these teachings through resort to the traditional “reflection in the
mirror,” “twirling firebrand,” and “mirage” analogies.

In the course of explaining the causes of liberation, Nagarjuna
treats a wide array of important subtopics too numerous to enu-
merate here, but which I have detailed extensively in the Table of
Contents. They include:

Refutation of charges that denying inherent existence is some-

how nihilist;

Definitions of right and wrong view and the negative conse-

quence of non-adherence to right view;

Wisdom'’s role in generating liberation;

The need to relinquish clinging to views positing either exis-

tence or non-existence;

The unreality of production, prior cause, and concurrent cause;

The inherent fallaciousness of polarity-based and interdepen-

dency-based designations;

How understanding of conditioned-arising counters nihilism;

How realism is in fact rooted in delusion;

The importance of realizing true suchness, non-attachment, and

non-dual liberation;

Deconstruction of the world, self, aggregates, and dharmas;

The unreality of time and the three marks of arising, abiding,

and destruction;

Refutation of the reality of the four and six elements.

Suffice it to say that this discussion focusing on wisdom and
liberation is key to everything else presented in this entire five-
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chapter presentation of right Mahayana view, practice, and realiza-
tion. Failure to spend some deeply reflective time on these topics
will prevent right understanding of the path of liberation to which
Nagarjuna has dedicated this Strand of Jewels discourse.

2) The second chapter, entitled “Advice on Various Topics,”
begins with declarations on absence of inherent existence in both
persons and dharmas and continues to statements on the non-ulti-
macy of existence-affirming views, non-existence-affirming views,
and duality-based designations.

Nagarjuna makes the point that misunderstanding Dharma
teachings can lead to one’s own karmic downfall and unnecessary
perpetuation of uncontrolled cyclic existence. He also counsels
against slandering right Dharma teachings and coursing in errone-
ous attachments.

The second chapter then moves to a series of instructions on doc-
trine and practical action which, although not the least bit exclu-
sively applicable to monarchs, are none the less formally addressed
to the King. These include instructions on the four means of attrac-
tion used to draw people into deeper understanding of Dharma,
instructions on the four foundations of meritorious qualities, and a
long series of instructions on the advisability of developing wisdom,
swiftly changing to what is good, contemplating impermanence,
avoiding intoxicants, gambling, and frivolous entertainments, on
countering any tendency to over-indulge lust, on refraining from
the hunting of animals, and on relinquishing evil and cultivating
good for the sake of gaining enlightenment.

Nagarjuna then concludes the second chapter with instructions
on the role of compassion and wisdom in gaining enlightenment
and instructions on the causes for gaining the body of a buddha in
a future life.

3) The third chapter, entitled “The Provisions for Gaining
Enlightenment,” as the title would suggest, is nominally dedicated
to the prerequisites which the bodhisattva practitioner must com-
plete across the course of countless lifetimes in order to ascend
through all the bodhisattva stages to the ultimate realization of
buddhahood.

Nagarjuna begins the chapter with a description of the immense
amount of merit required for the realization of buddhahood, notes
that merit is the cause for gaining the form body of a buddha
whereas wisdom is the cause for gaining the Dharma body of a
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buddha, and then insists that one should not be discouraged by
the amount of merit required for buddhahood. He points out that
the beings beset by suffering are boundlessly many, that the bodhi-
sattva vows to liberate these countless beings, and that the very fact
of making that vow itself generates boundless merit.

Next, after noting that the bodhisattva’s sufferings are melted
away by the causal-ground practices, Nagarjuna emphasizes that
the wise are not discouraged by the length of the endeavor and that
one must pay close attention to the effects of either indulging or
abandoning the three poisons. He then proceeds through an exten-
sive catalogue of important causal-ground bodhisattva practices
and their positive effects, finishing with a list of the causes generat-
ing the six superknowledges, buddhahood, the liberation of beings,
and purification of the buddhaland.

Those wishing to explore the main topic of this chapter more
thoroughly may care to read my complete translation of Nagarjuna’s
Bodhisambhara Sastra and its early Indian commentary for they are
devoted exclusively to this all-important topic and discuss it in
exhaustive detail.

4) The fourth chapter, entitled “Guidance Especially for Rulers,”
is addressed primarily to those engaged in governance even though
the principles contained therein are generally useful to anyone,
whether a dedicated practitioner of the Path or merely a citizen of
the country. The final third of the chapter is by no means exclusive
in its utility to those in positions of power.

Important topics from the latter part of the chapter certainly
interesting and relevant to all Dharma practitioners include:

The limited scope and illusory nature of pleasures;

Wisdom-instilling contemplations refuting the reality of all as-

pects of pleasurable experiences;

The grave karmic error of those who slander the Mahayana;

The nature of the Mahayana and the unjustifiability of dispar-

aging it in any way;

Factors unique to the Mahayana;

The Buddha’s rationale in setting forth different teachings.

Nagarjuna’s concluding discussion on the practice of the
Mahayana suggests to the king that matters could evolve to where
practicing right Dharma and continuing to occupy the throne might
become incompatible, in which case the right course of action could
be to renounce the throne and become a monk.
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5) The fifth and final chapter carries the mildly misleading
title “On Right Practice for Monastics.” (There is nothing in the
entire chapter not perfectly appropriate for any practitioner of the
Bodhisattva Path, whether lay or monastic.)

The chapter commences by noting that the beginning monastic
pays close attention to study and practice of the monastic’s moral
code. It then continues with a presentation of fifty-seven faults to be
abandoned. (See the Appendix for an easily perusable list.) Next we
have an array of additional bodhisattva practices (the perfections,
compassion, and related dharmas), and a brief listing and discus-
sion of the Ten Bodhisattva Grounds. Nagarjuna then concludes by
setting forth twenty verses to assist generation of the causes and
result of buddhahood, by pointing out that the merit of such cul-
tivation is incalculably vast, and by summing up the treatise with
final instructions.

On the Special Character and Utility of This Text

The most important feature of this text is its inclusion in a rela-
tively short discourse all of the teachings necessary for genuinely
understanding the practice of the bodhisattva as he courses along
in this one life as well as in lifetime-after-lifetime of cyclic exis-
tence, assembling all the prerequisites necessary for the realization
of buddhahood.

The Strand of Jewels is especially practical in the nature of its
instructions. Thus it explains clearly how to generate merit and
achieve happiness while also giving due weight to the pursuit of
the wisdom which generates spiritual liberation. Great attention is
given to the very specific details of personal spiritual cultivation
and how to integrate them with the mundane details of worldly
existence.

Finally, having provided detailed instructions on gaining hap-
piness, pursuing liberation, assembling the causes for buddhahood,
and carrying out the responsibilities of leadership, Nagarjuna
describes in brief monastic practice and long-term bodhisattva
practice which in some lives will be as a layperson, and which in
other lives will be as a monastic.

On Elements Added by the Translator

All headings aside from the five chapter headings are inserted by
the translator to facilitate easier initial assessment and navigation
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of the text. Although I did not obsess on appropriateness or preci-
sion in slicing and naming sections and subsections, the outline
structure probably comes close to reflecting the implicit organiza-
tion of Nagarjuna’s text. Still, the reader is counseled to treat my
outline apparatus as merely preliminary and advisory.

On a related note, even against the advice of a few worthy
English-language partisans, I've included on verso pages the
source-language texts in both simplified-character and traditional-
character scripts. There are three reasons for this:

First, I think it can be helpful to Dharma students and special-
ists who have taken the time to develop Chinese-language skills to
have ready access to the source-language in contemplating abstruse
or opaque passages.

Second, there are no small number of readers who can mostly
read the Chinese fairly well, but who still need a little help interpret-
ing the code-speak of Sino-Buddhist technical terms not found any-
where in the modern Chinese lexicon. Facing-page English allows
them to mostly skip the English altogether, while still having the
readily-available “crutch” of my recto-page English translation as a

“ready-reference” for unfamiliar or difficult technical terms.

Third, I'm fishing for critical comments on translation quality
and precision to facilitate improvements in subsequent editions.
Placing the source language right next to the translation enhances
the possibility of inspiring a few more recommendations from read-
ers willing to mobilize their compassion toward that end.

Finally, I've added a list of the “Fifty-seven Faults to be
Abandoned,” Endnotes, and “Source Text Variant Readings” to
encourage deeper study and contemplation of this text.

In Summary

Arya Nagarjuna’s Strand of Jewels is a marvelous presentation of the
Bodhisattva Path clearly articulating the ethical restraints, virtu-
ous endeavors, contemplative practices, and liberation methods
with which the bodhisattva practitioner must develop deep under-
standing and competency. I feel that this discourse is such a unique
and valuable resource for the serious Mahayana practitioner that
it really should be widely circulated and studied by modern-day
students of the Path.

Given that the received editions of this text do in fact demon-
strate significant variations in their degree of clarity, I believe that
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this translation of the earliest extant edition of Nagarjuna’s Strand
of Jewels may serve as a resource through which practitioners of the
Bodhisattva Path may resolve points of ambiguity and thus better-
understand Nagarjuna’s precise meaning.

I don't doubt, given the abstruseness of the text and the terse-
ness of the Chinese source text, that there may be room for revi-
sion of this translation. Suggestions for improvements from clergy,
scholars, or Dharma students may be forwarded via website email
and will certainly be very much appreciated.

Bhikshu Dharmamitra.
Buddha’s Birthday, 2008



