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CHAPTER 39
Entering the Dharma Realm

At that time, the Bhagavat was abiding in the state of Sravasti in the
multistory Great Adornment Pavilion in the Jeta Grove within the
Garden of the Benefactor of Orphans and the Solitary,' together with
a congregation of five hundred bodhisattva-mahasattvas headed by
Samantabhadra Bodhisattva and Manjusri Bodhisattva. Their names
were:?

Flaming Radiance Banner Bodhisattva, Sumeru Banner Bodhisattva,
Jewel Banner Bodhisattva, Unimpeded Banner Bodhisattva, Floral
Banner Bodhisattva, Stainless Banner Bodhisattva, Solar Banner
Bodhisattva, Sublimity Banner Bodhisattva, Transcendence of the
Dusts Banner Bodhisattva, Universal Light Banner Bodhisattva,
and Awesome Power of the Earth Bodhisattva.

Awesome Power of Jewels Bodhisattva, Great Awesome Power
Bodhisattva, Awesome Power of Vajra Wisdom Bodhisattva,
Awesome Power of Transcending the Defilement Bodhisattva,
Awesome Power of the Right Dharma Sun Bodhisattva, Awesome
Power of a Mountain of Meritorious Qualities Bodhisattva,
Awesome Power of Wisdom Radiance Bodhisattva, and Awesome
Power of Universal Auspiciousness Bodhisattva.

Earth Matrix Bodhisattva, Space Matrix Bodhisattva, Lotus flower
Matrix Bodhisattva, Jewel Matrix Bodhisattva, Solar Matrix
Bodhisattva, Pure Virtue Matrix Bodhisattva, Dharma Seal Matrix
Bodhisattva, Light Matrix Bodhisattva, Navel Matrix Bodhisattva,
and Lotus Flower Virtue Matrix Bodhisattva.

Fine Eye Bodhisattva, Pure Eye Bodhisattva, Stainless Eye
Bodhisattva, Unimpeded Eye Bodhisattva, Universally Seeing Eye
Bodhisattva, Skillfully Contemplating Eye Bodhisattva, Blue Lotus
Eye Bodhisattva, Vajra Eye Bodhisattva, Jewel Eye Bodhisattva,
Empty Space Eye Bodhisattva, Joyous Eye Bodhisattva, and
Universal Eye Bodhisattva.

Celestial Crown Bodhisattva, Wisdom Crown Everywhere
INluminating the Dharma Realm Bodhisattva, Bodhimanda Crown
Bodhisattva, Crown Everywhere Illuminating the Ten Directions
Bodhisattva, Crown of All Buddhas” Matrix Bodhisattva, Crown
Transcending All Worlds Bodhisattva, Universally Illuminating
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Crown Bodhisattva, Indestructible Crown Bodhisattva, Crown
Holding all Tathagatas’ Lion Throne Bodhisattva, and Crown
Universally Illuminating the Dharma Realm’s Empty Space
Bodhisattva.

Brahman King Topknot Bodhisattva, Dragon King Topknot
Bodhisattva, Light of All Transformation Buddhas’ Topknots
Bodhisattva, All Bodhimandas’ Topknot Bodhisattva, Sound of
the Ocean of All Vows Sovereign Jewel Topknot Bodhisattva, All
Buddhas’ Light Mani Jewel Topknot Bodhisattva, Topknot Adorned
with Sovereign Jewels Revealing the Identical Character of All Space
Bodhisattva, Topknot Draped with Sovereign Mani Jewel Banners
and Nets Revealing All Tathagatas’ Spiritual Transformations
Bodhisattva, Topknot Emanating the Sound of All Buddhas’
Turning of the Dharma Wheel Bodhisattva, and Topknot Speaking
the Sound of All Names of the Three Periods of Time Bodhisattva.

Great Light Bodhisattva, Stainless Light Bodhisattva, Jewel Light
Bodhisattva, Dust-Transcending Light Bodhisattva, Flaming
Light Bodhisattva, Dharma Light Bodhisattva, Quiescent Light
Bodhisattva, Solar Light Bodhisattva, Light of the Sovereign
Masteries Bodhisattva, and Celestial Light Bodhisattva.

Merit Banner Bodhisattva, Wisdom Banner Bodhisattva,
Dharma Banner Bodhisattva, Spiritual Superknowledges Banner
Bodhisattva, Light Banner Bodhisattva, Floral Banner Bodhisattva,
Jewel Banner Bodhisattva, Bodhi Banner Bodhisattva, Brahman
Banner Bodhisattva, and Universal Light Banner Bodhisattva.

Brahman Sound Bodhisattva, Ocean Sound Bodhisattva, Great
Earth Sound Bodhisattva, World Leaders’ Sound Bodhisattva,
Sound of Colliding Mountains Bodhisattva, Sound Pervading the
Entire Dharma Realm Bodhisattva, Thunder Sound Shaking the
Ocean of All Dharmas Bodhisattva, Mara-Vanquishing Sound
Bodhisattva, Thunder Sound of the Cloud of Great Kindness and
Skillful Means Bodhisattva, and Comforting Sound Extinguishing
All Worlds’ Sufferings Bodhisattva.

Risen from Dharma Bodhisattva, Risen from Victory Bodhisattva,
Risen from Wisdom Bodhisattva, Risen from a Sumeru of Merit
Bodhisattva, Risen from Merit Coral Bodhisattva, Risen from Fame
Bodhisattva, Risen from Universal Light Bodhisattva, Risen from
Great Kindness Bodhisattva, Risen from a Wisdom Sea Bodhisattva,
and Risen from the Buddha’s Lineage Bodhisattva.

Light Supremacy Bodhisattva, Virtue Supremacy Bodhisattva,
Ascendant Supremacy Bodhisattva, Universal Radiance Supremacy
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Bodhisattva, Dharma Supremacy Bodhisattva, Moon Supremacy
Bodhisattva, Empty Space Supremacy Bodhisattva, Jewel
Supremacy Bodhisattva, Banner Supremacy Bodhisattva, and
Wisdom Supremacy Bodhisattva.

Sala Sovereign King Bodhisattva, Dharma Sovereign King
Bodhisattva, Elephant Sovereign King Bodhisattva, Brahman
Sovereign King Bodhisattva, Mountain Sovereign King Bodhisattva,
Manifold Sovereign King Bodhisattva, Swift Sovereign King
Bodhisattva, Quiescent Sovereign King Bodhisattva, Motionless
Sovereign King Bodhisattva, Strength Sovereign King Bodhisattva,
and Supreme Sovereign King Bodhisattva.

Quiescent Sound Bodhisattva, Unimpeded Sound Bodhisattva,
Earthquake Sound Bodhisattva, Oceanic Quaking Sound
Bodhisattva, Cloud Sound Bodhisattva, Dharma Light Sound
Bodhisattva, Empty Space Sound Bodhisattva, Sound Proclaiming
All Beings’ Roots of Goodness Bodhisattva, Sound Manifesting All
Great Vows Bodhisattva, and Bodhimanda Sound Bodhisattva.

Sumeru Light Awakening Bodhisattva, Empty Space Awakening
Bodhisattva, Transcending Defilement Awakening Bodhisattva,
Unimpeded Awakening Bodhisattva, Thorough Awakening
Bodhisattva, Universal Illumination of the Three Times Awakening
Bodhisattva, Vast Awakening Bodhisattva, Universal Clarity
Awakening Bodhisattva, and Dharma Realm Light Awakening
Bodhisattva.

In all, there were five hundred bodhisattva-mahasattvas such as
these. All of these bodhisattvas had entirely perfected the conduct
and vows of Samantabhadra:

Their spheres of cognition were unimpeded, for they pervaded the
ksetras of all buddhas;

They manifested countless bodies, for they drew near to all tathagatas;

The vision of their purified eyes was unobstructed, for they observed
all buddhas’ spiritual transformations;

They were unlimited in the places to which they went, for they were
forever traveling to pay their respects where all tathigatas achieved
the right enlightenment;

Their radiance was boundless, for their wisdom light everywhere illu-
minated the ocean of all true dharmas;

They were inexhaustible in speaking Dharma, for they could hold
forth endlessly, doing so with pure eloquence throughout boundless
kalpas;

They were commensurate with the realm of empty space, for their wis-
dom’s actions were all completely purified;
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There had no particular place in which they dwelt, for they adapted to
the minds of beings in manifesting their form bodies;

They had extinguished the cataracts of the delusions, for they com-
pletely understood that the realms of beings contained no beings at
all; and

They possessed wisdom commensurate with empty space, for they
illuminated the Dharma realm with an immense net of light.

He was also together with a congregation of five hundred sravaka dis-
ciples, all of whom had awakened to the truths and all of whom had
achieved realization of ultimate reality, had deeply penetrated the
nature of dharmas, had forever escaped the ocean of existence, had,
in reliance upon the qualities of the Buddha, left behind the bonds of
the fetters, had come to dwell in the unimpeded stations, had made
their minds so quiescent as to be like empty space, had forever cut
off any doubts in the buddhas, and had developed deep faith in and
proceeded into the ocean of the Buddha’s knowledge.

He was also together with countless world leaders, all of whom
had made offerings to countless buddhas. They were always able to
benefit all beings, serving them as unsolicited friends. They were
constantly diligent in protecting them, having made vows to never
forsake them. They had entered the gateways of the world’s espe-
cially excellent wisdom and had been born from the Buddha'’s teach-
ing. They protected the Buddha’s right Dharma and generated great
vows to prevent the severance of the lineage of the buddhas. They
had been born into the clan of the Tathagata and sought to acquire
all-knowledge.

At that time, the bodhisattvas, the venerable sravaka disciples, the
world leaders, and those in their retinues all had this thought:

As for the Tathagata’s sphere of action, the range in which the
Tathagata’s knowledge functions, the Tathagata’s empowerments,
the Tathagata’s powers, the Tathagata’s fearlessnesses, the Tathagata’s
samadhis, the Tathagata’s dwelling places, the Tathagata’s sovereign
masteries, the Tathagata’s bodies, and the Tathagata’s knowledge,
these are all such that, of all the world’s devas or humans, none
would be able to reach a penetrating comprehension of them, none
would be able to enter them, none would be able to have resolute
faith in them, none would be able to completely know them, none
would be able to accept them, none would be able to contemplate
them, none would be able to selectively distinguish among them,
none would be able to explain them, none would be able to eluci-
date them; and none would be able to cause beings to completely
understand them.



Chapter 39 — Entering the Dharma Realm 1645

They would remain unable to do so unless they were assisted by
the power of all buddhas’ assistance, by the power of the Buddha'’s
spiritual superknowledges, by the power of the Buddha’s awesome
virtue, by the power of the Buddha’s original vows, by the power
of past-life roots of goodness, by the power of having been drawn
forth and sustained by good spiritual guides, by the power of deep
and pure faith, by the power of immensely clear understanding,
by the power of pure resolve to progress toward bodhi, and by the
power of a vast vow to seek all-knowledge.

We only wish that the Bhagavat would adapt to us and to all
beings in accordance with our many different desires, many differ-
ent understandings, many different kinds of knowledge, many dif-
ferent languages, many different masteries, many different dwell-
ing grounds, many different degrees of purification of the faculties,
many different motivations and methods, many different spheres of
mind, many different ways of relying on the meritorious qualities of
the Tathagata, and many different ways of hearing and accepting all
the Dharma that has been proclaimed. Then, having done so, may
the Bhagavat reveal:

His past resolve to set out in the quest for all-knowledge;

His past generation of the bodhisattva’s great vows;

His past purification of the paramitds;

His past entry onto the bodhisattva grounds;

His past fulfillment of the bodhisattva practices;

His past perfection of expedient means;

His past cultivation of all paths;

His past acquisition of the dharmas of emancipation;

His past feats of the spiritual superknowledges; and

The causes and conditions of his previous lifetimes as well as:

His realization of the universal and right enlightenment;

His turning of the wheel of the sublime Dharma;

His purification of his buddha land;

His training of beings;

His opening of the Dharma city of all-knowledge;

His revealing of all beings’ paths;

His entry into the places in which all beings dwell;

His acceptance of the gifts of all beings;

His instruction to all beings about the merit of giving; and

His displaying for all beings the appearance of all buddhas.
We wish that, for our sakes, he will speak about all dharmas such
as these.
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Then, aware of the thoughts that had arisen in the minds of all the
bodhisattvas and taking the great compassion as his body, the great
compassion as his gateway, the great compassion as foremost, and
taking the dharma of great compassion as his method, the Bhagavat
then filled all of empty space and entered the lion sprint samadhi.
Having entered this samadhi, the entire world became everywhere
purified.?

Atthis time, the Greatly Adorned Pavilion suddenly became bound-
lessly vast. The ground beneath it became composed of vajra covered
by kings of jewels. Countless jewel flowers and all kinds of mani jew-
els were spread about everywhere within it so that every place over-
flowed with them. Vaidiirya formed its pillars and it was composed
of combinations of the many kinds of jewels. It was adorned with
greatly radiant mani jewels with jambiinada gold and sovereign wish-
ing jewels arranged around its top as adornments. It was surrounded
by tall towers off in the distance and roads ran off from its sides so
that the buildings connected with each other and the windows and
doorways each shone light on the other. The steps and railings were
fully adorned in many ways with all kinds of marvelous jewels. All of
those jewels displayed images of humans and devas. They were solid,
marvelously fine, and foremost in the entire world.

A net of mani jewels stretched all across it from above and banners
and pennants stood alongside all the doors. They all emanated bril-
liant light that everywhere pervaded the Dharma realm. Outside of
this site of enlightenment, there were so innumerably many cascades
of steps and railings as to be indescribable. None of them were not
made entirely of mani jewels.

Then, again because of the Buddha’s spiritual powers, that Jeta
Grove suddenly became so expansively vast as to equal in its dimen-
sions buddha lands as numerous as the atoms in inconceivably many
buddha ksetras. It was inlaid with adornments created from all the
marvelous jewels. Indescribably many jewels were spread all about
across its grounds. Asamkhyeyas of jewels composed its walls. Jeweled
palm trees served as adornments along its pathways where, in addi-
tion, between them, there were countless fragrant streams brimming
with scented waters the currents of which stirred whirling eddies in
which jeweled blossoms twirled to the right, following the direction
of the flow, spontaneously proclaiming the sounds of the Buddha’s
Dharma.
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Inconceivably many buds of pundarika lotus flowers made of incon-
ceivably fine jewels blossomed fragrantly all across the surface of
these waters. Trees with blossoms made of the many kinds of jewels
were planted all along the banks. All kinds of different terraces and
open halls, inconceivably marvelous in appearance, were arrayed
in sequential rows along the shore, all of them draped with mani
jewel nets from which asamkhyeyas of jewels emanated brilliant light.
Asamkhyeyas of jewels graced those grounds on which many varieties
of sublime incense burned, sending forth mists of fragrant vapors.

Countless jeweled banners of every different sort also stood there,
namely jeweled incense banners, jeweled robe banners, jeweled pen-
nant banners, jeweled silk banners, jeweled blossom banners, jeweled
necklace banners, jeweled garland banners, jeweled bell banners,
mani jewel canopy banners, and great mani jewel banners.

In addition, there was a mani jewel banner that shone with per-
vasively illuminating radiance, a sovereign mani jewel banner that
recited the sounds of all tathagatas’ names, a leonine sovereign marni
jewel banner, a sovereign mani jewel banner that narrated stories of
the ocean of all tathagatas’ previous lives, and a sovereign mani jewel
banner that displayed images of the entire Dharma realm. These were
present in stately rows everywhere throughout the ten directions.

Then, in the sky above the Jeta Grove, there were:

Inconceivably* many celestial palace clouds;

Countless incense tree clouds;

Ineffably many Mount Sumeru clouds;

Ineffably many music clouds emanating sublime sounds singing
the praises of the Tathagata;

Ineffably many clouds of lotus flowers made of jewels;

Ineffably many clouds of jeweled thrones draped with celestial
robes on which bodhisattvas sat, praising the Buddha’s merito-
rious qualities;

Ineffably many mani jewel clouds displaying the images of heav-
enly kings;

Ineffably many clouds of real white pearls;

Ineffably many clouds of ruby towers adorned with ornaments;
and

Ineffably many clouds that sprinkled down solid-vajra pearls.

These phenomena all remained there in the sky, everywhere encir-
cling the area, serving as adornments. And why did this occur? It did
so:
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Due to the inconceivability of the Tathagata’s roots of goodness;

Due to the inconceivability of the Tathagata’s pure dharmas;

Due to the inconceivability of the Tathagata’s awesome powers;

Due to the inconceivability of the Tathagata’s ability to miraculously
transform one body so that it pervades all worlds;

Due to the inconceivability of the Tathagata’s ability to use his spiritual
powers to cause all buddhas and their buddha lands” adornments to
enter into his own body;

Due to the inconceivability of the Tathagata’s ability to everywhere
manifest reflected images of the entire Dharma realm within one
atom;

Due to the inconceivability of the Tathagata’s ability to reveal all bud-
dhas of the past within one pore;

Due to the inconceivability of the Tathagata’s emanation of rays of
light, each one of which is able to everywhere illuminate all worlds;

Due to the inconceivability of the Tathagata’s ability to emanate from
one pore clouds of transformations as numerous as the atoms in all
buddha ksetras that completely fill all buddha lands; and

Due to the inconceivability of the Tathagata’s ability to reveal within
but one pore the kalpas of formation, abiding, and destruction of all
worlds of the ten directions.

And just as one observed the pure adornments of the Buddha’s land
here within this Jeta Grove’s Garden of the Benefactor of Orphans
and the Solitary, so too could one also observe this in all worlds of the
ten directions throughout the entire Dharma realm and the realm of
empty space, as follows:

One saw the body of the Tathagata dwelling in the Jeta Grove together
with a congregation full of bodhisattvas;

One saw clouds everywhere raining all kinds of adornments;

One saw clouds everywhere raining all kinds of jewels that shone with
dazzling radiance;

One saw clouds everywhere raining all kinds of mani jewels;

One saw clouds everywhere raining all kinds of adorned canopies that
completely covered the buddha ksetra;

One saw clouds everywhere raining all kinds of heavenly bodies;

One saw clouds everywhere raining all kinds of flowering trees;

One saw clouds everywhere raining all kinds of robe-bearing trees;’

One saw clouds continuously and uninterruptedly raining all kinds of
jeweled garlands and necklaces all over the great earth;

One saw clouds everywhere raining all kinds of articles of adornment;

One saw clouds everywhere raining incense vapors in the shapes of all
kinds of beings;
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One saw clouds everywhere continuously raining all kinds of nets of
subtle and marvelous flowers made of jewels;

One saw clouds everywhere raining all kinds of celestial maidens who
held jeweled banners and pennants as they circled about hither and
thither up in the sky;

One saw clouds everywhere raining all kinds of lotus flowers made of
the many kinds of jewels that spontaneously emanated the sounds
of many different types of music from between their flower petals;
and

One saw clouds everywhere raining all kinds of lion thrones adorned
with jeweled nets and necklaces.

Then, off in the easterly direction, beyond an ocean of worlds as
numerous as the atoms in an ineffably great number of buddha ksetras,
there was a world known as Golden Lamp Cloud Banner with a bud-
dha named Vairocana’s Supreme Virtue King. Within that buddha’s
congregation, there was a bodhisattva named Light of Vairocana’s
Vows who, accompanied by bodhisattvas as numerous as the atoms
in an ineffably great number of buddha ksetras, came to where the
Buddha dwelt, whereupon they all used their spiritual powers to
cause all kinds of different clouds to come forth and fill the entire
sky, namely clouds of heavenly flowers, clouds of heavenly incense,
clouds of heavenly powdered incense, clouds of heavenly garlands,
clouds of heavenly jewels, clouds of heavenly adornments, clouds of
heavenly jeweled canopies, clouds of fine heavenly robes, clouds of
jeweled heavenly banners, and clouds adorned with all kinds of mar-
velous heavenly jewels.

After those bodhisattvas had all arrived in the presence of the
Buddha, they bowed down in reverence at the Buddha’s feet and
then transformationally created off in the easterly direction a jewel-
adorned tower with a jeweled lotus dais lion throne that everywhere
illuminated the ten directions. Over it hung a net canopy made of
wish-fulfilling jewels that spread forth and covered them all. Then,
together with his entire retinue, that bodhisattva sat down there in
the lotus posture.

Then, off in the southerly direction, beyond an ocean of worlds
as numerous as the atoms in an ineffably great number of buddha
ksetras, there was a world known as Vajra Treasury with a buddha
named Invincible Treasury King of Universal Light. Within that
buddha’s congregation, there was a bodhisattva named King of
Indestructible Vigor who, together with bodhisattvas as numerous
as the atoms in an ineffably great number of buddha ksetras, came to
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where the Buddha dwelt, carrying nets consisting of all kinds of pre-
cious incense, carrying necklaces made of all kinds of jewels, carry-
ing floral sashes made of all kinds of jewels, carrying garlands made
of all kinds of jewels, carrying all kinds of vajra necklaces, carrying
all kinds of nets made of mani jewels, carrying sashes made of all
kinds of jeweled robes, carrying sashes made of all kinds of jeweled
necklaces, carrying sashes made of all kinds of supremely radiant
mani jewels, and carrying necklaces made of all kinds of leonine mani
jewels. Using their spiritual powers, they caused all these adorn-
ments to fill up that entire ocean of worlds.

After those bodhisattvas had all arrived in the presence of the
Buddha, they bowed down in reverence at the Buddha’s feet and
then transformationally created off in the southerly direction a tower
adorned with mani jewels that everywhere illuminated the world
together with a jeweled lotus dais lion throne that everywhere illumi-
nated the ten directions. Over it hung a net canopy made of all kinds
of jeweled flowers that spread forth and covered them all. Then,
together with his entire retinue, that bodhisattva sat down there in
the lotus posture.

Then, off in the westerly direction, beyond an ocean of worlds
as numerous as the atoms in an ineffably great number of buddha
ksetras, there was a world known as Sumeru Mountain Banner of
Mani Jewel Lamps with a buddha named Dharma Realm Wisdom
Lamp. Within that buddha’s congregation, there was a bodhisattva
named King of Universally Supreme and Unsurpassable Awesome
Virtue who, together with bodhisattvas as numerous as the atoms
in an ocean of worlds, then came to where the Buddha dwelt and,
all using their spiritual powers, conjured phenomena that filled the
entire Dharma realm, namely:

Sumeru Mountain clouds as numerous as the atoms in an ineffably
great number of buddha ksetras consisting of all different kinds of
perfumes and burning incense;

Sumeru Mountain clouds as numerous as the atoms in an ineffably
great number of buddha ksetras consisting of all different kinds of
varicolored perfumes;

Sumeru Mountain clouds as numerous as the atoms in an ineffably
great number of buddha ksetras consisting of radiant sovereign mani
jewels as numerous as all the atoms in the entire great earth;

Sumeru Mountain clouds as numerous as the atoms in an ineffably
great number of buddha ksetras consisting of all kinds of different
banners adorned with flaming-light wheels;
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Sumeru Mountain clouds as numerous as the atoms in an ineffably
great number of buddha ksetras consisting of all different kinds of
colored vajra treasuries adorned with sovereign mani jewels;

Sumeru Mountain clouds as numerous as the atoms in an ineffa-
bly great number of buddha ksetras consisting of banners made of
jambiinada gold and mani jewels that everywhere illuminated all
worlds;

Sumeru Mountain clouds as numerous as the atoms in an ineffably
great number of buddha ksetras consisting of mani jewels that mani-
fested the appearance of the entire Dharma realm;

Sumeru Mountain clouds as numerous as the atoms in an ineffably
great number of buddha ksetras consisting of sovereign mani jewels
that manifested the appearance of the major marks and secondary
characteristics of all buddhas;

Sumeru Mountain clouds as numerous as the atoms in an ineffably
great number of buddha ksetras consisting of sovereign mani jew-
els that manifested the appearance of the causes and conditions of
the events of all tathdgatas’ previous lives while also proclaiming the
practices in which all bodhisattvas engage; and

Sumeru Mountain clouds as numerous as the atoms in an ineffably
great number of buddha ksetras consisting of sovereign mani jewels
that manifested the appearance of all buddhas sitting in the site of
enlightenment.

After those bodhisattvas had all arrived in the presence of the
Buddha, they bowed down in reverence at the Buddha’s feet and then
transformationally created off in the westerly direction a tower made
of the king of all types of incense that had a jeweled net of real pearls
draped over it. They also transformationally created a jeweled lotus
dais lion throne adorned with banners reflecting images of Indra.
Over it hung a net canopy that spread forth and covered them all
which was composed of marvelously colored mani jewels. Crowns of
sovereign wish-fulfilling gems adorned their heads. Then, together
with his entire retinue, that bodhisattva sat down there in the lotus
posture.

Then, off in the northerly direction, beyond an ocean of worlds
as numerous as the atoms in an ineffably great number of buddha
ksetras, there was a world known as Jeweled Robe Radiance Banner
with a buddha named Great Radiance Illuminating the Spacious
Dharma Realm. Within that buddha’s congregation there was a bod-
hisattva named Unimpeded Supremacy Treasury King who, together
with bodhisattvas as numerous as the atoms in an ocean of worlds,
came to where the Buddha dwelt, whereupon, using their spiritual
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powers, they all conjured an adorning array of all kinds of jeweled
robe clouds that completely filled all of empty space, namely:

Clouds of yellow-colored jewel light robes;

Clouds of robes imbued with the fragrance of all different kinds of
incense;

Clouds of robes adorned with solar banner sovereign mani jewels;

Clouds of robes adorned with gold-colored flaming mani jewels;

Clouds of robes adorned with the flaming light of every sort of jewel;

Clouds of robes adorned with supremely marvelous mani jewels
arrayed in the images of all the stars and constellations;

Clouds of robes adorned with mani jewels emanating the radiance of
white jade;

Clouds of robes adorned with mani jewels emanating universally illu-
minating radiance of especially excellent refulgence;

Clouds of robes adorned with mani jewels emanating a universally
illuminating radiance possessed of awesomely powerful flaming
brilliance; and

Clouds of mani jewel robes forming an ocean of adornments.

After those bodhisattvas had all arrived in the presence of the Buddha,
they bowed down in reverence at the Buddha’s feet and then trans-
formationally created off in the northerly direction a tower adorned
with an ocean of mani jewels along with a lotus dais lion throne com-
posed of vaidiirya gems. Over it hung a net canopy that spread forth
and covered them all which was composed of leonine awesomeness
sovereign mani jewels. Pristine sovereign jewels formed the bright
pearls in their topknots. Then, together with his entire retinue, that
bodhisattva sat down there in the lotus posture.

Then, off in the northeasterly direction, beyond an ocean of worlds
as numerous as the atoms in an ineffably great number of buddha
ksetras, there was a world known as Net of Pure Light Inspiring
Universal Joyousness with a buddha named Unimpeded Eye. Within
that buddha’s congregation, there was a bodhisattva named Moon
King Manifesting Dharma Realm Vows who, together with bodhisat-
tvas as numerous as the atoms in an ocean of worlds, came to where
the Buddha dwelt, whereupon, using their spiritual powers, they all
conjured an adorning array of tower clouds that spread completely
over all worlds of the ten directions, namely jeweled tower clouds,
incense tower clouds, burning incense tower clouds, floral tower
clouds, sandalwood tower clouds, vajra tower clouds, mani jewel
tower clouds, gold tower clouds, robe tower clouds, and lotus flower
tower clouds.
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After those bodhisattvas had all arrived in the presence of the
Buddha, they bowed down in reverence at the Buddha's feet and then
transformationally created off in the northeasterly direction a tower
graced with immense mani jewels and gateways to the entire Dharma
realm along with a lotus dais lion throne made of the peerless king of
all types of incense. Over it hung a net canopy that spread forth and
covered them all which was composed of mani jewel flowers. They
wore crowns of sovereign mani jewels from the treasury of marvelous
jewels. Then, together with his entire retinue, that bodhisattva sat
down there in the lotus posture.

Then, off in the southeasterly direction, beyond an ocean of worlds
as numerous as the atoms in an ineffably great number of buddha
ksetras, there was a world known as Banner Adorned with Incense
Clouds with a buddha named Dragon’s Sovereign Mastery King.
Within that buddha’s congregation, there was a bodhisattva named
King of the Dharma’s Flaming Wisdom Light who, together with
bodhisattvas as numerous as the atoms in an ocean of worlds, came
to where the Buddha dwelt, whereupon, using their spiritual powers,
they all conjured an adorning array of clouds that completely per-
vaded all of empty space, namely:

Clouds of light spheres the color of gold;®

Clouds of light spheres the color of countless jewels;

Clouds of light spheres the color of the Tathagata’s mid-brow hair mark;

Clouds of light spheres the color of various jewels;

Clouds of light spheres the color of a lotus flower seed pod;

Clouds of light spheres the color of many-jeweled trees;

Clouds of light spheres the color of the Tathagata’s crowning usnisa;

Clouds of light spheres the color of jambiinada gold;

Clouds of light spheres the color of the sun; and

Clouds of light spheres the color of the stars and moon.

After those bodhisattvas had all arrived in the presence of the
Buddha, they bowed down in reverence at the Buddha'’s feet and then
transformationally created off in the southeasterly direction a tower
of light made of the most supreme vairocana jewels and a vajra mani
jewel lotus flower dais lion throne. Over it hung a net canopy that
spread forth and covered them all which was composed of sovereign
mani jewels emanating the fiery radiance of the many kinds of jew-
els. Then, together with his entire retinue, that bodhisattva sat down
there in the lotus posture.

Then, off in the southwesterly direction, beyond an ocean of worlds
as numerous as the atoms in an ineffably great number of buddha
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ksetras, there was a world known as Sunlight Mani Jewel Matrix with
a buddha named Wisdom Moon King Who Everywhere Illuminates
All Dharmas. Within that buddha’s congregation, there was a bod-
hisattva named Wisdom Banner King Who Vanquishes All Demon
Armies who, together with bodhisattvas as numerous as the atoms in
an ocean of worlds, came to where the Buddha dwelt, whereupon he
emanated from all his pores phenomena that were commensurate in
their vastness with the entire realm of empty space, namely sending
forth:

Floral flaming-radiance clouds;

Incense flaming-radiance clouds;

Jewel flaming-radiance clouds;

Vajra flaming-radiance clouds;

Burning incense flaming-radiance clouds;

Lightning flash flaming-radiance clouds;

Vairocana mani jewel flaming-radiance clouds;

All kinds of golden light flaming-radiance clouds;

Flaming-radiance clouds of light from supreme treasuries of sovereign

mani jewels; and

Flaming-radiance clouds matching the light of the ocean of all tathagatas

of the three periods of time.
Every one of these phenomena issued from his pores and everywhere
filled the realms of space.

After those bodhisattvas had all arrived in the presence of the
Buddha, they bowed down in reverence at the Buddha’s feet and
then transformationally created off in the southwesterly direction an
immense tower made of mani jewels that everywhere revealed a web
of brilliant light throughout the Dharma realm’s ten directions. They
also created a fragrant flaming-radiance lamp jeweled lotus flower
dais lion throne. Over it hung a net canopy that spread forth and
covered them all which was composed of immaculate matrix mani
jewels. They wore crowns adorned with sovereign mani jewels that
emanated the sounds of all beings setting forth on the path. Then,
together with his entire retinue, that bodhisattva sat down there in
the lotus posture.

Then, off in the northwesterly direction, beyond an ocean of worlds
as numerous as the atoms in an ineffably great number of buddha
ksetras, there was a world known as Sovereign Mani Jewel Treasury
of Vairocana’s Vows with a buddha named Universally Radiant
Supreme Sumeru King. Within that buddha’s congregation, there was
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a bodhisattva named Banner of the Light of Vows and Wisdom” who,
together with bodhisattvas as numerous as the atoms in an ocean of
worlds, came to where the Buddha dwelt, whereupon, in each suc-
ceeding moment, he emanated clouds of images from all of his major
marks, secondary signs, pores, and other parts of his body, emanat-
ing image clouds that completely filled all of empty space, namely:

Clouds of images of all tathdgatas of the three periods of time;

Clouds of images of all bodhisattvas;

Clouds of images of all tathdgatas’ congregations;

Clouds of images of all tathdgatas’ transformation bodies;

Clouds of images of all tathagatas’ previous-life bodies;

Clouds of images of all $ravaka disciples and pratyekabuddhas;

Clouds of images of all tathagatas’ sites of enlightenment;

Clouds of images of all tathdgatas’ spiritual transformations;

Clouds of images of all world leaders; and

Clouds of images of all pure lands.

After those bodhisattvas had all arrived in the presence of the
Buddha, they bowed down in reverence at the Buddha’s feet and
then transformationally created off in the northwesterly direction
a tower adorned with mani jewels that everywhere illuminated the
ten directions and a jeweled lotus dais lion throne that everywhere
illuminated the world. Over it hung a net canopy that spread forth
and covered them all which was composed of true pearls emanat-
ing insuperable radiance. They wore mani jewel crowns emanating
pervasively radiant light. Then, together with his entire retinue, that
bodhisattva sat down there in the lotus posture.

Then, off in the direction of the nadir, beyond an ocean of worlds
as numerous as the atoms in an ineffably great number of buddha
ksetras, there was a world known as Universal Illumination of the
Halos of All Tathagatas with a buddha named King Having a Banner
of Marks and Wisdom as Unimpeded as Space. Within that bud-
dha’s congregation, there was a bodhisattva named King of Valiant
Wisdom Demolishing All Obstacles who, together with bodhisattvas
as numerous as the atoms in an ocean of worlds, came to where the
Buddha dwelt, whereupon, he emanated sound clouds from all of his
pores:

Emanating sound clouds speaking of the ocean of all beings’ languages;

Emanating sound clouds speaking of the ocean of methods of cultiva-

tion used by all bodhisattvas of the three periods of time;



1656 The Flower Adornment Sutra

Emanating sound clouds speaking of the ocean of methods of bringing

forth vows used by all bodhisattvas;

Emanating sound clouds speaking of the ocean of all bodhisattvas’

methods for achieving complete purification of the paramitas;

Emanating sound clouds speaking of all bodhisattvas’” complete ful-

fillment of the practices throughout all ksetras;

Emanating sound clouds speaking of all bodhisattvas” perfection of

the use of feats of spiritual powers;®

Emanating sound clouds speaking of all tathagatas’ reaching the site

of enlightenment, vanquishing Mara’s armies, gaining the universal
and right enlightenment, and using feats of spiritual power;

Emanating sound clouds speaking of the ocean of names of sutra gate-

ways taught by all tathagatas in turning the Dharma wheel;

Emanating sound clouds speaking of the ocean of all skillful means

used in implementing dharmas adapted to what is appropriate in
instructing and training beings; and

Emanating sound clouds speaking of the ocean of all skillful means

adapted to the time, adapted to roots of goodness, and adapted to

vows in everywhere causing beings to gain wisdom.
After those bodhisattvas had all arrived in the presence of the
Buddha, they bowed down in reverence at the Buddha’s feet and then
transformationally created off in the direction of the nadir a tower
adorned with many kinds of jewels that displayed the appearance of
all tathagatas’ temple halls as they also created a lotus dais lion throne
made from all types of jewels. They wore crowns of mani jewels dis-
playing reflected images of all sites of enlightenment. Together with
his entire retinue, he then sat there in the lotus posture.

Then, off in the direction of the zenith, beyond an ocean of worlds
as numerous as the atoms in an ineffably great number of buddha
ksetras, there was a world known as Proclamation of the Endlessness
of the Buddha Lineages with a buddha named Voice of the Sphere
of Light of Universal Knowledge. Within that buddha’s congrega-
tion, there was a bodhisattva named Different Vows of the Dharma
Realm’ who, together with bodhisattvas as numerous as the atoms
in an ocean of worlds, came forth from the site of their own Dharma
assembly to the place in this Saha World where Sakyamuni Buddha
dwelt. Then, from his major marks and secondary characteristics,
from all of his pores, from all parts of his body, from all of his joints,
from all of his adornments, and from all parts of his robes, he dis-
played images of all buddhas of the past, including Vairocana and the
others, displayed images of all buddhas of the future, including those
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who have already acquired their predictions and those who have not
yet received their predictions, and displayed images of all buddhas
of the present throughout the ten directions along with all their lands
and their congregations. Furthermore:

He also displayed images from the ocean of their previous lives” prac-
tice of dana paramita," while also showing all beneficiaries of their
giving;

He also displayed images from the ocean of their previous lives” prac-
tice of sila paramita;'?

He also displayed images from the ocean of their previous lives” prac-
tice of ksanti paramitd* during which they endured the severance of
limbs and yet their minds remained undisturbed;

He also displayed images from the ocean of their previous lives’ val-
iant and unretreating practice of vigor paramita;

He also displayed images from the ocean of their previous lives” quest
to practice the ocean of all tathagatas’ dhyana paramita™ and their sub-
sequent attainment of success in this;

He also displayed images from the ocean of their previous lives” pro-
duction of valiant resolve and sacrifice of everything in seeking the
Dharma established by all buddhas’ turning of the Dharma wheel;

He also displayed images from the ocean of their previous lives’ delight
in seeing all buddhas, delight in practicing the path of all bodhisat-
tvas, and delight in teaching all realms of beings;

He also displayed images from the ocean of their previous lives’ great
vows of all bodhisattvas that they brought forth and then used as
means of purification and adornment;

He also displayed images from the ocean of their previous lives’ val-
iant and pure practice of the powers paramiti as perfected by the
bodhisattvas of the past; and

He also displayed images from the ocean of their previous lives’ prac-
tice of the knowledge paramitd as completely fulfilled by all bod-
hisattvas of the past.

Such images of those oceans of their previous lives” practices com-
pletely filled the vast Dharma realm.

After those bodhisattvas had all arrived in the presence of the
Buddha, they bowed down in reverence at the Buddha’s feet and
then transformationally created off in the direction of the zenith a
tower adorned with a treasury of all varieties of vajra as well as a
lotus dais lion throne made of indranila sapphires and sovereign vajra
gems. Over it hung a net canopy that spread forth and covered them
all that was composed of sovereign mani jewels that shone with the
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light of all jewels. Sovereign mani jewels proclaiming the names of all
tathagatas of the three periods of time formed the bright pearls in their
topknots. Then, together with his entire retinue, that bodhisattva sat
down there in the lotus posture.

All such bodhisattvas of the ten directions and their retinues were
born from the conduct and vows of Samantabhadra Bodhisattva. They
used their purified wisdom eyes to see all buddhas of the three peri-
ods of time and everywhere hear the ocean of sutras proclaimed by
all the buddhas, the tathagatas, as they turned the wheel of Dharma.

They had already arrived at the far shore of perfection in all bod-
hisattvas’ sovereign masteries. In each successive mind-moment, they
manifested great spiritual transformations and drew near to all the
buddhas, the tathagatas. With but one body, they completely filled up
all worlds and were thus present in the congregations at the Dharma
assemblies of all tathagatas.

They were everywhere able to manifest a sphere of cognition in
which all worlds appeared within one atom. In their teaching and
maturation of all beings, they never missed the correct timing and,
from within but one of their pores, there came forth the sounds of all
tathagatas teaching the Dharma. Furthermore:

They knew all beings were like conjured illusions, knew all bud-
dhas were like reflections, knew all instances of taking on births in
any of the rebirth destinies were like dreams, knew all karmic con-
sequences were like images reflected in a mirror, knew all instances
of production were like mirages seen in the hot season, and knew all
worlds were like mere transformations.

They had perfected the Tathagata’s ten powers, fearlessnesses,
heroic bravery, and sovereign masteries, had become able to roar
the lion’s roar, had deeply entered the great ocean of inexhaustible
eloquence, had acquired the knowledge of all dharmas of the ocean
of all beings’ languages, and had reached the point that whatever
they practiced throughout the realm of empty space and the Dharma
realm had become entirely unimpeded;

They knew all dharmas unimpededly. They had already purified
the spheres of cognition of all bodhisattvas’ spiritual superknowl-
edges, had become heroically brave in their practice of vigor, had
vanquished the armies of Mara, and constantly used their wisdom to
achieve a completely penetrating comprehension of the three periods
of time;

They knew all dharmas as like empty space, were entirely free
of any indulgence in disputation, and were free of any grasping or
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attachment. Although they were diligently vigorous, they knew that
all-knowledge finally had no place from which it comes forth and,
although they contemplated the spheres of cognition, they knew that
anything that exists is ultimately inapprehensible.”

They used their knowledge of skillful means to enter the entire
Dharma realm, used the wisdom that knows uniform equality
to enter all lands, used their powers of transformation to cause all
worlds to mutually interpenetrate with all other worlds, and took on
births in all places.

They saw the many different forms and characteristics of all worlds.
Within extremely tiny realms, they manifested vast ksetras. Within
vast realms, they manifested extremely tiny ksetras. In one mind-
moment’s instant in the dwelling place of one buddha, they acquired
the assistance of all buddhas” awesome spiritual powers so that they
everywhere saw the ten directions without any confusion. In but one
ksana’s instant, they were able to go forth to visit all of them.

That all of these bodhisattvas filled up the Jeta Grove in this way
was entirely due to the awesome spiritual powers of the Tathagata.

At that time, although the most senior sravaka disciples including
Sariputra, Mahamaudgalyayana, Mahakasyapa, Revata, Subhuti,
Aniruddha, Nanda, Kapphina, Katyayana, Pturna, and others were
present there in the Jeta Grove, none of them saw:

The Tathagata’s spiritual powers;

The Tathagata’s adornments;

The Tathagata’s sphere of action;

The Tathagata’s easeful mastery;

The Tathagata’s spiritual transformations;

The Tathagata’s venerable supremacy;

The Tathagata’s marvelous practices;

The Tathagata’s awesome virtue;

The Tathagata’s sovereign power; or

The Tathagata’s purification of the ksetra.

Nor did they see:

The bodhisattvas” inconceivable realms;

The bodhisattvas’ great congregations;

The bodhisattvas” universal interpenetration;

The bodhisattvas” universal reach;

The bodhisattvas” universal paying of respects;

The bodhisattvas’ spiritual transformations;

The bodhisattvas’ easeful mastery;
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The bodhisattvas’ retinues;

The bodhisattvas’ regions;

The bodhisattvas’ adorned lion thrones;

The bodhisattvas’ palaces;

The bodhisattvas” dwelling places;

The bodhisattvas’ sovereign mastery in the samadhis they enter;

The bodhisattvas’ contemplations;

The bodhisattvas’ emergence;

The bodhisattvas” heroic bravery;

The bodhisattvas” offerings;

The bodhisattvas’ receiving of predictions;

The bodhisattvas’ ripening;

The bodhisattvas’ heroic stalwart strength;

The bodhisattvas’ purification of the Dharma body;

The bodhisattvas” perfect fulfillment of the wisdom body;

The bodhisattvas’ manifestations of the vow body;

The bodhisattvas’ perfection of the physical body;

The bodhisattvas’ purity of complete fulfillment of their major marks;

The bodhisattvas” adornment with the many hues of their eternally
shining radiance;

The bodhisattvas’ emanation of nets of great radiance;

The bodhisattvas’ generation of clouds of transformations;

The bodhisattvas’ pervasive physical presence throughout the ten
directions; or

The bodhisattvas’ perfect fulfillment of the practices.

All of the phenomena such as these were not seen at all by any of the
great disciples in the sravaka-disciple sangha. And why is this? It is
for these reasons:
Because their roots of goodness were not of the same sort;
Because they did not previously cultivate the roots of goodness of the
sovereign masteries that enable one to see the buddhas;
Because they did not previously praise the pure qualities of all buddha
ksetras among the worlds of the ten directions;
Because they did not previously praise the many different spiritual
transformations of the buddhas, the bhagavats;
Because, while in the midst of transmigration in samsara, they did not
previously resolve to gain anuttara-samyak-sambodhi;
Because they did not previously influence others to abide in the resolve
to realize bodhi;
Because they were previously incapable of preventing the lineage of
the Tathagata from being cut off;
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Because they did not previously attract all beings;

Because they did not previously encourage others to cultivate the bod-
hisattva’s paramitas;

Because previously, when abiding in the midst of samsdra’s births and
deaths, they did not exhort beings to seek the Supremely Victorious
One’s eye of great wisdom;

Because they did not previously cultivate the roots of goodness that
produce all-knowledge;

Because they did not previously perfect the Tathagata’s world-tran-
scending roots of goodness;

Because they did not previously acquire knowledge of the spiritual
superknowledges used in purifying buddha ksetras;

Because they did not previously acquire the sphere of cognition known
to the eyes of all bodhisattvas;

Because they did not previously seek the world-transcending roots of
goodness conducive to exclusive realizations of bodhi;

Because they did not previously bring forth the great vows of all bod-
hisattvas;

Because they were not previously born through the aid of the
Tathagata’s assistance;

Because they did not previously realize all dharmas are like an illusion
and bodhisattvas are like a dream; and

Because they did not previously acquire the great bodhisattvas’ vast
joyous delight.

All of these phenomena are spheres of cognition perceived by
Samantabhadra Bodhisattva’s wisdom eye that are not held in com-
mon with any adherents of the two vehicles. It is for these reasons
that the great sravaka disciples:

Were not able to see them;

Were not able to know them;

Were not able to hear them;

Were not able to enter into them;

Were not able to acquire them;

Were not able to bear them in mind;

Were not able to contemplate them;

Were not able to assess them;

Were not able to meditate on them; and

Were not able to distinguish them.

Consequently, although they were abiding in the Jeta Grove, they did
not witness any of the Tathagata’s great spiritual transformations.
Furthermore, the great sravaka disciples:
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Did not have roots of goodness such as these;

Did not have wisdom eyes such as these;'*

Did not have samadhis such as these;"”

Did not have liberations such as these;

Did not have spiritual superknowledges such as these;

Did not have qualities of awesome virtue such as these;

Did not have powers such as these;

Did not have sovereign masteries such as these;

Did not have stations in which they dwelt such as these; and
Did not have spheres of cognition such as these.

Therefore, as regards phenomena such as these:

They were not able to know them;

They were not able to see them;

They were not able to enter into them;

They were not able to realize them;

They were not able to abide in them;

They were not able to understand them;

They were not able to contemplate them;

They were not able to endure them;

They were not able to progress toward them; and

They were not able to roam about within them.
They were also unable to extensively:

Expound on them for others;

Explain them for others;

Praise them for others;

Reveal them for others;

Lead others into them;

Encourage others to advance into them;

Induce others to progress toward them;

Induce others to cultivate them;

Induce others to abide securely within them; or

Induce others to realize and enter them.

And why was this? It was because all of those great disciples:
Had relied upon the sravaka-disciple vehicle to gain emancipation;
Had achieved success in the sravaka-disciple path;

Had fulfilled the sravaka-disciple practices;

Had come to abide securely in the fruits of the path acquired by the
$ravaka disciples;

Had acquired definitive knowledge of the truth of absence of inherent
existence;
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Had come to always abide in the apex of reality;"
Had achieved the ultimate realization of quiescence;
Had abandoned the great compassion;
Had become indifferent to beings; and
Had come to abide in their own endeavors.”
It was also because, with regard to [the Buddha’s] wisdom:*
They were unable to accumulate it;
They were unable to cultivate it;
They were unable to securely abide in it;
They were unable to vow to seek it;
They were unable to successfully develop it;
They were unable to purify it;
They were unable to progress into it;
They were unable to completely comprehend it;
They were unable to know or see it; and
They were unable to realize and attain it.

Consequently, although they did reside within the Jeta Grove, facing
the Tathagata, they still did not see such vast spiritual transforma-
tions as these that he manifested there.

Sons of the Buddha, this is comparable to the circumstance found
along the banks of the Ganges River where there are countless hun-
dreds of thousands of kotis of hungry ghosts who are naked, fam-
ished, thirsty, their entire bodies burning, over whom the crows, vul-
tures, and wolves struggle with each other to come and pounce on
them and seize them.

They are driven by thirst and wish to find water to drink, yet, even
though they live there on the banks of the river, they still do not see
the river. If they were to see it at all, they would only see it as com-
pletely dried up. Why? This is because they are covered by deep and
thick karmic obstacles.

So too it is with those great $ravaka disciples, for, although they
reside within the Jeta Grove, they still do not see the Tathagata’s vast
spiritual powers. This is because their eyes are covered by cataracts
of ignorance that lead to forsaking all-knowledge. This is due to their
never having planted roots of goodness in the ground of omniscience.

It is as if there is someone in the midst of a great congregation who,
having fallen into a peaceful sleep, suddenly sees in his dreams the
great city of Sakra, lord of the devas, that is known as Sudarsana
or “Good to Behold,” along with his palace, gardens, groves, many
different kinds of refined adornments, hundreds of thousands of
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myriads of kotis of devas’ sons and devas’ daughters everywhere
scattering heavenly flower petals completely covering those grounds,
seeing too the many different kinds of robe trees that produce mar-
velous robes, the many different kinds of flowering trees that bloom
with marvelous blossoms, the music trees that emanate the sounds
of celestial music, the heavenly consorts singing with lovely voices,
and the countless devas who delight in the pleasures there. Even as
that person sees himself dressed in celestial robes, living there and
wandering around everywhere there, everyone in that immense con-
gregation, although residing in the same place, neither knows of nor
sees any of this.

And how could this be so? It would be because everything seen in
that dream remained invisible to everyone in that great congregation.
So too it is in the case of all these bodhisattvas and world rulers*
[who were able to see these phenomena]:

Because they had long accumulated the power of roots of goodness;

Because they had made the vast vow to attain all-knowledge;

Because they had trained in all buddhas’ meritorious qualities;

Because they had cultivated the adorned path of the bodhisattvas;

Because they had perfectly fulfilled the dharmas of the wisdom of all-

knowledge;

Because they had completely fulfilled the conduct and vows of

Samantabhadra;

Because they had progressed into the wisdom grounds of all bodhisat-

tvas;

Because they roamed and delighted in the samadhis in which all bod-

hisattvas dwell; and

Because they had already become able to unimpededly contemplate

the realms of all bodhisattvas” wisdom.
Therefore they were all able to witness the inconceivable freely imple-
mented spiritual transformations manifested by the Tathagata, the
Bhagavat, whereas all the great disciples in the community of sravaka
disciples remained unable to see them and unable to know them.
This was because they did not possess the purified eyes of the bod-
hisattvas.

It is as if, in the Himalaya Mountains where there are many kinds
of medicinal herbs, there was an especially good physician who, on
encountering them, was able to distinguish them all, whereas all the
hunters and herders that constantly dwell in those mountains did not
even see those herbs. This circumstance is just like that, for all those
bodhisattvas had entered wisdom’s spheres of cognition and become
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equipped with the powers of their sovereign masteries. Hence they
were able to see the vast spiritual transformations manifested by the
Tathagata.

All the great disciples sought only to serve their own self-benefit
and did not wish to benefit others. They sought only to gain peace for
themselves and did not wish to bestow peace on others. Thus, even
though they dwelt within this grove, they still did not know or see
this.

By way of analogy, suppose that the earth contained deposits of
the many different precious and rare jewels and there was some man
possessed of clearly penetrating intelligence who was well able to
distinguish everything contained in those hidden treasuries. Because
this man also possessed the power of immense merit, he was able to
take whatever he pleased to care for his parents, provide compassion-
ate relief to his relatives and retinue, and ensure that, among those
who are old, sick, or destitute, there were none who were not equally
provided with material support. Suppose, too, that there was some-
one who had no wisdom and no merit. Although he, too, might go
to that place where there are repositories of jewels, he would not be
able to recognize them, would not even notice them, and would not
acquire any benefit for himself.

This circumstance is just the same, for the great bodhisattvas, pos-
sessed as they were of the purified wisdom eye, were able to enter the
Tathagata’s inconceivable and extremely profound spheres of cogni-
tion, were able to observe the Buddha’s spiritual powers, were able to
enter the Dharma’s gateways, were able to roam about in the ocean
of samadhis, were able to make offerings to all buddhas, were able
to use right Dharma to awaken beings, and were able to use the four
means of attraction to attract beings, whereas the great $ravaka dis-
ciples were unable to see the Tathagata’s spiritual powers and were
unable to see the congregation of bodhisattvas.

It is as if there were a blind man who had arrived at a great isle of
precious jewels where, whether walking, standing, sitting, or lying
down, he was unable to see any of those many jewels, and, because
he could not see them, he was unable to pick them up and unable to
put them to use. So too it was in this circumstance, for, even though
the great disciples dwelt in this grove close to the Bhagavat, they
still did not see the Tathagata’s freely implemented spiritual powers
and could not see the great congregation of bodhisattvas. Why not?
This was because they did not possess the bodhisattvas’ unimpeded
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and purified eyes, could not awaken to and sequentially enter the
Dharma realm, and could not see the freely implemented powers of
the Tathagata.

It is as if there were someone who had acquired the purified eye
known as “stainless radiance” so that his vision was unimpeded by
any darkness or physical forms. In that case, even in the dark of night,
when dwelling in a population of countless hundreds of thousands of
myriads of kotis of people, whether walking, standing, sitting, or lying
down, there would be no forms, features, or manners of deportment
that this clear-eyed person could not see in their entirety, whereas no
one in that population of people would be able to observe the deport-
ment or the goings and comings of that clear-eyed man.

So too it was with the Buddha who had completely developed the
wisdom eye’s unimpeded purification so that he was able to clearly
see everything in the entire world, whereas none of the great dis-
ciples were able to see either any of his spiritual transformations or
any of the congregation of great bodhisattvas surrounding him.

It is also as if there were a bhikshu in the midst of the great assem-
bly who had entered the universal-pervasion meditative absorptions,
namely:

The universal pervasion of earth absorption;

The universal pervasion of water absorption;

The universal pervasion of fire absorption;

The universal pervasion of wind absorption;

The universal pervasion of blue absorption;

The universal pervasion of yellow absorption;

The universal pervasion of red absorption;

The universal pervasion of white absorption;

The universal pervasion of heavens absorption;

The universal pervasion of the bodies of the various beings absorption;

The universal pervasion of the sound of all languages absorption; and

The universal pervasion of all objective conditions absorption;

Those who had entered these meditative absorptions would see
whatever objective condition they focused on, whereas, with the sole
exception of others who had entered this same samadhi, no one else
in that great assembly would be able to see any of these things. So too
it was with the buddhas’ inconceivable realm of cognition as revealed
by the Tathagata. The bodhisattvas saw it entirely, whereas none of
the sravaka disciples could see it at all.
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It is also as if there were someone who had an invisibility elixir
that, when he applied it to his eyes, while in the midst of some assem-
bly, he could go and come or sit down and stand up without anyone
there being able to witness this, whereas he himself would still be
able to see everything happening in that congregation. One should
realize that the Tathagata is just like this, for he has transcended the
world and yet he is able to see everywhere within the world. With
the exception of the great bodhisattvas who have set out toward the
realm of all-knowledge, [no one else could see these phenomena], for
this is not something that the sravaka disciples would be able to see.

Again, this is like when, once a man* is born, two devas constantly
follow him, one of whom is called “Identically Born” and the other
of whom is called “Identically Named.” Those devas are always able
to see that man, whereas that man does not see those devas. One
should realize that the Tathagata’s circumstance is just like this, for,
as he manifests great spiritual superknowledges in the midst of an
immense congregation of bodhisattvas, the great sravaka disciples are
all still unable to see this.

It is as if there were a bhikshu who had acquired the sovereign
mastery of mind by which he entered the complete cessation absorp-
tion in which none of the actions of the six sense faculties continue to
function and he no longer apprehends or is even aware of anything
that is spoken. Because he is sustained in this by the power of medi-
tative concentration, he does not enter parinirvana. So too it was with
the sravaka disciples. Although they continued to reside within the
Jeta Grove and were completely endowed with the six sense faculties,
they still did not know, did not see, did not understand, and did not
enter the Tathagata’s sovereign masteries or any of the endeavors car-
ried out by those in the congregation of bodhisattvas.

And why was this the case? This is because the Tathagata’s sphere
of cognition is extremely deep and vast, difficult to perceive, difficult
to know, difficult to fathom, and difficult to assess. It transcends all
worlds and is inconceivable and indestructible. It is not a sphere of cog-
nition accessible to any of the adherents of the two vehicles. Therefore
the Tathagata’s freely implemented use of the spiritual powers, the
assembly of bodhisattvas, the Jeta Grove’s pervasive presence in all
pure worlds, and all other phenomena such as these were such that
none of the great sravaka disciples could know or see them because
they were not suitable vessels for [being able to see] them.
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At that time, Light of Vairocana’s Vows Bodhisattva, aided by the
Buddha’s spiritual powers, surveyed the ten directions and then
spoke these verses:

You should all contemplate

the inconceivability of the Buddha’s enlightenment*

as, within this Jeta Grove,

he manifests the power of his spiritual superknowledges.

The awe-inspiring spiritual powers of the Well Gone One
that he has displayed here are endlessly many.

Everyone in the entire world is deluded,

hence they are all unable to understand them.

The Dharma King’s profound and marvelous dharmas

are measureless and inconceivable.

No one in the entire world

can fathom the spiritual superknowledges that he manifests.

Because he completely understands dharmas as signless,
he is therefore known as “the Buddha,”

yet he is endowed with the adornment of the signs

that one could never completely finish praising.

Now, within this grove,

he has displayed great spiritual powers

that are so extremely profound and boundless,
that words could never describe them.

You should contemplate the great awe-inspiring virtue
of this measurelessly vast assembly of bodhisattvas
that has come here from the lands of the ten directions
in order to see the Bhagavat.

They have completely fulfilled the vows they have made
and they are unimpeded in their spheres of action.

Of all who reside in the world,

there are none who can completely fathom them.

All the pratyekabuddhas

as well as those great sravaka disciples—
they are all unable to know

the range of the bodhisattvas’ practice.

The great wisdom of the bodhisattvas

has reached its ultimate culmination on the grounds.
They have raised high their banner of heroic bravery
that is invincible and unshakable.
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The spiritual transformations manifested
by the measureless samadhi power

of all these great and famous eminences
fill up the entire Dharma realm.

At that time, King of Indestructible Vigor Bodhisattva, aided by the
Buddha’s spiritual powers, surveyed the ten directions and then
spoke these verses:

You should all contemplate these sons of the buddhas,
these treasuries of wisdom and meritorious qualities,

who have completed the bodhi practices

and who bring peace and security to the entire world.

Their minds originally possess clear and penetrating understanding
and they have skillfully entered all the samadhis.

Their wisdom is boundless

and its range of application is measureless.

Now, this Jeta Grove

is entirely adorned in many different ways.

This congregation of bodhisattvas has gathered like clouds
to dwell near to the Tathagata.

Contemplate the ocean of this measurelessly vast assembly
which is entirely free of attachments.

They have come from the ten directions to pay their respects here
and have taken their seats on their jeweled lotus flower thrones.

They have neither any coming, nor any abiding,

nor anything on which they rely, nor any conceptual proliferation.
They are undefiled and possessed of unimpeded minds

that reach to the very ends of the Dharma realm.

They have raised up the banner of wisdom,

and are solid and unshakable.

They have realized the nonexistence of transformational dharmas
and yet manifest transformationally created phenomena.

They simultaneously go forth to pay their respects
wherever all buddhas are dwelling

in countless ksetras throughout the ten directions,
and yet still do not divide their bodies as they do so.

You should contemplate this lion of the Sakya clan,

his sovereign mastery of the powers of spiritual superknowledges,
and his ability to cause the congregations of bodhisattvas

to all come forth and gather here.
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The Dharma of all buddhas is uniformly equal
throughout the Dharma realm.

It is due to the ways it is spoken that it differs.

Those in this assembly all thoroughly comprehend this.

All buddhas always dwell serenely

at the apex of the Dharma realm’s uniformity
and expound on the different dharmas

with inexhaustibly many expressions.

At that time, King of Universally Supreme and Unsurpassable
Awesome Virtue Bodhisattva, aided by the Buddha’s spiritual pow-
ers, surveyed the ten directions and then spoke these verses:

You should contemplate the Unsurpassed Eminence*

and the fullness of his vast sphere of wisdom.?

He skillfully comprehends what is and is not the right time,
and expounds on the Dharma for beings.

He utterly demolishes all the heterodox theories

of the many adherents of non-Buddhist paths

and, everywhere adapting to beings’ minds,

he manifests the powers of his spiritual superknowledges.

The Rightly Enlightened One is neither measurable
nor is he measureless.

Whether it be measurability or immeasurability,
the Muni has entirely transcended it all.

Just as it is with the sun in the sky

whose illumination reaches all places,

so too it is with the Buddha's wisdom

that completely penetrates all dharmas of the three times.

Just as on the fifteenth night of the month

when the orb of the moon is undiminished,*

so too it is with the Tathagata

whose white dharmas® of pristine purity are all perfectly complete.

Just as the sun in the middle of the sky

moves along without pausing for even a moment,

so too it is with the Tathagata

whose spiritual transformations continue constantly.

Just as the ksetras of the ten directions

exist without being obstructed by space,

so too it is with the Lamp of the World’s
manifesting of transformations in the world.
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Just as the world’s ground

is what the many kinds of beings depend on for support,
s0, too, the Lamp of the World’s Dharma wheel

is what they depend on in this very same way.

Just as a fiercely swift wind

is unimpeded in its motion,

so too it is with the Buddha’s Dharma

in its swift pervasion of the entire world.

Just as a great sphere of water®

is what the world depends on to abide,

so too it is with the sphere of wisdom

on which all buddhas of the three times rely.

At that time, Unimpeded Supremacy Treasury King Bodhisattva,
aided by the Buddha’s spiritual powers, surveyed the ten directions
and then spoke these verses:

Just as the great mountain of jewels
liberally benefits all sentient beings,
so too it is with the mountain of the Buddha
who everywhere benefits those in the world.

Just as the waters of the great sea

are clear, clean, and free of filth or turbidity,

s0, too, when one sees the Buddha,

one is then able to dispel all thirst-driven cravings.

Just as Mount Sumeru

rises up from the midst of the great ocean,
s0, too, the Lamp of the World

rises up from the ocean of the Dharma.

Just as the ocean is so replete with the many kinds of jewels

that all who seek them become completely satisfied,

s0, too, it is with the wisdom he gained independent of a teacher.
All who perceive it become awakened.

The Tathagata’s extremely deep wisdom
is measureless and incalculable.

Hence the power of his superknowledges
makes manifest what is inconceivable.

Just as a master conjurer

manifests all different kinds of phenomena,

s0, too, the wisdom of the Buddha

reveals the power of his miraculous transformations.?

Just as a wish-fulfilling jewel
is able to fulfill all desires,
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so, too, the Jina, the Supremely Victorious One,*
fulfills all pure aspirations.

Just as a luminous pristine jewel

everywhere illuminates all things,

so, too, the Buddha’s wisdom

everywhere illuminates the minds of the many beings.

Just as an eight-faceted jewel

reflects light in all directions,

so, too, the Unobstructed Lamp
everywhere illuminates the Dharma realm.

Just as a water-clarifying pearl

is able to clarify all turbid waters,

so, too, when one sees the Buddha,

all one’s faculties become completely purified.

At that time, the bodhisattva known as Moon King Manifesting
Dharma Realm Vows, aided by the Buddha’s spiritual powers, sur-
veyed the ten directions and then spoke these verses:

Just as the indranila sapphire gem

is able to make all colors turn blue,

s0, too, those who see the Buddha

all then bring forth the bodhi practices.

Within each and every atom,

the Buddha manifests his spiritual powers,
causing measurelessly and boundlessly many
bodhisattvas to all achieve purity.

These extremely deep and sublime powers
are so boundless as to be unknowable.

No one in the world is able to fathom

the bodhisattvas’ sphere of cognition.

The bodies manifested by the Tathagata
are adorned with their marks of purity.
They everywhere enter the Dharma realm
and lead the bodhisattvas to perfection.

Within inconceivably many buddha lands,
they achieve the right enlightenment.
They are all completely full

of all the bodhisattvas and world leaders.

The unexcelled honored one of the Sakya clan

who has achieved sovereign mastery in all dharmas
manifests spiritual powers

that are boundless and immeasurable.
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The many different practices of the bodhisattva
are immeasurable and inexhaustible.

The Tathagata’s miraculous powers™

are all revealed for their sakes.

These sons of the Buddha thoroughly cultivate and train

in the realm of extremely deep dharmas,

and become perfectly accomplished in the unimpeded knowledge
by which they clearly understand all dharmas.

It is with the Well Gone One’s awesome spiritual powers

that he turns the wheel of the Dharma for the sake of the many.
His spiritual transformations are everywhere fully present,
causing the entire world to become purified.

The Tathagata’s wisdom is perfectly fulfilled

and its domain is pure as well.

Like a great dragon king,*

he everywhere rescues the many kinds of beings.

Atthattime, King of the Dharma’s Flaming Wisdom Light Bodhisattva,
aided by the Buddha’s spiritual powers, surveyed the ten directions
and then spoke these verses:

None of the great sravaka disciples

of any of the tathagatas of the three periods of time

could ever know of a buddha

what transpires even as he merely lifts or sets down his foot.

Nor could any of the pratyekabuddhas

of the past, the future, or present

ever know of a tathagata

what transpires even as he merely lifts or sets down his foot.

How much the less might a common person,

entangled by the bonds of the fetters

and having a mind and consciousness blanketed by ignorance,
then ever be able to know the Master Guide?

The unimpeded wisdom of the Rightly Enlightened One
utterly surpasses the path of verbal description

and his capacities are unfathomable.

Who then could possibly know or perceive this?

Just as no one could fathom the farthest boundaries
of the radiance of the brightly shining moon,

so too it is with the Buddha'’s spiritual powers,

for there is no one who could see where they end.
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Every one of the skillful means and transformations

he produces in each successive mind-moment

are such that one could never completely comprehend them
even by exhausting limitless kalpas in attempting to do so.

If one were to ponder his all-knowledge,

his inconceivable dharmas,

and each one of his gateways of skillful means,
one could never discover their boundaries.

However, if one were to make a vast vow
intent on gaining this Dharma,

one would not find it difficult

to know and see this realm of cognition.

If one were to arouse heroic bravery and then diligently cultivate
this inconceivably vast ocean of Dharma,

then one’s resolve would remain unimpeded

as one entered these gateways of skillful means.

Once one’s mind has become disciplined

and one’s resolute vows have also become broadly inclusive and vast,
then one will become bound to acquire the great bodhi,

the domain of the Jina, the Supremely Victorious One.

At that time, Wisdom Banner King Who Vanquishes All Demon
Armies Bodhisattva, aided by the Buddha's spiritual powers, sur-
veyed the ten directions and then spoke these verses:

The wisdom body is not this body.

It is unimpeded and inconceivable.

If there was anyone who attempted to conceive of it,
none of them could even come close to doing so.

It is through inconceivable karmic works

that one produces this pure body.

It is extraordinary in its marvelous adornments

and it is not attached to any of the three realms of existence.

Its radiance illuminates everything

and thus the Dharma realm becomes entirely purified.
It opens the gates of the Buddha’s bodhi

and produces the many varieties of wisdom.

Just like the sun that shines in the world,

it everywhere sends forth the light of wisdom,
leaves all of the dusts’” defilements far behind,
and utterly extinguishes all obstacles.
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It everywhere purifies the abodes in the three realms of existence,
forever cuts off the stream of births and deaths,

brings about complete success in the bodhisattva path,

and produces the unexcelled awakening.

He manifests boundlessly many forms,

yet there is nothing in these forms that he relies on.
Although his manifestations are countless,

all of them are inconceivable.

When, in but one instant of bodhi,

he is able to awaken to all dharmas,
how could one ever hope to fathom
the bounds of the Tathagata’s wisdom?

In but one mind-moment, he clearly comprehends
all dharmas of the three periods of time.

Hence it is said that the Buddha’s wisdom

is endless and unassailable.

It is in this way that the wise

should focus their contemplations on the Buddha's bodhi.
This contemplation is inconceivable, for,

in contemplating it, one finds it cannot be grasped.

Bodhi is indescribable,

for it entirely surpasses the path of speech.
All buddhas come forth from this,

This Dharma is inconceivable.

At that time, King of the Banner of the Light of Vows and Wisdom
Bodhisattva, aided by the Buddha’s spiritual powers, surveyed the
ten directions and then spoke these verses:

If they® are able to skillfully contemplate

the endless ocean of bodhi,

they will be able to abandon deluded thought
and decisively resolve to uphold the Dharma.

If they acquire such decisively resolute mind,

they will be able to cultivate the marvelous practices,
pursue inward reflection in the stillness of dhyana,
and forever cut off all doubts.

Their resolve will remain invulnerable to weariness

and they will remain free of indolence as well.

They will continuously increase in the progress of their cultivation
toward the ultimate realization of the Dharma of all buddhas.

Their faith and wisdom have already been completely developed.
Still, in each successive mind-moment, they are caused to increase.
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They always delight in and always contemplate the Dharma
that has nothing that can be grasped and nothing on which it depends.

They entirely dedicate

all meritorious practices they have cultivated
throughout countless kotis of thousands of kalpas
to the path that all buddhas have sought.

Although they abide within samsara,

their minds still remain free of any defiling attachments.
They abide securely in the Dharma of all buddhas

and always delight in the Tathagata’s practices.

Everything within the world—

the aggregates, the sense realms, and other such dharmas—
They entirely abandon them all

for they seek only to acquire the qualities of the Buddha.

Common people, entangled in falseness and delusion,
always flow along in the world’s cyclic existence.

The bodhisattvas’ minds are unimpeded

in striving to rescue them and bring about their liberation.

The bodhisattvas’ practices are difficult to completely praise

for no one in the entire world could even conceive of them.

They everywhere dispel all sufferings

and universally bestow happiness on all the many kinds of beings.

They have already acquired the wisdom of bodhi
and also take pity on all the many kinds of beings.
Their light illuminates the world

as they proceed to liberate all beings.

At that time, King of Valiant Wisdom Demolishing All Obstacles
Bodhisattva, aided by the Buddha’s spiritual powers, surveyed the
ten directions and then spoke these verses:

Even in countless thousands of kots of kalpas,

it would be difficult to even hear the word “buddha,”
how much the more so to also draw near to him

and then forever cut off all one’s doubts.

The Tathagata, the Lamp of the World,

has a penetrating comprehension of all dharmas.

He everywhere generates merit* throughout the three times
and thereby enables all beings to become purified.

The Tathagata’s marvelous form body

is admired and praised by everyone.

If one always gazed up at it for a kot7 of kalpas,
one’s mind would still never be fully satisfied.
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Wherever there are sons of the Buddha

who contemplate the Buddha’s marvelous form body,
they will certainly forsake all attachments to existence
and dedicate their efforts to the path that leads to bodhi.

The Tathagata’s marvelous form body

constantly expounds teachings with a far-reaching voice
that speaks with unimpeded eloquence

and opens the gates leading to the Buddha’s bodhi.

He enlightens beings,

countlessly and inconceivably many,

causes them to enter the gateway of wisdom,
and gives them predictions of future bodhi.

The Tathagata comes forth into the world

and serves as a great field of merit for the world.

He everywhere guides all sentient beings

and causes them to accumulate meritorious practices.

If anyone makes offerings to the Buddha,

they will forever eliminate any peril of the wretched destinies,
will do away with all their sufferings,

and will perfect the wisdom body.

If on seeing the one most revered of all two-legged beings,
one is able to bring forth the great resolve,

such a person shall always encounter the Buddha

and grow in the power of his wisdom.

If on seeing the one supreme among men,

one decisively resolves to progress toward bodhi,

such a person shall be able to realize of himself

that he is definitely bound to realize right enlightenment.

At that time, the Bodhisattva known as King of the Different Vows,
Wisdom, and Spiritual Superknowledges of the Dharma Realm,
aided by the Buddha’s spiritual powers, surveyed the ten directions
and then spoke these verses:

The supremely honored one among the Sakyans

is replete in all the meritorious qualities.

The minds of those who see him become purified

whereupon they dedicate themselves to gaining great wisdom.

The Tathagatas,* possessed of the great kindness and compassion,
come forth and appear within the world

to turn the unexcelled wheel of Dharma

for the universal benefit of all the many kinds of beings.
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For countless kalpas, the Tathagata

has diligently toiled for the sake of beings.

How could all those in the world

ever be able to repay the Great Teacher’s kindness?

One should rather endure all manner of sufferings
for countless kalpas within the wretched destinies
than ever abandon the Tathagata

and thus thereby seek to gain emancipation.

One should rather substitute for all beings

in completely undergoing all their sufferings
than ever abandon the Buddha

and thereby seek to gain peace and happiness.

One should rather reside in the wretched destinies

and yet still always be able to hear the Buddha’s name

than wish to be reborn in the good destinies

and have even a short time where one never hears the Buddha’s name.

One should rather be born into the hells

enduring each one of them for countless kalpas

than ever become distantly separated from the Buddha
and thereby seek to escape the wretched destinies.

Why might one prefer to abide for a long time

in all the wretched destinies?

It would be in order to be able to see the Tathagata
and bring about the growth of one’s wisdom.

If one were to succeed in seeing the Buddha,
one could thereby do away with all sufferings
and be able to enter the domain

of all tathdgatas’ great wisdom.

Were one to succeed in seeing the Buddha,
one could abandon all one’s obstacles,
bring about the growth of endless merit,
and perfect the path to bodhi.

The Tathagata is able to forever sever

all the doubts entertained by beings.

By according with their aspirations,

he everywhere enables them all to gain complete satisfaction.

At that time, Samantabhadra Bodhisattva-mahasattva completely
surveyed this entire congregation of bodhisattvas and, adopting
methods® commensurate with¥ the Dharma realm, methods com-
mensurate with the realm of empty space, methods commensurate
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with the realms of beings, and methods commensurate with the
three periods of time, commensurate with all kalpas, commensurate
with all beings” karma, commensurate with all beings” aspirations,
commensurate with all beings’ convictions, commensurate with all
beings” faculties, commensurate with all beings” time of maturation,
and commensurate with the reflections of the light of all dharmas,
he then used these methods to present for the bodhisattvas ten kinds
of Dharma instructions with which to open, reveal, illuminate, and
expound on this lion sprint samadhi. What then were those ten? They
were as follows:

Dharma instructions in which he expounded on its capacity to reveal
on a scale commensurate® with the Dharma realm the sequence of
all buddhas” emergence and the sequence of all ksetras” creation and
destruction as these phenomena occur within all buddha ksetras’
atoms.

Dharma instructions in which he expounded on its capacity to reveal
on a scale commensurate with the realm of empty space, within all
Buddha ksetras, the sounds of praises of the Tathagata’s qualities
which continue on to the end of all future kalpas;

Dharma instructions in which he expounded on its capacity to reveal on
a scale commensurate with the realm of empty space the tathagatas’
emergence in the world within all buddha ksetras and their teaching
of measurelessly and boundlessly many gateways to right enlighten-
ment;

Dharma instructions in which he expounded on its capacity to reveal
on a scale commensurate with the realm of empty space the pres-
ence in all buddha ksetras of buddhas sitting in their sites of enlight-
enment, surrounded by congregations of bodhisattvas;

Dharma instructions in which he expounded on the emanation of
transformation bodies that stream forth from their pores in every
mind-moment, filling the Dharma realm in numbers equal to that of
all buddhas of the three periods of time;

Dharma instructions in which he expounded on its capacity to cause
one body to fill up the ocean of all ksetras of the ten directions, mani-
festing equally everywhere.

Dharma instructions in which he expounded on its capacity to cause
the appearance of the spiritual transformations of all buddhas of the
three periods of time to manifest everywhere in all spheres of cogni-
tion.

Dharma instructions in which he expounded on its capacity to cause
the appearance within all buddha ksetras” atoms of the various spiri-
tual transformations performed for countless kalpas by all buddhas
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of the three periods of time who are as numerous as the atoms in all
buddha ksetras.

Dharma instructions in which he expounded on its capacity to cause
all of their pores to send forth until the very end of all future kalpas
the sound of the ocean of great vows made by all buddhas of the
three periods of time which serves for all bodhisattvas as a means of
initiation and transformative guidance; and

Dharma instructions in which he expounded on its capacity to cause
the Buddha’s lion throne to become equal in size to the Dharma
realm, to cause the bodhisattva congregation and the adornments of
the site of enlightenment to become equally large and no different,
and to also cause the turning of the Dharma wheel and the exposi-
tion of the many different kinds of sublime teachings to continue on
to the very end of all future kalpas.

“Sons of the Buddha, these ten are chief among them. Still, there are
additional Dharma instructions such as these that are as numerous as
the atoms in an ineffable number of buddha ksetras. However,* all of
these lie solely within the sphere of the Tathagata’s wisdom.”

At that time, wishing to proclaim this meaning once again, aided by
the Buddha’s spiritual powers, Samantabhadra Bodhisattva contem-
plated the Tathagata, contemplated the congregation, contemplated
all buddhas” inconceivable sphere of action, contemplated the count-
less samadhis of the buddhas, contemplated the inconceivable ocean
of worlds, contemplated the inconceivable knowledge that knows
dharmas to be like magical illusions, contemplated the inconceivable
identity of all buddhas of the three periods of time, and contemplated
their measureless and boundless means of expression through lan-
guage, whereupon he spoke these verses:

Within each and every pore,

there are oceans of ksetras as numerous as atoms.

In all of them there are tathigatas seated there,

all of whom are accompanied by assemblies of bodhisattvas.

Within each and every pore,

there is an ocean of countless ksetras

in which buddhas abide on the throne of bodhi

and appear in this way throughout the Dharma realm.

Within each and every pore,

there are buddhas as numerous as the atoms in all ksetras
who are surrounded by assemblies of bodhisattvas

for whom they speak on Samantabhadra’s practices.



Chapter 39 — Entering the Dharma Realm 1681

Even as the Buddha sits within one land,

he completely fills the realms of the ten directions
and clouds of countless bodhisattvas

all come forth and gather wherever he dwells.

These bodhisattvas, the oceans of meritorious qualities,
as numerous as the atoms in a kot7 of ksetras

all come forth from within these assemblies

and everywhere fill the realms of the ten directions.

They all abide in Samantabhadra’s practices

and all roam the ocean of the Dharma realm,
everywhere appearing in all ksetras,

where they equally enter the assemblies of all buddhas.

They sit peacefully within all the ksetras,

listening to teachings on all dharmas,

and in each and every one of those lands,

they cultivate the practices throughout a kot7 of kalpas.

The practices that the bodhisattvas cultivate

are universally radiant practices from the ocean of Dharma.
They enter the ocean of great vows

and dwell on the grounds of the Buddha'’s sphere of action.

They completely comprehend the practices of Samantabhadra,
bring forth the dharmas of all buddhas,

become fully possessed of the Buddha’s ocean of qualities,

and extensively manifest feats of the spiritual superknowledges.

Their clouds of bodies as numerous as atoms

fill up and pervade all the ksetras,

everywhere rain down the Dharma as the elixir of immortality,
and enable beings to abide in the path of the Buddha.

At that time, because the Bhagavat wished to enable the bodhisat-
tvas to abide securely in the Tathagata’s vast lion sprint samadhi, he
then emanated an immense beam of light from the white hair mark
between his brows. That light known as “universal illumination of
the Dharma realm’s gateways of the three periods of time” had a reti-
nue of light rays as numerous as the atoms in an ineffable number
of buddha ksetras. It everywhere illuminated all buddha lands in the
oceans of worlds throughout the ten directions.

At that time, that great assembly of bodhisattvas within the Jeta
Grove all saw that, in every atom in all buddha ksetras throughout
the Dharma realm and the realm of empty space, there were buddha
lands as numerous as the atoms in all buddha ksetras, buddha lands
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that had many different names, many different physical forms, many
different manifestations of purity, many different abodes, and many
different shapes and characteristics.

In each one of all those lands such as these, there was a great bod-
hisattva within a site of enlightenment, seated on a lion throne, real-
izing the universal and right enlightenment, who was entirely sur-
rounded by an immense congregation of bodhisattvas as the world’s
rulers then presented offerings to him.

In some cases, they saw him in the midst of an immense congrega-
tion spanning the breadth of an ineffable number of buddha ksetras,
emanating a marvelous voice that pervaded the Dharma realm as he
turned the wheel of right Dharma.

In some cases, they saw him in a deva palace, a dragon palace, a
yaksa palace, or a palace of the gandharvas, asuras, garudas, kimnaras,
mahoragas, humans, nonhumans, or others.

In some cases, they saw him among humans, within a town or vil-
lage, or within a grand dwelling place in the royal capital at which
times he would appear as a member of many different clans, as bear-
ing many different names, as possessing many different kinds of bod-
ies, as displaying many different kinds of appearances, as emanating
many different kinds of light, as adopting many different kinds of
personal deportment, as entering many different kinds of samadhis,
or as manifesting many different kinds of spiritual transformations.

And in some cases, [they saw him] using various different voices
himself or else saw him causing various different bodhisattvas in
various different great assemblies to use various different modes of
expression to teach various different dharmas.

And just as, in this very assembly, an immense congregation of
bodhisattvas observed the great supernatural powers used by all
these buddhas, these tathagatas, in their extremely deep samadhis, so
too did this also occur in this same way throughout the oceans of all
regions to the very ends of the Dharma realm and the realm of empty
space, off in the directions of the east, west, south, north, the four
midpoints, the zenith, and the nadir where they dwelt in a manner
reliant upon the minds and mental conceptions of those beings there,
doing so from the very beginnings of the past on through to the pres-
ent, wherein, in every place so large as the point of a hair within
the physical body of a land, within the physical body of any being,
or within all the paths throughout all of empty space—in every one
of these places, there existed in a sequentially orderly fashion ksetras
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as numerous as atoms that all arose from many different kinds of
karma. All of them had sites of enlightenment and congregations of
bodhisattvas, all of whom saw in this very same way that the bud-
dhas’ spiritual powers did not interfere with the three periods of time
and did not interfere with those worlds even as they manifested their
appearance to the minds of all those beings in a manner adapted to
all of those beings” aspirations, sending forth to them sublime voices
that everywhere entered into the midst of all of those congregations
in which they everywhere appeared directly before all beings in dif-
ferent kinds of physical forms, yet with wisdom that did not vary
as they never desisted either from presenting appropriately adapted
explanations of the Buddha’s Dharma for their sakes or from continu-
ing to teach and train all beings.
As for those who observed these spiritual powers of the Buddha,
they were:
Those who had been attracted and sustained by Vairocana Tathagata
through the power of past-life roots of goodness;
Those who had been drawn forth in the past through the use of the
four means of attraction;
Those who had become ripened by seeing, hearing, recalling, or draw-
ing near to him;
Those whom he had taught in the past, thereby enabling them to arouse
the resolve to realize anuttara-samyak-sambodhi;
Those who, in the past, had planted the same kinds of roots of good-
ness under other buddhas; or
Those who had been taught and ripened in the past through skillful
means for attaining all-knowledge.
It was for reasons such as these that they had each entered the
Tathagata’s inconceivable and extremely deep samadhis and his pow-
ers of the great spiritual superknowledges that manifested through-
out the Dharma realm and the realm of empty space:
Some entered by way of the Dharma body;
Some entered by way of the form body;
Some entered by way of practices perfected in the past;
Some entered by way of perfect fulfillment of the paramitis;
Some entered by way of pure adornments related to his sphere of
action;
Some entered by way of the bodhisattva grounds;
Some entered by way of the powers arising through realization of right
enlightenment;
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Some entered by way of undifferentiated great spiritual transforma-
tions arising from the samadhis in which the Buddha abides;

Some entered by way of the Tathagata’s knowledge of the powers and
fearlessnesses; and

Some entered by way of the Buddha’s ocean of unimpeded eloquence.

All of those bodhisattvas relied upon many different convictions,
many different paths, many different gateways, many different
means of entry, many different means of penetration through rea-
soning, many different modes of compliance, many different kinds
of wisdom, many different provisions for enlightenment, many dif-
ferent kinds of skillful means, and many different kinds of samadhis
to enter such gateways of skillful means emerging from the Buddha’s
ocean of spiritual superknowledges, gateways that are as numerous
as the atoms in ten ineffables*’ of Buddha ksetras.

What then is meant by “many different kinds of samadhis”? They

are as follows:

The samadhi of the universal adornment of the Dharma realm;

The samadhi of the unimpeded sphere of action that everywhere illu-
minates all three periods of time;

The samadhi of the Dharma realm’s undifferentiated light of wisdom;

The samadhi of entry into the Tathagata’s realm of unshakability and
irreversibility;

The samadhi of the universal illumination of boundless space;

The samadhi of entry into the Tathagata’s powers;

The samadhi of adornment by the Buddha’s fearless and valiant swift-
ness;

The samadhi of the treasury of the swirling rotation of the entire
Dharma realm;

The samadhi of the moon-like omnipresent appearance throughout
the Dharma realm by using an unimpeded sound to commence the
great proclamation of Dharma;

The samadhi of the universally pure light of Dharma;

The samadhi of the silken banner of the unimpeded Dharma king;

The samadhi of the complete vision of the ocean of all buddhas in all
objects;

The samadhi of the manifestation of bodies in all worlds;

The samadhi of entry into the realm of the Tathagata’s undifferentiated
body;

The samadhi of the treasury of great compassion that adapts to the
transformations in all worlds;

The samadhi of the realization of the traceless nature of all dharmas;
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The samadhi of the realization that all dharmas are ultimately quies-
cent;

The samadhi in which, even though one cannot apprehend the inher-
ent existence of anything at all, one is still able to manifest transfor-
mations that appear throughout the world;

The samadhi of the universal entry into all ksetras;

The samadhi of the adornment of all buddha ksetras through the real-
ization of right enlightenment;

The samadhi of the contemplation of the different physical features of
all world leaders;

The samadhi of the unimpeded contemplation of all beings’ spheres of
experience;

The samadhi able to produce the mother of all tathagatas;

The samadhi enabling cultivation and entry into the path of all bud-
dhas’ oceans of qualities;

The samadhi of the manifestation of spiritual transformations in every
realm to the end of future time;

The samadhi of entry into the ocean of all tathigatas’ past lives” prac-
tices;

The samadhi of the protection and preservation of the lineage of all
tathagatas’ to the end of future time;

The samadhi of the complete purification of the ocean of all buddha
ksetras of the present throughout the ten directions by the power of
definite understanding;

The samadhi of the instantaneous illumination of all buddhas” abodes;

The samadhi of the unimpeded entry into all objective realms;

The samadhi causing all worlds to become one buddha ksetra;

The samadhi producing all buddhas’ transformation bodies;

The samadhi of the knowledge of the ocean of all faculties through
sovereign vajra wisdom;

The samadhi of the knowledge of all tathagatas as possessing the same
single body;

The samadhi in which everything arrayed throughout the entire
Dharma realm abides in one mind-moment;

The samadhi in which everything contained in the vast lands through-
out the entire Dharma realm appears as a manifestation of nirvana;

The samadhi that enables one to dwell in the most superior abodes;

The samadhi displaying the appearances of the different types of bod-
ies of the various kinds of beings that live in all buddha ksetras.

The samadhi in which one everywhere enters the wisdom of all bud-
dhas;

The samadhi of the knowledge of the nature and characteristics of all
dharmas.
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The samadhi of the instantaneous knowledge of the dharmas of the
three periods of time;

The samadhi in which, in every instant, the Dharma realm body
appears everywhere;

The samadhi in which, with the lion’s courageous wisdom, one knows
the sequence of all tathigatas’ coming forth into the world;

The samadhi of the perfect fulfillment of the wisdom eye in all objec-
tive realms throughout the Dharma realm;

The samadhi of the courageous progression into the ten powers;

The samadhi of the emanation of all qualities’ perfectly full radiance to
everywhere illuminate the world;

The samadhi of the treasury of immovability;

The samadhi in which teaching one dharma causes the universal pen-
etration of all dharmas;

The samadhi of the explanation of one dharma through the discussion
of all kinds of linguistic distinctions;

The samadhi of expounding on all buddhas’ non-dual Dharma;

The samadhi of the knowledge of the unimpeded boundaries of the
three periods of time;

The samadhi of the knowledge of all kalpas as no different;

The samadhi of entry into the ten powers’ subtle methods;"

The samadhi of the uninterrupted perfection of all bodhisattva prac-
tices in all kalpas;

The samadhi of the manifestation of bodies throughout the ten direc-
tions;

The samadhi of sovereign mastery in realizing the right enlightenment
throughout the Dharma realm;

The samadhi of the production of all peaceful and secure feelings;

The samadhi of the adornment of the realm of empty space through
the production of all adornments;

The samadhi of the emanation in every instant of a cloud of transfor-
mation bodies as numerous as all beings;

The samadhi of the Tathagata’s moonlight in empty space;

The samadhi of the constant vision of all tathagatas dwelling in space;

The samadhi of the revelation of all buddhas’ adornments;

The samadhi of the lamp illuminating all dharmas’ meanings;

The samadhi of the illumination of the sphere of the ten powers;

The samadhi of the appearance of the banners of all buddhas of the
three periods of time;*

The samadhi of the single esoteric matrix of all buddhas;

The samadhi of the moment-to-moment accomplishment of all endeav-
ors;
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The samadhi of the inexhaustible treasury of merit;

The samadhi of the vision of the Buddha’s boundless domain;

The samadhi of the solid abiding in all dharmas;

The samadhi of the revelation of all tathigatas’ transformations causing
all to know and see;

The samadhi of the constant appearance of the buddha sun in every
moment;

The samadhi of the complete knowledge of all dharmas of the three
periods of time in but one day;

The samadhi of the omnipresent voice proclaiming the nature of all
dharmas to be quiescence;

The samadhi of the vision of the power of all buddhas’ sovereign mas-
tery;

The samadhi of the Dharma realm’s blooming lotus flower;

The samadhi of the contemplation of all dharmas as like empty space
in their having no place to abide;

The samadhi of the ocean of the ten directions’ entry into one region;

The samadhi of entry into the entire Dharma realm’s beginningless
basis;

The samadhi of the ocean of all dharmas;

The samadhi in which one uses a quiescent body to emanate every
kind of radiance;

The samadhi of the instantaneous manifestation of all spiritual super-
knowledges and great vows;

The samadhi of the realization of right enlightenment at all times and
in all places;

The samadhi of entry into the entire Dharma realm through one adorn-
ment;

The samadhi of the omnipresent appearance of the body of all bud-
dhas;

The samadhi of the vast and especially excellent superknowledges that
know all beings;

The samadhi in which one’s body instantaneously pervades the entire
Dharma realm;

The samadhi of the revelation of the One Vehicle’s pure Dharma realm;

The samadhi of entry into the universal gateway’s Dharma realm by
which one manifests the great adornments;

The samadhi of the sustenance of the Dharma wheel of all buddhas;

The samadhi in which one uses all Dharma gateways to adorn one
Dharma gateway;

The samadhi in which one uses an Indra’s net of conduct and vows to
gather in all realms of beings;
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The samadhi in which one distinguishes all the world’s gateways;

The samadhi in which one sits on a lotus flower and roams about using

feats of spiritual power;*

The samadhi of spiritual superknowledges by which one knows all

beings’ many kinds of differences;

The samadhi in which one causes one’s body to constantly appear

before all beings;

The samadhi by which one knows all beings” ocean of different voices

and languages;

The samadhi of spiritual superknowledges that know all beings’” dif-

ferent kinds of knowledge;

The samadhi of the treasury of the great compassion’s equal regard

for all;

The samadhi of all buddhas’ entry into the Tathagata’s apex of realiza-

tion; and

The lion sprint samadhi by which one contemplates all fathigatas’ sta-

tions of liberation.
It is through the use of just such samadhis as numerous as the
atoms in an ineffable number of buddha ksetras that those bodhisat-
tvas entered the ocean of spiritual transformations of Vairocana
Tathagata’s samadhi in which, in each successive mind-moment, one
completely fills the entire Dharma realm.

All of those bodhisattvas had become completely endowed with
acuity and sovereign mastery in great wisdom and the spiritual
superknowledges. They dwelt on the grounds and used vast wisdom
to everywhere contemplate everything. They were born from the lin-
eage of wisdom. The wisdom of all-knowledge always manifested
directly before them. They had acquired the purified wisdom eye
that had left behind all the obscurations of delusion.

They served all beings as teachers who train them. They dwelt in
the Buddha’s uniform equality and remained free of any discrimina-
tions regarding any dharmas. They possessed a completely penetrat-
ing comprehension of the objective realms and knew the entire world
to be by nature quiescent.

They had no place upon which they depended. They went forth
everywhere to pay their respects in all buddha lands, and yet, in
doing so, they remained free of any attachment. They were entirely
able to contemplate all dharmas and yet, in doing so, they had no
place in which dwelt.

They everywhere entered the palace of all wondrous dharmas and
yet they had no place from which they came. They taught and trained
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everyone in all worlds. They everywhere revealed for beings the sta-
tion of peace and security. Wisdom and liberation constituted the
bases of their practices.

They constantly relied on the wisdom body and dwelt at the very
peak of the transcendence of desire. They stepped beyond the ocean
of all stations of existence and unveiled the very apex of reality.* The
light of their wisdom was perfectly full. They everywhere perceived
all dharmas and dwelt in solid and unshakable samadhi.

They constantly aroused the great compassion for all beings even
as they realized all gateways into the Dharma were like illusions,
realized all beings were like dreams, realized all tathagatas were like
reflections, realized all speech was like echoes, and realized all dhar-
mas were like transformationally created phenomena.

They were well able to accumulate especially superior practices
and vows. Through skillfulness in purification, they had achieved the
perfect fulfillment of wisdom. Their minds had reached the utmost
degree of quiescence. They skillfully entered the domain of the com-
plete-retention dharanis. By being well equipped with the power of
samadhi, they were heroically brave and free of timidity.

Having acquired the bright wisdom eye, they dwelt at the furthest
reaches of the Dharma realm and had reached the station where no
inherent existence can be apprehended in any dharma. They had cul-
tivated the great ocean of boundless wisdom, reached the far shore of
the perfection of the knowledge paramita, and were sustained by the
prajia paramita.

With the superknowledges paramita, they everywhere entered the

world;

Relying on the samadhi paramita, they acquired the sovereign master-

ies of the mind;

With knowledge free of inverted views, they knew all meanings;

With their skillfully distinguishing knowledge, they provided instruc-

tion in the treasury of Dharma;

With their completely manifesting knowledge, they provided explana-

tions of phrases in the texts;

With the power of great vows, they are endlessly devoted to teaching

the Dharma;

With their fearlessnesses, they roared the great roar of the lion and

always delighted in contemplating the dharma of baselessness;*

With the pure Dharma eye, they everywhere contemplated all things;

With the moon of pure wisdom, they illuminated the creation and

destruction of worlds; and

With the light of wisdom, they illuminated the real truths.
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Their merit and wisdom were like a vajra mountain and were inde-
scribable even by resort to any analogy. Through their thorough con-
templation of all dharmas, their wisdom and faculties increased. With
their courage and vigor, they utterly vanquished the many kinds of
maras. Their measureless wisdom’s awesome radiance burned with
flaming brilliance. Their bodies were superior to those of everyone
in the world.

They had acquired unimpeded wisdom in fathoming all dharmas
by which they were well able to awaken to the bounds of the finite
and the infinite, dwell at the apex of universality, and enter the apex
of reality.* The contemplative wisdom of signlessness always mani-
fested directly before them. They had skillfully perfected the bod-
hisattva practices. They used non-dual wisdom to know all objec-
tive spheres, everywhere saw all of the worlds” destinies, and went
forth everywhere to all buddha lands. Their lamps of wisdom shone
in perfect fullness so that no darkness interfered with their percep-
tion of all dharmas. They emanated the light of pure Dharma which
illuminated the realms of the ten directions.

They served the entire world as genuine fields for the planting of
merit. If anyone so much as saw or heard them, then whatever they
wished for would always be fulfilled. Their merit was so lofty and
immense that it surpassed that of everyone in the world. They cou-
rageously and fearlessly vanquished all proponents of non-Buddhist
paths. They expounded with sublime voices that reached everywhere
in all ksetras. Their minds never grew weary of going everywhere
to see all buddhas. They had already achieved sovereign mastery in
the Buddha’s Dharma body. Adapting to those who should be taught,
they manifested bodies for their sakes by causing [the manifestations
of] one body to fill all buddha ksetras.

They had already achieved sovereign mastery in the use of the pure
spiritual superknowledges and had already boarded the ship of wis-
dom that is unimpeded in sailing wherever it chooses. Their wisdom
had become so perfectly full that it reached everywhere throughout
the entire Dharma realm. They were like the sun which, when it
rises, it illuminates the entire world. Adapting to beings” minds, they
manifested their physical appearance. Knowing all beings” faculties,
natures, and aspirations, they entered the realm of noncontentious-
ness with respect to all dharmas. They realized that the nature of all
dharmas was one of nonproduction and non-arising. They were able
to cause the small and the large to freely interpenetrate.
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They decisively and completely understood the extremely pro-
found import of the ground of buddhahood, used endless statements
in explaining extremely profound meanings and, with but one state-
ment, expounded on the ocean of all sutras. They acquired the body
equipped with the great wisdom dharani with which, whatever they
took in and retained, they never forgot. In but one mind-moment,
they could recall the events occurring in countless kalpas and, in
but a single mind-moment, knew all the knowledge possessed by all
beings of the three periods of time. They constantly used all dharani
gateways to expound on the boundless ocean of the Buddha'’s dhar-
mas. They always turned the irreversible wheel of pure Dharma,
thereby enabling all beings to develop wisdom.

They had acquired the wisdom light of the Buddha’s sphere of cog-
nition and entered into the extremely deep “superior vision” samadhi.
They had entered the apex of nonattachment to any dharmas and pos-
sessed sovereign mastery in the supreme knowledge of all dharmas.
All their spheres of experience were as if adorned with purity. They
everywhere entered the ten directions of the entire Dharma realm
and, no matter what region it might be, there were none they had not
reached. Even in every dust mote, they manifested the realization of
right enlightenment. Whatever was colorless by nature, they could
cause to appear in every hue and they could cause all regions to com-
pletely enter but one region.

All of those bodhisattvas possessed a treasury of boundlessly
many qualities of merit and wisdom such as these. They were always
praised by all buddhas and were such that, even if one used many
different kinds of phrasing to describe their meritorious qualities,
one would never be able to finish doing so. None of them were not
present there in the Jeta Grove where they deeply entered the great
ocean of the Tathagata’s qualities and were all illuminated by the
radiance of the Buddha.

At that time, as they attained the light of the inconceivable right
Dharma, those bodhisattvas’ minds became suffused with immense
joyous delight whereupon they each transformationally manifested
many different kinds of great adornment clouds. Those clouds
streamed forth from their bodies, their towers, their adornments, the
lion thrones on which they sat, and everything in the Jeta Grove and
filled up the ten directions of the entire Dharma realm as, in each
successive mind-moment:

They emanated immense clouds of light that filled the ten directions,

all of which were able to awaken all beings;
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They emanated clouds of all kinds of bells adorned with mani jew-
els that, as they filled the ten directions, emitted sublime sounds
spreading the praises of the qualities of all buddhas of the three
periods of time;

They emanated clouds of all kinds of music that, as they filled the ten
directions, expounded in their musical sounds on the consequences
of all beings” karma;

They emanated clouds of all bodhisattvas” many different kinds of
vows, practices, and physical features that, as they filled the ten
directions, expounded on the bodhisattvas’ great vows;

They emanated clouds of all tathagatas’ freely implemented spiritual
transformations that, as they filled the ten directions, broadcast the
sounds of the speech of all the buddhas, the tathagatas;

They emanated clouds of all bodhisattvas’ bodies adorned with the
major marks and secondary signs that, as they filled the ten direc-
tions, spoke of the sequential order of all tathigatas’ appearing in all
lands;

They emanated clouds of the sites of enlightenment of the tathagatas
of the three periods of time that, as they filled the ten directions,
revealed the adornment with meritorious qualities of all tathagatas
when they reached the universal and right enlightenment;

They emanated clouds of dragon kings that, as they filled the ten direc-
tions, rained down all kinds of fragrances;

They emanated clouds of the bodies of world leaders that, as they
filled the ten directions, proclaimed the practices of Samantabhadra
Bodhisattva; and

They emanated clouds of pure buddha ksetras adorned with all kinds
of jewels that, as they filled the ten directions, revealed all tathagatas
turning the wheel of right Dharma.

It was because they had attained the light of the inconceivable Dharma
and because it is the way of the Dharma that matters occur in this
way—it was for these reasons that these bodhisattvas emanated such
clouds of adornment as numerous as the atoms in an ineffable num-
ber of buddha ksetras, all of which emanations were transformation-
ally produced by their great spiritual powers.

At that time, Mafijusr1 Bodhisattva, aided by the Buddha’s spiritual
powers and wishing to summarize the feats of spiritual transforma-
tion that had just occurred in this Jeta Grove, surveyed the ten direc-
tions and spoke these verses:

You should all contemplate this Jeta Grove that,
due to Buddha’s awesome spiritual powers, is limitlessly vast.
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Every sort of adornment has been manifested here
and it has filled all ten directions of the Dharma realm.

All the lands throughout the ten directions

have become arrayed with countless kinds of great adornment.
Within the scenes appearing in his throne and the other objects,
the physical appearances of those phenomena are all clearly shown.

There flow forth from the pores of all these sons of the Buddha
jeweled flaming-light clouds with their many different adornments

as well as resounding emanations* of the Tathagata’s wondrous voice,
all of which everywhere pervade all ksetras of the ten directions.

Within the jeweled trees” blossoms these marvelous bodies appear.
Their bodies’ forms and features the same as a Brahma Heaven king's.
When they rise from dhyana absorption and proceed to roam about,
their awesome deportment in going and stopping is forever serene.

Within every one of the pores of the Tathagata,

there always appear inconceivably many transformation bodies,

all of which resemble that of Samantabhadra, the great bodhisattva,
in the ways they are adorned with the many different signs.

Up in the sky above the Jeta Grove,

all those adornments send forth wondrous voices

that everywhere speak of the bodhisattvas of the three periods of time
and their perfection of the ocean of all meritorious qualities.

All the jeweled trees within the Jeta Grove

also emanate the sounds of countless wondrous voices

expounding on each of the differences in the ocean of various deeds
as they are carried out by all the many types of beings.

In all the phenomena there within the Grove,

there appear every feat of great spiritual powers

as numerous as the atoms in the oceans of ksetras in the ten directions
that ever were produced by all tathagatas of the three periods of time.

All the lands throughout the ten directions,

as numerous as the atoms in the ocean of all ksetras,

all enter into the pores of the Tathagata

in which the sequences in their adornment are all shown and seen.

All of those adornments show the buddhas

as numerous as the beings throughout the world.

Every one of them emanates rays of bright light as, in various ways,
they adapt to what is fitting in teaching the many kinds of beings.

Of all those clouds of especially marvelous adornments, including
fragrances, flaming light, many kinds of flowers, and jewel treasuries,
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there are none not so vast as to equal the expanse of empty space
as they everywhere pervade all the lands of the ten directions.

All of the adorned and marvelous sites of enlightenment

of all buddhas of the ten directions and three periods of time—
the images of every one of their forms are all clearly shown

in the scene arrayed here within this garden and grove.

All these sons of the Buddha of Samantabhadra

have adorned ksetras for an ocean of hundreds of thousands of kalpas.
Their numbers are so measureless as to equal the number of all beings.
There are none of them not seen here within this grove.

At that time, because they were illuminated by the light of the
Buddha’s samadhi, all those bodhisattvas then gained entry into
samadhis like those described earlier, whereupon every one of them
acquired entryways into the great compassion as numerous as the
atoms in an ineffable number of buddha ksetras with which they
bestowed benefit and happiness on all beings.

From every one of the pores on their bodies, there streamed forth
rays of light as numerous as the atoms in an ineffable number of bud-
dha ksetras and every light ray transformationally manifested bod-
hisattvas as numerous as the atoms in an ineffable number of buddha
ksetras. With forms and features resembling those of world leaders,
those transformation bodies appeared directly before all beings
everywhere throughout the ten directions of the Dharma realm
where they adopted many different kinds of skillful means in teach-
ing and training those beings:

Some showed gateways as numerous as the atoms in ineffably many
buddha ksetras portraying the impermanence of all the heavenly
palaces;

Some showed gateways as numerous as the atoms in ineffably many
buddha ksetras portraying the manner in which all beings take on
rebirths;

Some showed gateways as numerous as the atoms in ineffably many
buddha ksetras portraying all bodhisattvas’ cultivation of the prac-
tices;

Some showed gateways as numerous as the atoms in ineffably many
buddha ksetras portraying spheres of experience as like dreams;*
Some showed gateways as numerous as the atoms in ineffably many

buddha ksetras portraying bodhisattvas’” great vows;

Some showed gateways as numerous as the atoms in ineffably many
buddha ksetras portraying the shaking and movement of worlds;
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Some showed gateways as numerous as the atoms in ineffably many
buddha ksetras portraying the distinctions between worlds;

Some showed gateways as numerous as the atoms in ineffably many
buddha ksetras portraying the appearance of taking birth in the
world;*

Some showed gateways as numerous as the atoms in ineffably many
buddha ksetras portraying the practice of dana paramita;>

Some showed gateways as numerous as the atoms in ineffably many
buddha ksetras portraying all tathagatas’ cultivation of meritorious
qualities and many different austere practices as they practice sila
paramita;

Some showed gateways as numerous as the atoms in ineffably many
buddha ksetras portraying even the severance of limbs while practic-
ing ksanti paramita;

Some showed gateways as numerous as the atoms in ineffably many
buddha ksetras portraying the diligent cultivation of virya paramita;
Some showed gateways as numerous as the atoms in ineffably many
buddha ksetras portraying all bodhisattvas’ cultivation of the

samadhis, the dhyana absorptions, and the liberations;

Some showed gateways as numerous as the atoms in ineffably many
buddha ksetras portraying the perfect fulfillment of the light of wis-
dom arising from the path to buddhahood;

Some showed gateways as numerous as the atoms in ineffably many
buddha ksetras portraying instances of so diligently seeking the
Buddha’s Dharma that, for the sake of single passages or one sen-
tence, they sacrificed countless physical lives;

Some showed gateways as numerous as the atoms in ineffably many
buddha ksetras portraying instances of drawing near to all buddhas
and, with tireless mind, posing questions to them about all dharmas;

Some showed gateways as numerous as the atoms in ineffably many
buddha ksetras portraying adaptation to beings’ timing and aspira-
tions, going to where they abide, and using skillful means to enable
their ripening, thereby causing them to abide in the light of the
ocean of all-knowledge;

Some showed gateways as numerous as the atoms in ineffably many
buddha ksetras portraying the quelling of many kinds of maras, the
restraint of non-Buddhist traditions, and the manifestations of the
bodhisattva’s merit and wisdom;

Some showed gateways of knowledge as numerous as the atoms in
ineffably many buddha ksetras portraying the knowledge of all skills
and arts;
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Some showed gateways of knowledge as numerous as the atoms in
ineffably many buddha ksetras portraying the knowledge of the dis-
tinctions existing among all beings;

Some showed gateways of knowledge as numerous as the atoms in
ineffably many buddha ksetras portraying the knowledge of all the
distinctions existing among all dharmas;

Some showed gateways of knowledge as numerous as the atoms in
ineffably many buddha ksetras portraying the knowledge of the dis-
tinctions existing in all beings’ aspirations;

Some showed gateways of knowledge as numerous as the atoms in inef-
fably many buddha ksetras portraying the knowledge of all beings’
faculties, practices, afflictions, and habitual karmic propensities;

Some showed gateways of knowledge as numerous as the atoms in inef-
fably many buddha ksetras portraying the knowledge of all beings’
many different kinds of karmic actions; and

Some showed gateways as numerous as the atoms in ineffably many
buddha ksetras portraying the awakening of all beings.

Using gateways of skillful means such as these that are as numer-
ous as the atoms in ineffably many buddha ksetras, they go wherever
beings dwell and ripen them, doing so in these ways:

Perhaps they go to the palaces of devas;

Or they go to the palaces of dragons;

Or they go to the palaces of yaksas, gandharvas, asuras, garudas, kimnaras,
or mahoragas;

Or they go to the palaces of Brahma Heaven kings;

Or they go to the palaces of human kings;

Or they go to the palace of King Yama;

Or they go to the abodes of animals, hungry ghosts, or hell-dwellers.

Then, using impartially bestowed great compassion, impartially
bestowed great vows, impartially bestowed wisdom, and impartially
bestowed skillful means, they attract those beings, among whom:
There are some who, having seen them, become susceptible to training;
There are some who, having heard about them, become susceptible to
training;
There are some who, having brought them to mind, become suscep-
tible to training;
There are some who, having heard the sounds of their voices, become
susceptible to training;
There are some who, having heard their names, become susceptible to
training;
There are some who, having seen the light of their auras, become sus-
ceptible to training;
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Or there are some who, having observed their nets of light, become
susceptible to training.
So it is that, adapting to beings” inclinations, they go wherever they
may dwell and enable them to benefit.

Sons of the Buddha, because they wish to ripen all beings, all the
bodhisattvas in this Jeta Grove sometimes appear as dwelling in
palaces with many different kinds of adornments or sometimes
they manifest as dwelling in their own tower, sitting on a jeweled
lion throne, surrounded by a congregation at a site of enlighten-
ment where everyone throughout the ten directions is enabled to
see this. And, even as this occurs in this way, they still never leave
the presence of the Tathagata here in this Jeta Grove.

Sons of the Buddha, these bodhisattvas sometimes manifest
clouds of countless transformation bodies and sometimes manifest
their bodies as dwelling alone without any companions at all, in
particular as follows:

They may manifest in the body of a $ramana;

Or they may manifest in the body of a brahman;

Or they may manifest in the body of an ascetic;

Or they may manifest in a body that is robust and strong;

Or they may manifest in the body of a master physician;™

Or they may manifest in the body of a leader of merchants;

Or they may manifest in the body of one who practices a pure

livelihood;

Or they may manifest in the body of a female musician or per-

former;

Or they may manifest in the body of someone devoted to serving

the devas;

Or they may manifest in the body of a skilled craftsman or arti-

san.
They travel to every village, town, city, royal capital, or hamlet,
where, adapting to whatever is appropriate for the residents, they
adopt various forms and appearances, various styles of deport-
ment, various voices, various ways of speaking, and live in various
dwelling places where they carry out the bodhisattva practices in
all worlds [interconnected] like the net of Indra.

In so doing, they sometimes expound on all the world’s skilled
crafts and livelihoods, sometimes expound on all the world-illumi-
nating lamps of wisdom, sometimes expound on the adornments
created by the power of all beings’ karmic actions, sometimes
expound on the establishment of the stages of all the vehicles [for
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gaining liberation] throughout the lands of the ten directions, and
sometimes expound on the sphere of all dharmas illuminated by
the lamp of wisdom, thereby teaching and ripening all beings. And
yet, even as they do, they still never leave the Tathagata’s presence
in this Jeta Grove.
At that time, Mafijjusri the Youth came out from his Tower of Skillful
Abiding together with countless bodhisattvas who cultivated the
same practices as well as:

Vajra spirits who always followed along, serving and protecting him;

Many-bodied spirits who everywhere make offerings to buddhas on
behalf of beings;

Foot-travel spirits™ that long ago made the solid vow to always follow
him;

Earth spirits who delight in listening to the sublime Dharma;

Water spirits who always cultivate the great compassion;

Fire spirits whose wisdom light emanates intensely bright illumina-
tion;

Wind spirits with mani jewel crowns;

Regional spirits who are knowledgeable and experienced in all cere-
monial protocols pertaining to the ten directions;

Night spirits who diligently extinguish the darkness of ignorance;

Day spirits who are single-minded and tireless in expounding on the
Buddha as the sun;

Sky spirits who adorn the entire sky throughout the Dharma realm;

Ocean spirits who everywhere liberate beings by helping them across
the ocean of existence;

Mountain spirits who always diligently accumulate a stock of roots of
goodness as high as a mountain which serves them as provisions for
the path to all-knowledge;

City spirits who always diligently guard all beings’ city of the resolve
to attain bodhi;

Great dragon kings who always diligently guard the unexcelled city of
the wisdom of all-knowledge;

Yaksa kings who always diligently guard all beings;

Gandharva kings who always increase beings’ happiness;

Kumbhanda kings who are always diligent in doing away with the
rebirth destiny of the hungry ghosts;

Garuda kings who constantly vow to rescue all beings by pulling them
out of the ocean of the stations of existence;

Asura kings who have vowed to develop the tathdgatas’ body that is
taller than that of anyone else in the world;
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Mahoraga kings who, whenever they see the Buddha, are filled with

delight, and bow in reverence;

Great deva kings who always abhor involvement in samsira and con-

stantly delight in seeing the Buddha;

Kings of the Mahabrahma Heaven who revere, praise, and make offer-

ings to the Buddha.

Together with a congregation of bodhisattvas such as these who were
adorned with such meritorious qualities, Mafjusri emerged from his
dwelling place and came forth to pay his respects to the Buddha,
whereupon he circumambulated the Bhagavat countless times with
his right side toward him and then made many different kinds of
offerings to him of various gifts. After making these offerings, they
withdrew and then headed south where they sojourned among the
people.

At that time, aided by the Buddha’s spiritual powers, the Venerable
Sariputra saw Mafijusri Bodhisattva with the congregation of bod-
hisattvas adorning his presence as they left the Jeta Grove and headed
south to travel among the people. He then thought, “I should now go
off toward the south with Manjusr1.”

Then, surrounded by six thousand bhikshus, the Venerable Sériputra
emerged from his dwelling place and came to pay his respects to the
Buddha, whereupon he bowed down in reverence at the Buddha’s
feet and reported this to the Bhagavat. Then, after receiving the
Bhagavat’s assent, Sariputra circumambulated him three times and
then withdrew, proceeding then toward where Mafijusri had gone.

These six thousand bhikshus were those who had been dwell-
ing together with Sariputra and who had not left the home life for
long. In particular, they were: Oceanic Awakening Bhikshu, Well
Born Bhikshu, Merit Light Bhikshu, Great Youth Bhikshu, Born of
Lightning Bhikshu, Pure Conduct Bhikshu, Celestial Virtue Bhikshu,
Sovereign Wisdom Bhikshu, Supreme Brahman Bhikshu, Serene
Wisdom Bhikshu, and others such as these, six thousand in all. They
had all made offerings to countless buddhas, had deeply planted
roots of goodness, possessed vast powers of comprehension, had bril-
liantly penetrating eyes of faith, were possessed of expansive minds,
contemplated the realms of the Buddha, completely understood the
fundamental nature of dharmas, liberally benefited beings, and
always delighted in diligently seeking to acquire the Buddha’s meri-
torious qualities. They had all been brought to complete development
by the teachings contained in Manjuséri’s discourses on the Dharma.
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At that time, as the Venerable Sariputra traveled along the road,
he contemplated all those bhikshus and then spoke to Oceanic
Awakening Bhikshu, saying;:

Oceanic Awakening, you should observe Mafjusri Bodhisattva’s
adornment with the major marks and secondary signs of physical
purity that no god or man could ever conceive of;

You should observe the penetrating brilliance of Mahjusér’s aura that
causes countless beings to feel joyous delight;

You should observe Manjusri’s adornment with a net of light rays
which extinguish beings’ measureless suffering and anguish;

You should observe the abundance of Mafijusri’s congregation of fol-
lowers, all of whom were attracted and sustained by that bodhisat-
tva’s past roots of goodness;

You should observe the road on which Mafijusri travels that is level
and adorned to a distance of eight paces to the left and right;

You should observe Maiijusri’s abode, for, even as he goes all around
throughout the ten directions, his site of enlightenment always fol-
lows along and turns with him;

You should observe the road on which Mafijusri travels that is abun-
dantly replete in adornments with measureless merit and which, on
both the left and right sides, has great treasuries of many different
kinds of precious jewels which just spontaneously emerge there;

You should observe the treasuries of adornments emerging between
every tree, all of which flow forth from the roots of goodness pro-
duced by Mafjusrt’s past offerings to the buddhas;

You should observe the world leaders’ raining down of clouds of gifts
and their bowing down in reverence, doing so in order to make
offerings to Mafijusri; and

You should observe that, when all buddhas, the Tathagatas, are about
to teach the Dharma, they all emanate light from the white hair mark
between their brows which comes, illuminates Mafijjusri’s body, and
then enters the crown of his head.

Then, for the sake of those bhikshus, the Venerable Sariputra pro-
claimed, praised, explained, and expounded on Mafijusri the Youth’s
complete adornment with countless meritorious qualities such as
these.

After those bhikshus heard him speak in this way, their minds
were purified, their resolute faith was strengthened, they felt joy they
could not contain, their entire bodies felt uplifted with delight, their
bodies acquired a state of pliancy, their faculties were suffused with
blissful contentment, they became rid of all their worries, and their
defilement obstacles were all extinguished.
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They were then always able to see buddhas, they deeply sought
right Dharma, they became equipped with the faculties of bodhisatt-
vas, they acquired the bodhisattva’s powers, and they spontaneously
developed the great compassion and made the great vows. They then
entered into the extremely profound realm of the perfections where-
upon the ocean of the buddhas of the ten directions thenceforth
always appeared directly before them.

They experienced the deep arising of aspiring faith in all-knowl-
edge and then straightaway addressed the Venerable Sariputra, say-
ing, “We wish only that the Great Master would lead us to that arya’s
dwelling place so that we might pay our respects to him.”

Sariputra then traveled on together with them. Once they had
arrived there, he addressed Manjusri, saying, “O Worthy One. These
bhikshus wish to pay their respects to you.”

Then Manjusri the Youth who was surrounded by countless
bodhisattvas possessed of spiritual powers,* turned toward them
together with his immense congregation, doing so in the same way
that an elephant king turns, whereupon he cast his gaze upon those
bhikshus.

Those bhikshus then bowed down in reverence at his feet, respect-
fully pressed their palms together, and spoke these words:

May the Worthy One, Manjusri, our preceptor, Sariputra, and the

Bhagavat, Sakyamuni, all bear witness to this request: We only pray

that, by the power of the roots of goodness of our paying respects,

bowing in reverence, and all of our other actions, we may be able
to completely acquire just as the Worthy One has them, a physical
form like this, a voice like this, major marks and secondary signs
like these, and spiritual powers like these.

Manjusri Bodhisattva then told those bhikshus:

O Bhikshus, if there be any son of good family or daughter of good

family who perfects ten dharmas by which one progresses into the

Great Vehicle, they will be able to swiftly enter onto the ground of

the Tathagata, how much the more so might they reach the bod-

hisattva grounds. What then are those ten? They are as follows:
With tireless resolve, accumulate all roots of goodness;
With tireless resolve, see all buddhas, serve them, and make offer-
ings to them;
With tireless resolve, seek to acquire all dharmas of the Buddha;
With tireless resolve, practice all the paramitas;
With tireless resolve, perfect all the bodhisattva samadhis;
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With tireless resolve, enter all three periods of time in succession;
With tireless resolve, everywhere accomplish the purification of
buddha ksetras throughout the ten directions;
With tireless resolve, teach and train all beings;
With tireless resolve, perfect the bodhisattva practices in all ksetras
and in all kalpas; and
With tireless resolve, for the sake of ripening one being, cultivate
paramitds as numerous as the atoms in all buddha ksetras, per-
fect one of the Tathagata’s powers, and then, for the sake of rip-
ening all realms of beings, sequentially perfect all of the other
powers of the Tathagata.
O Bhikshus. If a son of good family or daughter of good family were
to perfect deep faith and bring forth these ten kinds of tireless resolve,
then they would be able to increase all types of roots of goodness,
would leave behind all the rebirth destinies within samsara, would
step entirely beyond all worldly lineages, would never fall onto the
grounds of $ravaka disciples or pratyekabuddhas, would attain birth
into the family of all tathagatas, would become equipped with all
the bodhisattva vows, would train in all the Tathagata’s meritori-
ous qualities, would cultivate all the bodhisattva practices, would
acquire the Tathagata’s powers, would vanquish the many kinds
of maras and the adherents of non-Buddhist paths, and would also
extinguish all afflictions, enter the bodhisattva grounds, and draw
near to the ground of the Tathagata.

At that time, having just listened to this Dharma, those bhikshus then
acquired a samadhi known as “the unimpeded eye that sees all bud-
dhas’” sphere of action.” Because they acquired this samadhi:

They saw all buddhas, tathagatas, with all their congregations in all of
the measureless and boundlessly many worlds of the ten directions;

They also saw all beings in all the rebirth destinies throughout those
worlds of the ten directions;

They also saw all the various differences in all those worlds;

They also saw all the atoms in all those worlds;

They also saw all the palaces adorned with many different kinds of
jewels in which all the beings in those worlds dwelt;

They also heard all those buddhas, tathagatas’, use of many different
languages and voices and completely understood their exposition
of dharmas through the use of particular phrases, expressions, and
close explanations;

They were also able to observe the faculties and mental dispositions of
all those beings in all those worlds;
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They were also able to bring to mind ten past and future lifetimes of all

beings in those worlds;

They were also able to bring to mind the events that transpired in each

of those worlds throughout ten past and future kalpas; and

They were also able to bring to mind with regard to all those tathagatas

the events occurring in ten of their previous lives, including ten
instances of their attaining right enlightenment, ten instances of
their turning the Dharma wheel, ten kinds of use of their spiri-
tual superknowledges, ten ways in which they expounded on the
Dharma, ten kinds of teachings and remonstrances, and ten ways in
which they spoke with eloquence.
Moreover, they immediately perfected a myriad ways of invoking
their bodhi resolve, a myriad samadhis, and a myriad paramitas, all of
which they purified. They also acquired the perfectly fulfilled light
of great wisdom and acquired ten kinds of bodhisattva superknowl-
edges whereby, with gentleness and sublimity, they dwelt in a solid
and unshakable bodhi resolve.

Manjusri Bodhisattva then exhorted all those bhikshus, instruct-
ing them to abide in Samantabhadra’s practices. Then, having dwelt
in Samantabhadra’s practices, they would be able to enter the ocean
of great vows. Having entered the ocean of great vows, they would
then be able to perfect the ocean of great vows. Due to perfecting the
ocean of great vows, they would then be able to gain purity of mind.
Due to gaining purity of mind, they would then be able to acquire
physical purity. Due to acquiring physical purity, they would then
be able to acquire buoyant physical agility. Due to acquiring physical
purity and buoyant physical agility, they would be able to irrevers-
ibly acquire great spiritual superknowledges. Due to acquiring these
spiritual superknowledges, they would then be able, even without
ever leaving the presence of Mafjusri, to manifest their bodies in the
dwelling places of all buddhas everywhere throughout the ten direc-
tions, whereupon they would then be able to completely perfect all
dharmas of the Buddha.

At that time, after exhorting those bhikshus to resolve to attain
anuttara-samyak-sambodhi, Manfjusri Bodhisattva gradually traveled
south, passing through inhabited areas until, having reached a place
to the east of Dhanyakara, or Merit City, he then dwelt at the site
of a great stupa temple in the Adornment Banner Sala Tree Grove, a
place in which buddhas of the past had dwelt as they taught beings.
This was also a place where, in the past, the Bhagavat had cultivated
bodhisattva practices, a place where he had been able to relinquish in



1704 The Flower Adornment Sutra

countless ways what is difficult to relinquish. It is for this reason that
the fame of this grove was known everywhere in countless buddha
ksetras. This place is one in which offerings are always being made by
devas, dragons, yaksas, gandharvas, asuras, garudas, kimnaras, mahora-
gas, humans and nonhumans.

At that time, after Mafjusri and his retinue had arrived there, he
then taught in this very place The Sutra on the Universal Illumination
of the Dharma Realm, a sutra that had a retinue of a hundred myri-
ads of kotis of nayutas of sutras. When he taught this sutra, countless
hundreds of thousands of kotis of dragons living in the great ocean
all came to where he was. Having heard this Dharma, they felt a
deep revulsion toward the dragon rebirth destiny and sought to cor-
rectly pursue the path to buddhahood, whereupon they became able
to relinquish their dragon bodies and take rebirth among devas and
humans.

A myriad dragons then achieved irreversibility in their quest to
gain anuttara-samyak-sambodhi. In addition, there were measurelessly
and countlessly many beings who were able to receive training in the
Three Vehicles.

Then, having heard that Manjusri the Youth was at the great stupa
temple in the Adornment Banner Sala Tree Grove, the inhabitants
of Dhanyakara came forth from that city as a great congregation of
countless people wishing to pay their respects where he was staying.

At that time, there was an updsaka named Great Wisdom together
with a retinue of five hundred other upasakas, namely: Sudatta
Upasaka, Vasumitra Upasaka, Merit Light Upasaka, Possessed of Fame
Upasaka, Benevolence Fame Upasaka, Moon Virtue Upasaka, Fine
Intelligence Upasaka, Great Intelligence Upasaka, Worthy Protector
Upasaka, Worthy Supremacy Upasaka, and other such upasakas, five
hundred in all, who came to pay their respects to Mafijusri the Youth.
They bowed down in reverence at his feet, circumambulated him
three times to his right, withdrew, and then sat off to one side.

There were also five hundred upasikas, namely: Great Intelligence
Upasika, Light of Goodness Upasika, Marvelous Body Upasika,
Delightful Body Upasika, Worthy Upasika, Worthy Virtue Upasika,
Worthy Light Upasika, Banner Light Upasika, Virtue Light Upasika,
Fine Eyes Upasika, and other such upasikas, five hundred in all, who
came to pay their respects to Manjusri the Youth. They bowed down
in reverence at his feet, circumambulated him three times to his right,
withdrew, and then sat off to one side.
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There were also five hundred youths, namely: the youth Sudhana
or “Good Wealth,” the youth Good Practice, the youth Good Moral
Virtue, the youth Good Deportment, the youth Good Courage, the
youth Good Contemplation, the youth Good Intelligence, the youth
Good Awakening, the youth Good Eyes, the youth Good Arms, and
the youth Good Light and other such youths, five hundred in all, who
came to pay their respects to Manjusri the Youth. They bowed down
in reverence at his feet, circumambulated him three times to his right,
withdrew, and then sat off to one side.

There were also five hundred maidens, namely: the maiden Fine
Worthy who was the daughter of the householder Great Wisdom,
the maiden Worthy Name, the maiden Beautiful Countenance, the
maiden Solid Intelligence, the maiden Worthy Virtue, the maiden
Possessed of Virtue, the maiden Brahman Legacy, the maiden Virtue
Light, the maiden Good Light, and other such maidens, five hundred
in all who came to pay their respects to Manjusri the Youth. They
bowed down in reverence at his feet, circumambulated him three
times to his right, withdrew, and then sat off to one side.

At that time, Mafjusri the Youth, on seeing that the people of
Dhanyakara had all arrived and gathered there, adapted to their dis-
positions by manifesting a body possessed of the sovereign masteries
that emanated such awesomely splendorous light that it obscured the
appearance of that great assembly. With masterful great kindness, he
caused them to experience clarity and coolness. With masterful great
compassion, he aroused the intention to teach the Dharma. With mas-
terful wisdom, he knew the nature of their dispositions. And with
vast eloquence, he began to teach the Dharma for them.

At this time, he also contemplated the causes and conditions by
which Sudhana, “Good Wealth,” came to have his name. He then per-
ceived that: When this youth first entered the womb, a tower made of
the seven precious things spontaneously emerged in his household;
beneath this tower, there had been seven buried treasuries; the earth
covering those treasuries spontaneously split open and sent forth
sprouts of the seven precious things, namely gold, silver, lapis lazuli,
crystal, true pearls, mother-of-pearl, and carnelian; after the youth
Sudhana had dwelt in the womb for ten months, he was born with a
physical form and limbs that were handsome and fully formed; his
seven great treasuries, each fully seven cubits in length, width, and
depth, rose up from the earth and shone with dazzling radiance; and,
within that household, there spontaneously appeared five hundred
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jeweled vessels which in turn were spontaneously filled to the brim
with many different kinds of things. In particular, there were:
Vajra vessels filled with all kinds of incense;
Incense wood vessels filled with all different kinds of robes;
Beautiful jade vessels filled with all different kinds of supremely fla-
vored food and drinks;
Mani jewel vessels filled with many different kinds of extraordinary
precious jewels;
Gold vessels filled with silver;
Silver vessels filled with gold;
Gold and silver vessels filled with lapis lazuli and mani jewels;
Crystal vessels filled with mother-of-pearl;
Mother-of-pearl vessels filled with crystal;
Carnelian vessels filled with true pearls;
True pearl vessels filled with carnelian;
Fiery mani jewel vessels filled with water-clarifying mani jewels; and
Water-clarifying mani jewel vessels filled with fiery mani jewels.

In this way, there were five hundred jeweled vessels that spontane-
ously appeared while, at the same time, a rain of the many kinds of
jewels sprinkled down along with all kinds of other valuables that
caused all the storerooms in the house to become completely filled.
Due to the occurrence of these phenomena, his parents, relatives,
and fortune tellers henceforth called this child “Sudhana” or “Good
Wealth.” Mafjusri also knew of this youth:

That he already made offerings to past buddhas;

That he had deeply planted roots of goodness;

That he possessed vast resolute faith;

That he always delighted in drawing near to good spiritual guides;

That he was free of fault in all his physical, verbal, and mental actions;

That he had purified the bodhisattva path;

That he sought to acquire all-knowledge;

That he was a vessel with the capacity to attain buddhahood;

That his intentions were as pure as empty space; and

That his dedications directed toward attaining bodhi were free of any

obstacles.

At that time, after Manjusri Bodhisattva had contemplated Sudhana
the Youth in this way, he provided him with kind and gentle instruc-
tion and expounded for his benefit on all dharmas of the buddhas, in
particular:

He explained the dharma of all buddhas’ accumulation;*

He explained the dharma of all buddhas’ continuity;*
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He explained the dharma of all buddhas” sequential appearance;

He explained the dharma of the purity of all buddhas’ congregations;

He explained the dharma of all buddhas’ turning of the Dharma wheel
to provide teaching and guidance;

He explained the dharma of all buddhas’ possession of the major
marks and secondary signs;

He explained the dharma of the perfection of all buddhas” Dharma
body;

He explained the dharma of all buddhas’ eloquence in verbal expres-
sion;

He explained the dharma of all buddhas’ brilliantly shining light; and

He explained the dharma of all buddhas’ non-dual identity.

At that time, after Manjuséri the Youth had explained these dharmas
for Sudhana the Youth and that immense congregation, he earnestly
encouraged and instructed them so that they felt empowered and
delighted and then resolved to attain anuttara-samyak-sambodhi. He
also caused them to recall their past lives” roots of goodness. Then,
having accomplished these matters, he continued to teach Dharma for
those beings according to what was fitting, after which he departed.

At that time, after Sudhana the Youth had heard from Mafjusri
about all of these many different meritorious qualities of the Buddha,
he single-mindedly and diligently sought to attain anuttara-samyak-
sambodhi. Then, as he followed along after Mafjusri, he spoke these
verses:

The three realms of existence form the city’s outer walls,
pride makes up its inner walls,

the rebirth destinies serve as the city’s gates,

and the waters of desire fill the city’s moat.

Blanketed by the darkness of delusion,

burned by the blazing flames of greed and hatred,
and taking the king of maras as their ruler,

the young and foolish all dwell within it.

With craving acting as the rope that binds,

flattery and deviousness serving as the bit and bridle,
and doubts covering their eyes,

they enter the paths of wrong action.

Due to the flourishing of miserliness, jealousy, and arrogance,
they enter the three wretched destinies

or fall into the other rebirth destinies

to endure the sufferings of birth, aging, sickness, and death.
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May the pure sun of your sublime wisdom

and the perfectly full orb of your great compassion

be able to dry up the ocean of our afflictions.

I pray that you will devote some of your attention to this.

May the pure moon of your sublime wisdom

and the immaculate orb of your loving-kindness

be able to bestow peace on everyone.

I pray that you will let their illumination fall on me.

O King who rules over the entire Dharma realm

for whom the Dharma jewel serves as the guide

as you roam unimpeded through the sky of Dharma—
I pray you will assent to instruct me.

O great caravan leader equipped with merit and wisdom

who courageously leads the quest to attain bodhi

and everywhere bestows benefit on the many kinds of beings—
Please offer me your protection.

O you whose body has donned the armor of patience
and whose hand has raised up the sword of wisdom,
by masterfully subduing the armies of Mara,

I pray that you will assent to rescue me.

O you who dwell on the summit of the Sumeru of Dharma
and are always respectfully served by the maidens of samadhi,
may you eradicate now the asuras of the afflictions.

I pray, O Indra, that you will extend your regard to me.*

In the foolish common person’s abode of the three realms of existence,
actions influenced by the afflictions are the cause of earthly destinies.
O Worthy One who bestows the training on everyone,

please, like a lamp, reveal the path to me.

O you who have left behind all the wretched destinies,
have purified all the courses of good karmic action,

and have stepped entirely beyond all worldly existences,
please show me the gateway to gain liberation.

Worldlings are held in the grasp of the inverted views,

the perceptions of permanence, pleasure, self, and purity.

O you who, with the wisdom eye, was able to abandon them all,
please open the gateway by which I may gain liberation.

O you who know well the wrong and right paths,
who distinguish between them with a fearless mind,
and who decisively understands all things,

please show me the road to the attainment of bodhi.
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O you who stand on the ground of the Buddha’s right views,

who causes the tree of the Buddha’s qualities to grow,

and who rains down the blossoms of the Buddha’s sublime Dharma,
please show me the path to the attainment of bodhi.

The buddhas of the past, the future, and the present
who, in place after place, appear everywhere

are like the sun which rises and shines on the world.
Please explain for me the path that they have taught.

O you who know well the nature of all karmic actions,
who deeply comprehend all vehicles’ practices,

and who are a man possessed of decisive wisdom,

please show me the path of the Mahayana’s Great Vehicle.

Great compassion forms the hubs for its wheels of vows,
faith serves as its axles, solid patience acts as its linchpins,
and it is adorned with the jewels of the meritorious qualities.
Please enable me to enter this vehicle.

The complete-retention dharanis act as its great cargo trunk,
kindly sympathy forms its well-adorned canopy,

and the bells of eloquence resound as they shake.

Please enable me to enter this vehicle.

The brahmacarya is what serves as its cushions,

samadhi is what serves as its maiden attendants,

and its Dharma drum reverberates with a marvelous sound.
Please bestow this vehicle on me.

The four means of attraction are its inexhaustible treasury,

the meritorious qualities are its adorning jewels,

and a sense of shame and dread of blame are its bridle and harness.
Please bestow this vehicle on me.

It always turns the wheel of giving,

it is constantly scented with the incense of pure moral precepts,
and it is adorned with solid patience.

Please enable me to enter this vehicle.

It has a storage chest of dhyana samadhi,

a yoke made of wisdom and skillful means,

and it never turns back from its training of beings.
Please enable me to enter this vehicle.

The purity of great vows serves as its wheels,

the complete-retention dharanis provide its enduring power,
and it is brought to completion by its possession of wisdom.
Please enable me to enter this vehicle.
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The practices of Samantabhadra form its pervasive adornments,”
the mind of compassion guides its slow rolling on,

and, wherever it goes, it is fearless.

Please enable me to enter this vehicle.

It is as solid as vajra,®®

its skillful means are like magical conjurations,
and it is unimpeded in all things.

Please enable me to enter this vehicle.

It is vast in scope and utterly pure,

it everywhere bestows happiness on beings,

and it is equal in its range to empty space and the Dharma realm.
Please enable me to enter this vehicle.

Its wheels which purify all karma and afflictions

cut off all the sufferings of cyclic existence,

and it vanquishes mdras and the adherents of non-Buddhist paths.
Please enable me to enter this vehicle.

Its wisdom fills up the ten directions,

its adornments pervade the Dharma realm,
and it everywhere fulfills beings’ aspirations.”
Please enable me to enter this vehicle.

It is as pure as empty space,

it entirely extinguishes cravings and views,
and it benefits all beings.

Please enable me to enter this vehicle.

By the power of vows, it travels swiftly,

with the mind of meditative absorption, it abides securely,
and it everywhere transports all sentient beings.

Please enable me to enter this vehicle.

Like the earth itself, it does not tremble at all,
and, like water, it benefits everyone.

It is in these ways that it transports beings.
Please enable me to enter this vehicle.

The four means of attraction are its round and full orb and
the complete-retention dharanis create its pure radiance.
Please show me and enable me to see

a sun of wisdom like this.

O you who have already entered the city of the Dharma King,
have already donned the crown of the Wisdom King,

and have already put on the fine robes of the sublime Dharma,
I pray that you will be able to look on me with kindness.
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At that time, Manjusri Bodhisattva turned around just as an elephant
king turns, cast his gaze on Sudhana the Youth, and spoke thus:
“Good indeed! Good indeed! Son of Good Family, you have already
resolved to attain anuttara-samyak-sambodhi and also wish to draw
near to the good spiritual guide to inquire about the bodhisattva
practices and cultivate the bodhisattva path.

“Son of Good Family, drawing near to and making offerings to the
good spiritual guide is the very first of the causes and conditions
essential to achieving all-knowledge. Therefore, you must not grow
weary of this.”

Sudhana addressed him, saying:

I wish only that the Arya will extensively explain for me:

How one should train in the bodhisattva practices;
How one should cultivate the bodhisattva practices;
How one should progress into the bodhisattva practices;
How one should carry out the bodhisattva practices;
How one should purify the bodhisattva practices;
How one should reach a penetrating comprehension of the bod-
hisattva practices;
How one should perfect the bodhisattva practices;
How one should comply with the bodhisattva practices;
How one should bear in mind the bodhisattva practices;
How one should broaden the bodhisattva practices; and
How one should bring about the swift fulfillment of
Samantabhadra’s practices?
Then, for the sake of Sudhana the Youth, Manjusri Bodhisattva spoke
these verses:

It is good indeed, O Treasury of Meritorious Qualities,
that you have been able to come to me.

You have aroused the mind of great compassion

and diligently seek the unexcelled enlightenment.

You have already made the vast vow
to extinguish the sufferings of beings
and cultivate the bodhisattva practices
for the sake of everyone in the world.

If there be any bodhisattva

who is not wearied by the sufferings of samsara,
then he may fully accomplish Samantabhadra’s path
and remain unconquered by anything.

O you light of merit, you awesome force of merit,
you abode of merit, you ocean of pure merit—
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You have vowed to cultivate Samantabhadra’s practices
for the sake of all living beings.

You will see all the boundlessly many buddhas
abiding throughout the ten directions,

will hear the Dharma proclaimed by all of them,
and will retain it all without ever forgetting it.

Throughout the ten directions,

you will everywhere see countless buddhas.

You will perfect the ocean of vows

and will completely accomplish the bodhisattva practices.

If you enter the ocean of skillful means,

if you dwell securely in the Buddha'’s bodhi,

and if you remain able to follow the training of the Master Guide,
you are bound to attain all-knowledge.

Throughout all the ksetras

and for kalpas as numerous as their atoms,
you have cultivated Samantabhadra’s practices
and have perfected the path to bodhi.

In countless ksetras,

across a boundless ocean of kalpas,

you have cultivated Samantabhadra’s practices
and completely fulfill all the great vows.

All of these countless beings,

on hearing of your vow, are delighted.

They all arouse the resolve to attain bodhi

and vow to train in the vehicle of Samantabhadra.

At that time, after Mafjusri Bodhisattva had spoken these verses, he
told Sudhana the Youth, “Itis good indeed, good indeed, Son of Good
Family, that you have resolved to attain anuttara-samyak-sambodhi and
seek the bodhisattva practices. Son of Good Family, it is a rarity for
there to be any being at all who can resolve to attain anuttara-samyak-
sambodhi. But to be able after having aroused the resolve to then seek
the bodhisattva practices—that is doubly rare.

Son of Good Family, if one wishes to perfect the wisdom of all-
knowledge, he should resolutely seek a true good spiritual guide.
Son of Good Family, when searching for a good spiritual guide, one
must not be overcome by weariness, and when one sees one’s good
spiritual guide, one must not develop a sense of self-satisfaction. One
should comply with all instruction provided by the good spiritual
guide. One must not find fault with any of the skillful means adopted
by one’s good spiritual guide.
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Son of Good Family, south of here, there is a country known as
Ramavaranta or ‘Supreme Bliss.” There is a mountain in that land
known as Sugrivo, or ‘Marvelous Peak.” On that mountain, there is
a bhikshu named Meghasri, or “Virtue Cloud.” You may go there and
ask him how a bodhisattva trains in the bodhisattva practices, how a
bodhisattva cultivates the bodhisattva practices, and so forth, includ-
ing asking him how abodhisattva may swiftly fulfill Samantabhadra’s
practices. Meghasri Bhikshu should be able to explain these matters
for you.”

At that time, after hearing these words, Sudhana the Youth was
tilled with joyous delight and exultation. He bowed down his head in
reverence at Mafjusri’s feet, circumambulated him countless times,
and gazed up at him in attentive admiration as tears of sadness
flowed down his countenance. He then respectfully withdrew and
traveled south.

1 - Meghasri
[At that time, Sudhana the Youth traveled south] toward Ramavaranta
where he climbed up Sugrivo Mountain and looked all over that
mountain, searching to the east, west, south, north, the four mid-
points, above, and below, all the while feeling admiration for
Meghasri Bhikshu and yearning to meet him. Then, after doing this
for seven days, he saw that bhikshu on another mountain where he
was engaged in slow walking meditation.

After seeing him, he then went there to pay his respects, bowed
down in reverence at his feet, circumambulated him three times,
stood before him, and said, “Oh, Arya, I have already resolved to
attain anuttara-samyak-sambodhi. However, I do not yet know how a
bodhisattva should train in the bodhisattva practices, how he should
cultivate the bodhisattva practices, and so forth, including how he
should go about swiftly fulfilling Samantabhadra’s practices. I have
heard that the Arya is well able to guide and instruct me on these
matters. Please bestow your kindness on me and teach me how a bod-
hisattva may attain anuttara-samyak-sambodhi.”

At that time, Meghasri Bhikshu spoke to Sudhana, saying;:

It is, good indeed, good indeed, Son of Good Family, that you have

been able to resolve to attain anuttara-samyak-sambodhi while also

being able to inquire about the bodhisattva practices. A circum-
stance such as this is a rarity among rarities. This refers to:
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Seeking the bodhisattva practices;®
Seeking the bodhisattva’s sphere of cognition;
Seeking the bodhisattva’s path of transcendence;
Seeking the bodhisattva’s path of purification;
Seeking the bodhisattva’s purification of the vast resolve;
Seeking the bodhisattva’s perfection of the spiritual superknowl-
edges;
Seeking the bodhisattva’s manifestation of the gates to liberation;
Seeking the bodhisattva’s manifestation of the accomplishment of
karmic works within the world;
Seeking the bodhisattva’s adaptation to beings” mental disposi-
tions;
Seeking the bodhisattva’s gateways to nirvana and samsaira;*" and
Seeking the bodhisattva’s contemplation of both the conditioned
and the unconditioned with a mind that remains free of attach-
ment.
Son of Good Family, having acquired mastery over the power of
resolute conviction, the purified eye of faith, and the brilliantly
shining light of wisdom, I everywhere contemplate all spheres of
cognition, leave behind all obstacles, skillfully contemplate with the
brightly penetrating and universally seeing eye, and embody the
pure practices. I travel to pay my respects in all lands throughout
the ten directions where I reverently make offerings to all buddhas.
Remaining ever mindful of all the buddhas, the tathagatas, and com-
prehensively upholding all buddhas’ right Dharma, I always see all
buddhas throughout the ten directions. That is to say, off to the east,
I see one buddha, two buddhas, ten buddhas, a hundred buddhas,
a thousand buddhas, a hundred thousand buddhas, a kott of bud-
dhas, a hundred kotis of buddhas, a thousand kotis of buddhas, a
hundred thousand kotis of buddhas, a nayuta of kotis of buddhas,
a hundred nayutas of kotis of buddhas, a thousand nayutas of kotis
of buddhas, a hundred thousand nayutas of kotis of buddhas, and
so forth until we come to my seeing numberlessly many, measure-
lessly many, boundlessly many, incomparably many, innumerably
many, indescribably many, inconceivably many, immeasurably
many, ineffably many, and ineffably-ineffably many buddhas, and
so forth until we come to my seeing buddhas as numerous as all the
atoms on the continent of Jambudvipa, buddhas as numerous as the
atoms on all four continents, buddhas as numerous as the atoms in
a thousand worlds, buddhas as numerous as the atoms in two thou-
sand worlds, buddhas as numerous as the atoms in three thousand
worlds, buddhas as numerous as the atoms in a buddha ksetra, and
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so forth until we come to my seeing buddhas as numerous as the
atoms in an ineffable-ineffable number of buddha ksetras.®?

And just as it is in the east, so too it is in the south, west, and
north, in the four midpoints, and in the zenith and the nadir where,
in every one of those regions, I see all of those buddhas” many dif-
ferent forms and characteristic signs, many different appearances,
many different spiritual superknowledges, many different ways in
which they freely wander at will, many different variously adorned
congregations, many different forms of boundlessly illuminating
brilliant radiance, many different lands, many different life spans,
and many different manifestations of gateways to achieving right
enlightenment adapted to beings” many different kinds of mental
dispositions as, in all those circumstances, they roar the lion’s roar
in the midst of their immense congregations.

Son of Good Family, I have acquired only this Dharma gateway of
the universal vision with which I bear in mind all buddha’s spheres
of cognition and light of wisdom. How then could I completely
know the boundless wisdom and gateways of pure practice that are
possessed by all the great bodhisattvas, namely:

[Those who have attained] the mindfulness-of-the-Buddha gate-
way of “universal illumination with the light of wisdom” by
which they always see the many different kinds of palaces in
the buddha lands of all buddhas, all of which are purified;

[Those who have attained] the mindfulness-of-the-Buddha gate-
way of “enabling all beings” by which they adapt to all beings’
mental dispositions and enable them all to see the Buddha and
attain purity;

[Those who have attained] the mindfulness-of-the-Buddha gate-
way of “enabling secure establishment in the powers” by which
they are caused to enter the ten powers of the Tathagata;

[Those who have attained] the mindfulness-of-the-Buddha gate-
way of “enabling secure establishment in the Dharma” by
which they see countless buddhas and hear the Dharma;

[Those who have attained] the mindfulness-of-the-Buddha gate-
way of “the brilliant illumination of all regions” by which they
see in all worlds the ocean of all buddhas who are all the same
and no different;

[Those who have attained] the mindfulness-of-the-Buddha gate-
way of “entry into the invisible regions” by which they see all
buddhas’” masterful feats of the spiritual powers in even the
tiniest spheres of objective experience;

[Those who have attained] the mindfulness-of-the-Buddha gate-
way of “abiding in all kalpas” by which they always see in all
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kalpas all of the endeavors of the Tathagata and never even
briefly lose sight of them;

[Those who have attained] the mindfulness-of-the-Buddha gate-
way of “dwelling at all times” by which they always see the
tathagatas at all times, draw near to them, and never separate
from them;

[Those who have attained] the mindfulness-of-the-Buddha gate-
way of “abiding in every ksetra” by which, in all lands, they see
the buddhas’ peerless bodies which surpass all others;

[Those who have attained] the mindfulness-of-the-Buddha gate-
way of “abiding in all periods of time” by which, in accordance
with their own mental dispositions, they everywhere see all
tathagathas of the three periods of time;

[Those who have attained] the mindfulness-of-the-Buddha gate-
way of “abiding in all objective spheres” by which they see in
all spheres of experience all tathdgatas’ sequential appearance
in the world;

[Those who have attained] the mindfulness-of-the-Buddha gate-
way of “abiding in quiescence” by which, in one mind-moment,
they see in all ksetras all buddhas” manifesting entry into
nirvana;

[Those who have attained] the mindfulness-of-the-Buddha gate-
way of “abiding in detachment” by which, in one day, they see
all buddhas leaving their abodes;

[Those who have attained] the mindfulness-of-the-Buddha gate-
way of “abiding in vastness” by which their minds always con-
template the bodies of every buddha filling up and pervading
the entire Dharma realm;

[Those who have attained] the mindfulness-of-the-Buddha gate-
way of “abiding in the extremely minute” by which they see
that, even on the tip of one hair, there are an ineffable num-
ber of tathagatas appearing in the world, whereupon they go to
wherever they are dwelling to serve them;

[Those who have attained] the mindfulness-of-the-Buddha
gateway of “abiding in adornments” by which, in one mind-
moment, they see that all ksetras have buddhas attaining the
universal and right enlightenment and manifesting spiritual
transformations;

[Those who have attained] the mindfulness-of-the-Buddha gate-
way of “abiding of the capacity to serve” by which they see all
buddhas appearing in the world, emanating the light of wis-
dom, and turning the wheel of the Dharma.
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[Those who have attained] the mindfulness-of-the-Buddha gate-
way of “abiding in the mind of sovereign mastery” by which
they realize that all buddhas may manifest their appearances
in ways adapted to one’s own mental dispositions;

[Those who have attained] the mindfulness-of-the-Buddha gate-
way of “abiding in individual karma” by which they realize
that, in order to enable them to awaken, they may manifest
mirroring appearances corresponding to beings’ accumulated
karma;

[Those who have attained] the mindfulness-of-the-Buddha gate-
way of “abiding in spiritual transformations” by which they see
the vast lotus flower on which the Buddha sits pervading the
Dharma realm and then fully blooming; and

[Those who have attained] the mindfulness-of-the-Buddha gate-
way of “abiding in empty space” by which they contemplate the
cloud of all the Tathagata’s bodies that adorn the Dharma realm
and the realm of empty space?

How could I know of or be able to speak about their meritorious
qualities and practices?

Son of Good Family, in a country to the south of here known as
Sagaramukha or “Ocean Gateway,” there is a bhikshu known as
Sagaramegha or “Ocean Cloud.” You should go to him and ask him,
“How should the bodhisattva train in the bodhisattva practices
and how should he cultivate the bodhisattva path?” Sagaramegha
Bhikshu will be able to distinguish and explain the causes and con-
ditions for developing vast roots of goodness. Son of Good Family,
Sagaramegha Bhikshu:

Will enable you to enter the vast ground of the provisions for

enlightenment;

Will enable you to develop the power of vast roots of goodness;

Will explain for you the causes for resolving to attain bodhi;

Will enable you to produce the light of the vast vehicle;

Will enable you to cultivate the vast paramitas;

Will enable you to enter vast ocean of practices;

Will enable you to fulfill the vast sphere of vows;

Will enable you to purify the gateway to vast adornments; and

Will enable you to develop the power of vast kindness and com-
passion.

At that time, Sudhana the Youth bowed down in reverence at the feet
of Meghasri Bhikshu and circumambulated him to his right as he
gazed up at him. He then respectfully withdrew and departed.
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2 — Sagaramegha
At that time, Sudhana the Youth single-mindedly reflected on the
teachings of the good spiritual guide:
He contemplated with right mindfulness the gateways of the light of
wisdom;
He contemplated with right mindfulness the gateways of the bodhisat-
tva liberations;
He contemplated with right mindfulness the gateways of the bodhisat-
tva samadhis;
He contemplated with right mindfulness the gateways of the bodhisat-
tvas [which were like] a great ocean;*
He contemplated with right mindfulness the gateways of all buddhas’
direct manifestations;
He contemplated with right mindfulness the gateways of all buddhas’
locations in the [ten] directions;*
He contemplated with right mindfulness the gateways of all buddhas’
guiding regulations and principles;
He contemplated with right mindfulness the gateways of all buddhas’
co-extensiveness with the realm of empty space;
He contemplated with right mindfulness the gateways of all buddhas’
successive appearance [in the world]; and
He contemplated with right mindfulness the gateways of skillful
means that all buddhas enter.
He then traveled gradually toward the south until he reached the
country of Sagaramukha where he went to the abode of Sagaramegha
Bhikshu and bowed down in reverence at his feet. After circumam-
bulating him, with palms pressed together, he addressed him with
words such as these: “O Arya, I have already resolved to attain
anuttara-samyak-sambodhi. 1 wish to enter the ocean of unexcelled
knowledge. However, I do not yet know with regard to the bodhisat-
tva:
How can one leave behind one’s worldly lineage and acquire birth into
the lineage of the Tathagata?
How can one cross beyond the ocean of samsara and enter the ocean of
the Buddha’s knowledge?
How can one leave the ground of the common person and enter the
ground of the Tathagata?
How can one cut off the stream of samsdra and enter the stream of the
bodhisattva practices?
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How can one demolish the wheel of samsara and perfect the wheel of
the bodhisattva vows?

How can one demolish the realms of Mara and manifest the realms of
the Buddha?

How can one dry up the ocean of desire and increase the ocean of the
great compassion?

How can one close the gates of the manifold difficulties and the
wretched rebirth destinies and open the gates to the heavens and
nirvana?

How can one escape from the city of the three realms of existence and
enter the city of all-knowledge?

And how can one relinquish all objects of enjoyment and use them to
greatly benefit all beings?

Then Sagaramegha Bhikshu spoke to Sudhana, saying, “Son of Good
Family, have you already resolved to attain anuttara-samyak-sambodhi?”

Sudhana replied, “Yes, I have already resolved to attain anuttara-

samyak-sambodhi.”

Sagaramegha then said:

Son of Good Family, if beings have failed to plant roots of good-

ness, then they will be unable to resolve to attain anuttara-samyak-

sambodhi. Hence it is essential:

To acquire the universal gateway of the light of roots of goodness;

To acquire the light of the true path’s samadhi and wisdom;

To produce a vast ocean of many different kinds of merit;

To incessantly increase the white dharmas of pristine purity;

To tirelessly serve the good spiritual guide;

To not be concerned for one’s own body or life and not hoard any-
thing;

To have nothing that one stores up on one’s own behalf;

To maintain a mind that is as equanimous as the earth and that
regards no one as either above or below one;

To be inclined by nature to always regard all beings with kindness
and sympathy;

To remain attentively mindful of and never forsake those in any
of the rebirth destinies in any of the realms of existence; and

To constantly delight in contemplating the realm of the Tathagata.

If one proceeds in this manner, only then can one bring forth the

resolve to attain bodhi. By “bringing forth the resolve to attain

bodhi,” I refer to the following:
Bringing forth the mind of great compassion with which one res-
cues all beings everywhere;
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Bringing forth the mind of great kindness with which one equally
protects everyone in all worlds;

Bringing forth the blissful mind with which one causes all beings
to extinguish all their sufferings;

Bringing forth the beneficent mind with which one causes all
beings to abandon evil dharmas;

Bringing forth the sympathetic mind with which, wherever there
are those beset with fear, one protects them all;

Bringing forth the unimpeded mind with which one abandons all
obstacles;

Bringing forth the vast mind with which one completely pervades
the entire Dharma realm;

Bringing forth the boundless mind commensurate with the realm
of empty space with which there is no place one does not go;
Bringing forth the expansive mind with which one sees all

tathagatas;
Bringing forth the pure mind with which one’s knowledge does
not oppose any dharmas of the three periods of time; and
Bringing forth the mind of wisdom with which one everywhere
enters the ocean of all-knowledge.
Son of Good Family, I have dwelt in this country of Sagaramukha
for twelve years during which I have always taken the great ocean
as my object of contemplation. In particular, I refer to the following:
I have contemplated the great ocean as measurelessly vast;
I have contemplated the great ocean as extremely deep and dif-
ficult to fathom;
I'have contemplated the great ocean as becoming gradually more
deep and vast;
I have contemplated the great ocean as adorned with countless
extraordinary and marvelous jewels;
I have contemplated the great ocean as having accumulated a
measureless amount of water;
I'have contemplated the great ocean’s waters as having inconceiv-
ably many different colorations;
I have contemplated the great ocean as the dwelling place for
countless creatures;
I have contemplated the great ocean as containing many different
kinds of large-bodied creatures;
I have contemplated the great ocean as able to take in the rains
sent down by immense clouds; and
I have contemplated the great ocean as neither increasing nor
decreasing.
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Son of Good Family, as I was engaged in these contemplations, I
also had these thoughts regarding what exists in the world:

Could there be anything that surpasses this ocean in its vastness,
or not?

Could there be anything that surpasses this ocean in its measure-
lessness, or not?

Could there be anything that surpasses this ocean in its depth, or
not?

And could there be anything that surpasses this ocean in its
extraordinariness, or not?

Son of Good Family, as I was pondering these thoughts, an immense
lotus flower suddenly emerged from the depths of this ocean. It had
a stem made of unexcelled indranila sapphires,® a seed pod made
of vaidiirya gems, petals made of jambiinada gold, a dais made of
kalaguru incense, and stamens made of emeralds. Releasing its fra-
grance, it blossomed fully, spreading out over the great ocean.

A hundred myriad asura kings supported its stem.

A hundred myriad mani jewels formed an adorning net canopy
that spread out over it from above.

A hundred myriad dragon kings rained down fragrant waters.

A hundred myriad garuda kings held in their beaks pearl strands
and jeweled silken sashes that draped down and encircled it.

A hundred myriad rdksasa kings looked on with minds imbued
with loving-kindness.

A hundred myriad yaksa kings bowed down in reverence.

A hundred myriad gandharva kings played many different kinds
of musical praises as offerings.

A hundred myriad heavenly kings rained down heavenly flow-
ers, heavenly garlands, heavenly incense, heavenly burning
incense, heavenly perfume, heavenly powdered incense, and
marvelous heavenly robes as well as heavenly banners, pen-
nants, and canopies.

A hundred myriad Brahma Heaven kings bowed down in rever-
ence.

A hundred myriad devas from the Pure Abodes pressed their
palms together in reverence.

A hundred myriad wheel-turning kings each made offerings of
seven-jeweled adornments.

A hundred myriad ocean spirits simultaneously appeared and
bowed down in reverence.

A hundred myriad delectable-light mani jewels shone forth with
universal illumination.
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A hundred myriad pure-merit mani jewels served as adornments.

A hundred myriad universal-radiance mani jewels formed a pure

treasury.

A hundred myriad especially superior mani jewels shone with

resplendent radiance.

A hundred myriad marvelous-core mani jewels shone with bound-

less illumination.

A hundred myriad jambu-banner mani jewels were arrayed in

sequential rows.

A hundred myriad vajra lion mani jewels served as indestructible

and immaculate adornments.

A hundred myriad solar-core mani jewels provided a vast display

of purity.

A hundred myriad delightful mani jewels contained many differ-

ent colorations.

And a hundred myriad wish-fulfilling mani jewels formed an

endless array of adornments that shone with dazzling radiance.

This immense lotus flower arising through the power of the
Tathagata’s roots of world-transcending goodness inspired faith
and delight in all the bodhisattvas. It was born from the illusory
nature of dharmas, was born from the dream-like nature of dhar-
mas, and was born from pure karma. It was adorned by the dharma
gateway of noncontentiousness, penetrated the seal of the uncondi-
tioned, and dwelt within the gateway of the unimpeded.

It completely filled all lands of the ten directions and accorded
with the extremely deep realm of all buddhas. Even if one praised
its qualities for countless hundreds of thousands of kalpas, one
could still never come to the end of them.

At that time, I saw that atop that lotus flower there was:

A tathagata seated in the lotus posture whose body extended from

here up to the peak of existence;

His inconceivable jeweled lotus flower throne;

His inconceivable congregation at the site of enlightenment;

His inconceivable and completely perfected major marks;

His inconceivable perfectly fulfilled secondary signs;

His inconceivable transformations produced by the spiritual

superknowledges;

His inconceivable pure form and appearance;

His inconceivable summit mark the peak of which none could

ever see;

His inconceivable mark of the vast and long tongue;
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His inconceivable skillful discourse;

His inconceivable perfectly fulfilled voice;
His inconceivable boundless powers;

His inconceivable pure fearlessnesses; and
His inconceivable great eloquence.

I'also then brought to mind that buddha’s inconceivable past cultiva-
tion of the practices and saw his inconceivable use of spiritual trans-
formations in attaining enlightenment,*® his inconceivable sublime
voice in expounding the Dharma, his inconceivable manifestation
of adornments of the universal gateway, his various inconceivable
phenomena to his left and right, and his inconceivable fulfillment
of benefit for everyone.

At that very time, this fathagata straightaway extended his right
hand and stroked the crown of my head, whereupon he expounded
for my sake on the Dharma gateway of the universal eye by which:

One opens and reveals the realms of all tathagatas;

One reveals the generation of all bodhisattvas’ practices;

One clearly explains all buddhas’ sublime Dharma in which the

sphere of all dharmas is entirely subsumed;

One is able to purify all buddha lands;

One is able to vanquish the adherents of all heterodox paths and

their erroneous doctrines;

One is able to destroy all armies of maras;

One is able to cause all beings to be filled with joyous delight;

One is able to illuminate the actions of all beings” minds;

One is able to completely understand all beings’ faculties; and

One is able to adapt to beings’ minds and thereby enable them all

to awaken.
It is from that fathdgata that I heard this Dharma gateway, absorbed
and retained it, studied and recited it, bore it in mind, and medi-
tated on it.

Even if there were to be some person who used enough ink to fill
a great ocean and used a heap of brushes the size of Mount Sumeru
in an attempt to record the contents of this gateway of the universal
eye, even so, he could not thereby manage to record even a minor
fraction of what is contained within but one statement on but one
meaning of but one dharma contained in one gateway topic within
but one of its chapters. How much the less might he be able to record
all that it contains.

Son of Good Family, I spent twelve hundred years under that bud-
dha absorbing and retaining contents of this universal eye Dharma
gateway such as these. In every one of those days:
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By the light of the “retaining what has been heard” dharani, 1
received countless chapters;
By the light of the “quiescence gateway” dharani, I entered count-
less chapters;
By the light of the “boundless turnings” dhdrani, I comprehen-
sively penetrated countless chapters;
By the light of the “grounds-adapted contemplation” dharani, 1
analyzed countless chapters;
By the light of the “awesome powers” dharani, I comprehensively
absorbed countless chapters;
By the light of the “lotus flower adornment” dharani, I drew forth
and implemented the meaning of countless chapters;
By the light of the “pure speech” dharani, I expounded on count-
less chapters;
By the light of the “empty space treasury” dhdrani, I revealed
countless chapters;
By the light of the “mass of light” dharani, I deduced the broader
implications of countless chapters; and
By the light of the “oceanic treasury” dhdrani, I analytically distin-
guished the contents of countless chapters.
Whenever any being comes to me from the ten directions, whether
he be a deva or deva king, a dragon or dragon king, a yaksa or yaksa
king, a gandharva or gandharva king, an asura or asura king, a garuda
or garuda king, a kimnara or a kimnara king, a mahoraga or a mahoraga
king, a human or a human king, a brahma heaven deva or a brahma
heaven king—in all such circumstances as these in which someone
comes to me, I introduce and explain all of these matters for them,
extolling and praising these matters in ways that cause them to
cherish and delight in them, progress into them, and then become
securely established in this universal eye Dharma gateway into the
light of the practices of buddhas and bodhisattvas.
Son of Good Family, I know only this universal eye Dharma gate-
way. As for the bodhisattva-mahasattvas:
Who have deeply entered the ocean of all bodhisattva practices
and cultivate in accordance with the power of their vows;
Who have entered the ocean of great vows to dwell in the world
for countless kalpas;
Who have entered the ocean of all beings to benefit them exten-
sively by adapting to their mental dispositions in doing so;
Who have entered the ocean of all beings’ minds to bring forth the
ten powers and the light of unimpeded wisdom;
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Who have entered the ocean of all beings’ faculties to enable the
training of them all by teaching them in accordance with the
appropriate timing;

Who have entered the ocean of all ksetras to fulfill their original
vows to purify the buddha ksetras;

Who have entered the ocean of all buddhas due to their vow to
always make offerings to all tathagatas;

Who have entered the ocean of all dharmas to be able to use wis-
dom to awaken to and penetrate them all;

Who have entered the ocean of all meritorious qualities to culti-
vate every one of them and thus enable their complete fulfill-
ment; and

Who have entered the ocean of all beings’ languages to turn the
wheel of right Dharma in all ksetras—

How could I know of or be able to speak about their meritorious
qualities and practices?

Son of Good Family, traveling to the south from here for a dis-
tance of sixty yojanas, off to the side of Lanika Road, there is a vil-
lage known as Sagaratira or “Ocean Shore” where there is a bhikshu
known as Supratisthita or “Well Established.” You should go pay
your respects to him and inquire of him about how one is to purify
the bodhisattva practices.

Then Sudhana the Youth bowed down in reverence at the feet of
Sagaramegha, circumambulated him to his right as he gazed up at
him in admiration, respectfully withdrew, and then departed.

3 — Supratisthita

At that time, Sudhana the Youth:
Single-mindedly recalled the teachings of that good spiritual guide;
Single-mindedly recalled that universal eye Dharma gateway;
Single-mindedly recalled the Buddha’s spiritual powers;
Single-mindedly retained the cloud of Dharma statements;
Single-mindedly entered the gateways into the ocean of Dharma;
Single-mindedly contemplated the distinctions among the dharmas;
Deeply entered the vortex of the Dharma;
Everywhere entered the sky of Dharma;

Purified and cured the cataract-like obstacles to seeing the Dharma;
and

Closely contemplated the location of the jewels of the Dharma.
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He then gradually traveled southward until he arrived at the vil-
lage on Lanka Road known as Sagaratira or “Ocean Shore” where he
searched the ten directions, wishing to see Supratisthita, whereupon
he saw this bhikshu engaged in walking meditation as he walked
back and forth up in the sky where countless devas reverently cir-
cumambulated him, scattered celestial flowers, and played heavenly
music. Countless pennants, banners, and silk streamers everywhere
filled the sky where they had been presented to him there as offer-
ings.

Up in the open sky, the great dragon kings created as an offering
an inconceivable display of agaru incense clouds, quaking thunder,
and lightning.

As an offering, the kimnara kings played many kinds of music with
which they praised him in accordance with the Dharma.

With minds full of joyous delight, as an offering, the mahoraga kings
spread across the sky a circular array of inconceivably beautiful robes
of the finest sorts.

As an offering, the asura kings released an inconceivable array of
mani jewel clouds, countless rays of light, and many different kinds of
adornments, all of which completely filled the sky.

Up in the sky, the garuda kings manifested in the form of pure
youths who were surrounded by countless maiden attendants, youths
who, having ultimately perfected the mind free of any intention to
kill or injure, pressed their palms together as an offering.

There were inconceivably many raksasa kings surrounded by
countless raksasas whose physical forms had grown immense and
extremely fearsome in their appearance. On observing Supratisthita
Bhikshu's freely invoked thoughts of loving-kindness, they bent their
bodies deferentially low and pressed their palms together as they
gazed up in admiration, doing so as an offering.

All around the four sides of this scene, respectfully serving as pro-
tectors, there were inconceivably many yaksa kings, each of whom
was surrounded by his own retinue.

Inconceivably many Brahma Heaven kings up in the sky stood
with bodies bowing deferentially low and palms pressed together as
they deferred to the customs of humans in praising him.

Inconceivably many devas of the Pure Abode Heavens floated up
in the sky, together with their palaces, reverently pressing their palms
together as they made vast vows.
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At that time, having observed these phenomena, the mind of
Sudhana the Youth became filled with joyous delight, whereupon he
pressed his palms together, bowed down in reverence, and spoke as
follows:

O Arya, [ am one who has already resolved to attain anuttara-samyak-
sambodhi. However, I do not yet know with regard to the bodhisat-
tva:
How does he cultivate the dharmas of the Buddha?
How does he accumulate the dharmas of the Buddha?
How does he become completely equipped with the dharmas of
the Buddha?
How does he become habitually imbued with the dharmas of the
Buddha?
How does he bring about the growth of the dharmas of the
Buddha?
How does he assemble the dharmas of the Buddha?
How does he achieve the ultimate realization of the dharmas of
the Buddha?
How does he purify the dharmas of the Buddha?
How does he deeply purify the dharmas of the Buddha?
And how does he reach a penetrating comprehension of the dhar-
mas of the Buddha?

I have heard that the Arya is well able to lead and provide instruc-
tion. I wish only that you would feel kindness and pity for me and
expound on these matters for my sake:

How can the bodhisattva never lose the ability to see the Buddha
and always be able to diligently cultivate in his presence?

How can the bodhisattva never be separated from the bod-
hisattvas and develop the same roots of goodness as the bodhisat-
tvas possess?

How can the bodhisattva never become separated from the
dharmas of the Buddha and use wisdom to understand and real-
ize them all?

How can the bodhisattva never abandon the great vows and be
able to benefit all beings everywhere?

How can the bodhisattva never abandon the many practices
and tirelessly abide in them throughout all kalpas?

How can the bodhisattva never leave the buddha ksetras and
become everywhere able to accomplish the purification of all
worlds?
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How can the bodhisattva never be separated from the Buddha’s
powers and be able to know and see all of the Tathagata’s master-
ful feats of spiritual power?

How can the bodhisattva never abandon the realm of the con-
ditioned and still never abide in it so that, everywhere in all the
rebirth destinies of existence, as if producing spiritual transfor-
mations, he may manifest the appearance of undergoing births
and deaths as he cultivates the bodhisattva practices?

How can the bodhisattva never lose the ability to hear the
Dharma and be able to receive all the right teachings of all bud-
dhas?

And how can the bodhisattva never be separated from the light
of wisdom and everywhere enter the stations of wisdom practice
throughout all three periods of time?

At that time, Supratisthita Bhikshu spoke to Sudhana, saying:
It is good indeed, good indeed, Son of Good Family, that you have
already been able to bring forth the resolve to attain anuttara-samyak-
sambodhi and now have also resolved to ask about the dharmas of
the Buddha, the dharmas of all-knowledge, and the dharmas of a
self-accomplished one.”

Son of Good Family, I have already perfected the gateway of a
bodhisattva’s unimpeded liberations. Whether coming or going or
walking or standing, as I engage in meditative reflection and culti-
vate investigative contemplation, I immediately acquire the light of
wisdom that is known as “ultimately unimpeded.” Because I have
acquired this wisdom light:

I am unimpeded in knowing all beings’ mental actions;

I am unimpeded in knowing all beings’ deaths and births;

I am unimpeded in knowing all beings’ past lives;

I am unimpeded in knowing all beings’ circumstances in future

kalpas;

I'am unimpeded in knowing all beings’ present-life circumstances;

I'am unimpeded in knowing the many different distinctions in all

beings” languages and speech;

I am unimpeded in resolving all beings” doubting questions;

I am unimpeded in knowing all beings’ faculties;

I'am unimpeded in being able to go to all beings when they should

be amenable to accepting the teachings;

I am unimpeded in knowing all the divisions of time on down

even to all of the ksanas, lavas, and muhiirtas of the day and
night;®
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I am unimpeded in knowing the sequences involved in the flow-
ing on of the ocean of the three periods of time; and

I am unimpeded in being able to use my body to go to the buddha
ksetras everywhere throughout the ten directions.

And why is this so? This is due to having acquired spiritual powers
associated with non-abiding and karmic inaction.®”

Son of Good Family, because I have acquired these spiritual pow-
ers, I may walk, stand, sit, or lie down in space, may become invis-
ible or visible, may manifest one body or many bodies, may pass
through walls as if they were empty space, may sit in space in the
lotus posture, may freely come and go like a bird in flight, may
enter the earth as if it were water, may walk on water as if it were
the earth, or may send forth smoke and flames from my entire body
either upward or downward as if from an immense bonfire. So, too:

Sometimes I may cause the entire great earth to quake;

Sometimes I may use my hand to rub the sun or moon;

Or I may manifest a body so tall that it reaches all the way up to
the palaces of the Brahma Heaven;

Or I may manifest clouds of burning incense;

Or I may manifest clouds of flaming jewel light;

Or I may manifest clouds of transformations;

Or I may manifest clouds of light-ray nets, all so vast as to spread
across the ten directions;

Or, in but a single mind-moment, I may pass beyond one world
to the east, two worlds, a hundred worlds, a thousand worlds,

a hundred thousand worlds, and so forth until we come to the
passing of countless worlds on up to the passing of an ineffable-
ineffable number of worlds;

Or I may pass beyond worlds as numerous as the atoms in
Jambudvipa;

Or I may pass beyond worlds as numerous as the atoms in an
ineffable-ineffable number of buddha ksetras in which, in the
presence of each of those buddhas, the bhagavats, I listen to them
teach the Dharma, whereupon I manifest in each of those bud-
dhas’ lands different bodies as numerous as the atoms in count-
less buddha ksetras. Then each of these bodies sends down a
rain of offering gift clouds as numerous as the atoms in count-
less buddha ksetras, including: clouds of all kinds of flower
blossoms; clouds of all kinds of incense; clouds of all kinds of
garlands; clouds of all kinds of powdered incense; clouds of all
kinds of perfume; clouds of all kinds of canopies; clouds of all
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kinds of robes; clouds of all kinds of banners; clouds of all kinds
of pennants; and clouds of all kinds of curtains.
I use clouds of all kinds of bodies to present these offerings. I take
in and retain all that every one of these tathagatas proclaims. I recall
all the adornments of every one of those lands.

And just as described above with reference to the east, so too is
this so with regard to the south, the west, the north, the four mid-
points, the zenith, and the nadir. In all such worlds as these, any
one of those beings who so much as sees my physical form shall
definitely attain anuttara-samyak-sambodhi.

I clearly see all the beings in all those worlds and, as befits their
large or small size, their superiority or inferiority, their suffering
or their happiness, I manifest a form that matches theirs and then
teach them and enable them to succeed in this. Wherever there are
any beings at all who draw near to me, I enable them all to become
securely established in a Dharma gateway such as this.

Son of Good Family, I know only this unimpeded gateway of lib-
eration of swiftly making offerings to all buddhas everywhere and
bringing about the development of beings. As for the bodhisattvas
who observe:

The moral precepts of the great compassion;

The moral precepts of the paramitas;

The moral precepts of the Great Vehicle;

The moral precepts of the bodhisattva path;

The unimpeded moral precepts;

The moral precepts of never retreating and falling away;

The moral precepts of never abandoning the resolve to attain

bodhi;

The moral precepts of always taking the dharmas of a buddha as

one’s objective focus;

The moral precepts of always maintaining the intention to attain

all-knowledge;

The moral precepts that are like the sky;

The moral precepts independent of anything in any world;

The faultless moral precepts;

The undamaged moral precepts;

The moral precepts free of deficiencies;

The unadulterated moral precepts;

The moral precepts free of turbidity;

The moral precepts free of regrets;

The pure moral precepts;
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The unsullied moral precepts; and

The immaculate moral precepts—

How could I know of or be able to speak about meritorious qualities
such as these?

Son of Good Family, south of here, there is a country known as
Dravida. There, in a city named Vasita” or “Sovereign Mastery”
there is a man known as Megha. You should go pay your respects to
him and ask him how one should train in the bodhisattva practices
and how one should cultivate the bodhisattva path.

Sudhana the Youth then bowed down in reverence at his feet and cir-
cumambulated him to his right as he gazed up at him in admiration,
after which he respectfully withdrew and departed.

4 — Megha

Atthat time, Sudhana the Youth single-mindedly recalled the Dharma
light Dharma gateway, whereupon he progressed into it with deep
faith, focused his attention on the Buddha and the uninterrupted lin-
eage of the Three Jewels, and praised the lineage of dispassion.”’ He
also bore in mind the good spiritual guides and their comprehensive
illumination of the three periods of time, recalled the great vows to
everywhere rescue all beings, nonattachment to the conditioned, ulti-
mate reflective meditations on the inherent nature of all dharmas, the
ability to purify all worlds, and the mind free of attachment even to
the congregations of all buddhas.

He then gradually traveled south to the city of Vasita where he
searched for Megha until he saw him in the marketplace, seated on a
lion seat for teaching Dharma where he was surrounded by a crowd
of ten thousand people, expounding on a Dharma gateway known as
“the adornments of the syllabary wheel.””?

Sudhana the Youth then bowed down in reverence at his feet, cir-
cumambulated him countless times, stood before him with palms
pressed together, and spoke these words:

O Arya, I am one who has previously resolved to attain anuttara-

samyak-sambodhi. However, I do not yet know with regard to the

bodhisattva:
How does he train in the bodhisattva practices?
How does he cultivate the bodhisattva path?
How does he never lose the resolve to attain bodhi even as he
flows along in the rebirth destinies of all realms of existence?
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How does he maintain an impartial mind that is steadfast and
unshakable?

How does he acquire a pure mind invulnerable to interference by
anyone?

How does he produce the never-wearying power of great compas-
sion?

How does he enter the dharanis and achieve thorough purifica-
tion?

How does he produce the vast light of wisdom that dispels all
darkness with regard to all dharmas?

How does he acquire the power of the unimpeded knowledge
with respect to eloquence that demonstrates a decisive and
complete understanding of the treasury of all extremely pro-
found meanings?

How does he acquire the power of right mindfulness by which he
recalls and retains the entire sphere of all the different dhar-
mas?

How does he acquire the power to purify the rebirth destinies
and everywhere expound on all dharmas in all the rebirth des-
tinies?

And how does he acquire the power of wisdom that is able to deci-
sively distinguish the meanings of all dharmas?

At that time, Megha spoke to Sudhana the Youth, asking, “Son of
Good Family, are you one who has already resolved to attain anuttara-
samyak-sambodhi?”

Sudhana replied, “Yes, I have already resolved to attain anuttara-
samyak-sambodhi.”

Megha then descended from the lion seat, went to Sudhana, and
made a full reverential prostration, after which he scattered gold and
silver flowers and priceless jewels and pearls, as well as supremely
fine powdered sandalwood incense. He draped him with many dif-
ferent robes, scattered many different kinds of fragrant flowers, and
presented him with many different gifts as offerings. After this, he
stood before him and uttered praises, saying:

Son of Good Family, it is good indeed, good indeed that you have

been able to bring forth the resolve to attain anuttara-samyak-

sambodhi. Son of Good Family, if there is anyone who is able to bring
forth the resolve to attain anuttara-samyak-sambodhi:

He becomes one who will never sever the lineage of all buddhas;

He becomes one who will purify all buddha ksetras;

He becomes one who will ripen all beings;
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He becomes one who will completely comprehend the nature of
all dharmas;
He becomes one who will awaken to and understand the seeds of
all karmic actions;
He becomes one who will achieve the perfect fulfillment of all
practices;
He becomes one who will never cut off [the lineage of] any of the
great vows;
He becomes one who will understand in accordance with reality
the lineage of dispassion;
He becomes one who will be able to clearly see the differences in
the three periods of time;
He becomes one who will cause resolute faith to be forever solid;
He becomes one who will be supported by all tathagatas;
He becomes one who will be borne in mind by all buddhas;
He becomes one who will be the same as all the bodhisattvas;
He becomes one who will elicit the praise and delight of all wor-
thies and aryas;
He becomes one who will be revered by all Brahma Heaven kings;
He becomes one to whom all rulers of the devas will make offer-
ings;
He becomes one who will be protected by all yaksas;
He becomes one who will be served and guarded by all raksasas;
He becomes one who will be respectfully welcomed by all dragon
kings;
He becomes one who will be praised in song by all kimnara kings;
He becomes one who will be praised and celebrated by all world
leaders; and
He becomes one who enables all realms of beings to gain peace
and security, doing so:
Because he causes them to abandon the wretched rebirth
destinies;
Because he causes them to escape stations of rebirth beset by
the difficulties;”?
Because he severs the roots of all forms of poverty;
Because he produces happiness for all devas and humans;
Because, on meeting good spiritual guides, he draws near to
them;
Because, when he hears [teachings of] the vast Dharma, he
absorbs and retains them;
Because he resolves to attain bodhi;
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Because he purifies his resolve to attain bodhi;
Because he illuminates the bodhisattva path;

Because he enters the wisdom of the bodhisattvas; and
Because he dwells on the bodhisattva grounds.

Son of Good Family, you should realize that the endeavors of a bod-
hisattva are extremely difficult. It is difficult for them to come forth
and it is difficult to encounter them. To actually see a bodhisattva is
doubly rare. The bodhisattva:

Serves as a mother and father for all beings because he aids their
growth and success;

Serves as a rescuer for all beings because he extricates them from
every kind of suffering and difficulty;

He serves as a support for all beings because he protects the
inhabitants of the world;

He serves as a rescuer and protector for all beings because he
causes them to avoid terrifying circumstances;

He is like the wheel of wind which sustains the existence of
all worlds because he prevents beings from falling into the
wretched destinies;

He is like the great earth because he promotes the growth of
beings’ roots of goodness;

He is like the great ocean because he possesses a completely full
and inexhaustible reservoir of merit;

He is like the shining sun because the light of his wisdom shines
everywhere;

He is like Mount Sumeru because his roots of goodness reach
soaring heights;

He is like a bright moon because the light of his wisdom comes
forth and manifests;

He is like a courageous general because he crushes the armies of
Mara;

He is like a ruler because he acts with sovereign mastery in the
city of the Buddha’s Dharma;

He is like a fierce blaze because he completely incinerates beings’
self-cherishing thoughts;

He is like a great cloud because he sends down the measureless
rain of the sublime Dharma;

He is like the seasonal rains because he produces growth in the
sprouts of all roots of faith;

He is like a ship captain because he guides others to the places
where they may cross the ocean of Dharma;
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He is like a bridge because he enables others to cross over the
ocean of samsara.

It was in ways such as these that Megha praised Sudhana. Having
produced joyous delight in all the bodhisattvas, he then sent forth
from his mouth many different kinds of light that everywhere illu-
minated the worlds of the great trichiliocosm. After the beings in
them encountered this light, all the dragons, spirits, and other such
beings on up to the Brahma Heaven devas came to where Megha was,
whereupon Megha, that great eminence, immediately used skillful
means to teach, expound, and explain in detail for them the Syllabary
Wheel Chapter’s adorning Dharma gateway. After those beings heard
these dharmas, they all became irreversible in their progress toward
anuttara-samyak-sambodhi.
At this point, Megha again ascended to his original seat and spoke
to Sudhana, saying:
Son of Good Family, I have already acquired the “sublime sounds”
dharani with which I can distinguish and know throughout the
worlds of the great trichiliocosm all the deva languages as well as
all the languages used by the dragons, yaksas, gandharvas, asuras,
garudas, kimnaras, mahoragas, humans, nonhumans, and Brahma
Heaven devas. And just as this is true of the worlds within this
great trichiliocosm, so too is this also true of the countless worlds
throughout the ten directions which amount to as many as an inef-
fable-ineffable number of worlds.”

Son of Good Family, I know only this Dharma gateway of the
light of the bodhisattva’s sublime sounds dharani. But, as for the
bodhisattva-mahasattvas:

Who are able to everywhere enter the ocean of all beings” many
different kinds of perception, the ocean of their many different
kinds of [linguistic] conventions, the ocean of their many dif-
ferent kinds of designations, and the ocean of their many differ-
ent kinds of languages;

Who are able to everywhere enter the explanations of the ocean

of the deeply secret Dharma instructions, the explanations of
the ocean of all ultimate Dharma instructions, the explanations
of the ocean of Dharma instructions on the presence within
but one objective condition of all objective conditions through-
out all three periods of time, the explanations of the ocean of
superior Dharma instructions, the explanations of the ocean of
supremely superior Dharma instructions, the explanations of
the ocean of different Dharma instructions, and the explana-
tions of the ocean of all different Dharma instructions; and
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Who are able to everywhere enter the ocean of all the world’s
mantra techniques, all of its realms of adornment with sounds,
and all of its different syllabary wheels—
How could I be able to know of or be able to speak about such meri-
torious qualities as these?

Son of Good Family, traveling south from here, there is a village
known as Vanavasi or “Forest Abode” in which there is an elder
known as Muktaka or “Liberated One.” You should go there, pay
your respects to him, and ask him:

How should a bodhisattva cultivate the bodhisattva practices?

How should a bodhisattva perfect the bodhisattva practices?

How should a bodhisattva accumulate the bodhisattva practices?

And how should a bodhisattva reflect upon the bodhisattva prac-

tices?

Because of the good spiritual guide, Sudhana the Youth developed
deep reverential esteem for the dharma of all-knowledge, deeply
established roots of pure faith in it, and deeply increased the benefit
he derived from it. He then bowed down at Megha's feet and, with a
flood of tears of sadness streaming down his face, he circumambu-
lated him countless times as he gazed up at him in fond admiration.
He then respectfully withdrew and departed.

5 — Muktaka

At that time, Sudhana the Youth:

Reflected on the radiance-adorned gateway of all bodhisattvas’ dharani
of unimpeded understanding;

Deeply entered the gateway of all bodhisattvas’ ocean of languages;

Brought to mind all bodhisattvas’ gateway of knowing the subtle skill-
ful means for all beings;

Contemplated all bodhisattvas” gateway of the pure mind;

Perfected all bodhisattvas’ gateway of the light of roots of goodness;

Purified all bodhisattvas’ gateway of teaching beings;

Clearly understood all bodhisattvas” wisdom gateway by which they
attract beings;

Strengthened all bodhisattvas” gateway of vast aspiration;

Held firmly to all bodhisattvas’ gateway of supreme aspiration;

Purified all bodhisattvas” gateway of the many different forms of reso-
lute faith; and

Reflected upon all bodhisattvas’ gateway of the measureless mind of
goodness.
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His vows became steadfast, his mind became free of weariness, he
donned every form of armor, and his vigor’s determination became
irreversible. He became possessed of indestructible faith and his
resolve became as solid as vajra and as invincible as a narayana stal-
wart.”

He preserved and retained the teaching of all his good spiritual
guides and, in all spheres of experience, he acquired indestructible
wisdom and the purified universal gateway. He was unimpeded in
whatever he practiced. His wisdom light became so perfectly full that
it everywhere illuminated everything. He achieved the complete ful-
fillment of the dharani light of all the grounds.

He completely understood the Dharma realm’s various distinc-
tions have nothing on which they depend and have no basis for their
abiding, that they are possessed of a uniform non-duality, and that
their inherent nature is pure even as they everywhere manifest their
adornment. In whatever he practiced, he achieved a state of ultimate
realization characterized by pure wisdom and freedom from all
attachments.

With unimpeded knowledge, he knew the different dharmas
throughout the ten directions and traveled to the different places
throughout the ten directions without any physical weariness. He
acquired a complete understanding of all karmic actions throughout
the ten directions. There were none of the different buddhas through-
out the ten directions that he did not directly see and he deeply
entered all of the different times throughout the ten directions. The
pure and sublime Dharma completely filled his mind, the universal
wisdom samadhi brightly illuminated his mind, and his mind con-
stantly and everywhere entered the sphere of uniform equality.

He wasilluminated and touched by the Tathagata’s wisdom and the
current flowing toward all-knowledge continued without interrup-
tion. Whether in body or mind, he never departed from the Buddha’s
Dharma. He was aided by the spiritual powers of all buddhas and
was illuminated by the light of all tathagatas. He perfected the great
vows, his vow-generated bodies everywhere pervaded the web of all
ksetras, and the entire Dharma realm entered his own body.

Sudhana gradually traveled for twelve years until he reached the
city of Vanavasi where he searched all around for Muktaka the Elder.
Once he encountered him, he made full reverential prostrations,
stood up, pressed his palms together, and addressed him, saying:
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O Arya, because I am now able to meet a good spiritual guide, I
have obtained a vast and excellent benefit. How is this so? As for
good spiritual guides:
They are only rarely met;
They are only rarely heard;
They only rarely appear;
One is only rarely able to serve them;
One is only rarely able to draw near to them;
One is only rarely able to receive what they pass on;
One only rarely encounters them;
One is only rarely able to dwell together with them;
One is only rarely able to please them; and
One is only rarely able to follow them.
That I have now been able to meet him is an excellent benefit for me.
O Arya, I have already resolved to attain anuttara-samyak-sambodhi:
Because I wish to serve all buddhas;
Because I wish to meet all buddhas;
Because I wish to see all buddhas;
Because I wish to contemplate all buddhas;
Because I wish to know all buddhas;
Because I wish to realize all buddhas’ uniform equality;
Because I wish to make the great vows of all buddhas;
Because I wish to fulfill all buddhas’ great vows;
Because I wish to become equipped with all buddhas” wisdom
light;
Because I wish to perfect all buddhas” many practices;
Because I wish to acquire all buddhas’ spiritual superknowledges;
Because I wish to become equipped with all buddhas” powers;
Because I wish to acquire all buddhas’ fearlessnesses;
Because I wish to hear all buddhas” Dharma;
Because I wish to receive all buddhas’ Dharma;
Because I wish to uphold all buddhas” Dharma;
Because I wish to understand all buddhas” Dharma;
Because I wish to protect all buddhas” Dharma;
Because I wish to become of the same substance as the commu-
nity of all bodhisattvas;®
Because I wish to possess roots of goodness that are the same as
and no different from those of all bodhisattvas;
Because I wish to fulfill the paramitas of all bodhisattvas;
Because I wish to perfect whatever all bodhisattvas cultivate;
Because I wish to make the pure vows of all bodhisattvas;
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Because I wish to acquire the awesome spiritual qualities of all
buddhas and bodhisattvas;

Because I wish to acquire the inexhaustible light of great wisdom
of the Dharma treasury of all bodhisattvas;

Because I wish to acquire the vast treasury of all bodhisattvas’
samadhis;

Because I wish to perfect all bodhisattvas’ measureless and incal-
culable treasury of spiritual superknowledges;

Because I wish to use the treasury of great compassion to teach
and train all beings so that they are all enabled to achieve the
ultimate goal;

Becauselwishtomanifestthe treasury of spiritual transformations;

Because I wish with my own mind to achieve sovereign mastery
of the treasury of all sovereign masteries; and

Because I wish to enter the treasury of purity and use all the
marks as adornments.

O Arya, I have now come to the Arya with such resolve, such inten-
tions, such inclinations, such wishes, such hopes, such consider-
ations, such veneration, such skillful means, such ultimate aims,
and such humility. I have heard that the Arya is well able to guide
and instruct the entire community of bodhisattvas and that he is
able to use skillful methods:

To explain what they can acquire;

To show their path;

To provide their bridge for crossing over;

To transmit their Dharma gateways;

To do away with the obstacles of confusion and inverted views;

To extract the arrows of perplexity;

To rend the net of doubts;

To illuminate the dense thicket of the mind;

To wash away the mind’s defilements and turbidity;

To enable the mind to gain pristine purity;

To cause the mind to become clear and cool;

To rectify any flattery or deviousness in the mind;

To cut off the mind’s involvement in samsara;

To halt the mind’s involvement in what is bad;

To loosen the mind’s attachments;

To liberate the mind from its points of attachment;

To turn the mind away from its objects of defiled craving;

To enable one to quickly enter the realm of all-knowledge;

To enable one to quickly reach the city of the unexcelled Dharma;
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To enable one to abide in the great compassion;

To enable one to abide in the great kindness;

To enable one to enter the bodhisattva practices;

To enable one to cultivate the gateways to samadhi;

To enable one to enter the stations of realization;

To enable one to contemplate the nature of dharmas;

To enable one to increase in strength; and

To enable one to cultivate the practices by which one maintains a
mind of equal regard for everyone.

I hope, O Arya, that you will explain for me how a bodhisattva

should train in the bodhisattva practices, how he should cultivate

the bodhisattva path, how he may accord with what is to be cul-

tivated and then swiftly acquire purity, and how he may swiftly

acquire complete clarity of understanding.
At that time, by the power of his past roots of goodness, by the power
of the Buddha’s awesome spiritual power, and by the power of being
borne in mind by Mafjusri the Youth, Muktaka the Elder immedi-
ately entered a bodhisattva samadhi gateway known as “the bound-
less revolving dharani of the universal integration of all buddha
ksetras” Once he had entered this samadhi, he acquired a purified
body in which, within that very body, he revealed in each of the ten
directions buddhas as numerous as the atoms in ten buddha ksetras
along with their buddha lands, their congregations, all their different
kinds of light, and all their adornments.

He also revealed the past practices of those buddhas, the spiritual
transformations wrought by their spiritual superknowledges, all
their great vows, their path-assisting dharmas, their practices lead-
ing to emancipation, and their pure adornments. He also revealed
therein those buddhas’ realization of the universal and right enlight-
enment, their turning of the wheel of the sublime Dharma, and their
teaching of beings.

All such phenomena as these were entirely and unimpededly
revealed within his body, including all their different physical forms
and characteristics and all their different sequences of appearance
in the world. All of these were shown there in accordance with the
manner in which they originally occurred and without any of these
appearances being mixed together with any others. These included
their many different lands, their many different congregations, their
many different sites of enlightenment, and their many different kinds
of adornments.
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The buddhas who appeared therein manifested many different
kinds of spiritual powers, established many different vehicles and
paths, and showed many different approaches to establishing vows.

In some instances, they appeared as dwelling in a world’s Tusita
Heaven palace, accomplishing buddha works there. In other
instances, they appeared as descending from a world’s Tusita Heaven
palace and then accomplishing buddha works. In this way, they were
sometimes shown as dwelling in the womb, or as taking birth, or as
dwelling in the palace, or as leaving the home life, or as going to the
site of enlightenment, or as demolishing the armies of Mara, or as
surrounded by devas and dragons, or as being requested to teach the
Dharma by world leaders, or as turning the wheel of the Dharma, or
as entering parinirvana, or as having their sarira relics divided up, or
as having commemorative stupas and temples erected for them.

All of those tathagatas were shown among beings, in the midst of
all different kinds of congregations, in all different kinds of worlds,
in all different kinds of rebirth destinies, and among those in all dif-
ferent kinds of clans, among those with all different kinds of disposi-
tions, among those performing all different kinds of karmic actions,
among those speaking all different kinds of languages, among those
having all different kinds of faculties and natures, and among those
beset by all different kinds of afflictions, latent tendencies, and habit-
ual karmic propensities.

They were shown therein as abiding in extremely small congrega-
tions, in vast congregations, or as abiding in congregations an entire
yojana wide, or as abiding in congregations ten yojanas wide, or as
abiding in congregations as many yojanas wide as the number of
atoms in an ineffable-ineffable number of buddha ksetras in which,
using all different kinds of spiritual superknowledges, all different
kinds of phrasings, all different kinds of voices, all different kinds of
Dharma gateways, all different kinds of complete-retention dharani
gateways, all different kinds of eloquence gateways, oceans of all dif-
ferent kinds of truths of the aryas, and all different kinds of fearless-
nesses, as they roared the lion’s roar and spoke about beings” many
different kinds of roots of goodness and many different kinds of
mindfulness, as they transmitted the many different kinds of bod-
hisattva predictions, and as they explained the many different kinds
of dharmas of the Buddha.

Sudhana the Youth was able to hear and take in all that was spoken
by all those tathagatas. He was also able to see all of those buddhas’
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and bodhisattvas’ inconceivable samadhis and spiritual transforma-
tions.

At that time, Muktaka the Elder emerged from samadhi and spoke
to Sudhana the Youth, saying;:

Son of Good Family, I have already entered and emerged from the
liberation gateway of the Tathagata’s unimpeded adornments. Son
of Good Family, when I enter and emerge from this liberation gate-
way, I immediately see off to the east, in the Jambtinada Golden
Light World, Sovereign Dragon King Tathagata, the Arhat, the One
of Right and Universal Enlightenment, surrounded by a congrega-
tion headed by Vairocana Treasury Bodhisattva.

I also see off to the south, in the Swift Powers World, Universal
Fragrance Tathagata, the Arhat, the One of Right and Universal
Enlightenment, surrounded by a congregation headed by Mind
King Bodhisattva.

I also see off to the west, in the Fragrant Light World, Sumeru
Lamp King Tathagata, the Arhat, the One of Right and Universal
Enlightenment, surrounded by a congregation headed by
Unimpeded Mind Bodhisattva.

I also see off to the north, in the Kasaya Banner World,
Indestructible Vajra Tathagata, the Arhat, the One of Right and
Universal Enlightenment, surrounded by a congregation headed by
Heroic Vajra Steps Bodhisattva.

I also see off to the northeast, in the All Supremely Marvelous
Jewels World, Eye Beholding the Realm of the Inapprehensible
Tathagata, the Arhat, the One of Right and Universal Enlightenment,
surrounded by a congregation headed by Skillful Transformations
of the Inapprehensible Bodhisattva.

I also see off to the southeast, in the Fragrant Flame and Sound
World, Fragrant Lamp Tathagata, the Arhat, the One of Right and
Universal Enlightenment, surrounded by a congregation headed by
Vajra Flaming Wisdom Bodhisattva.

I'also see off to the southwest, in the Universally Radiant Wisdom
Sun World, Dharma Realm Wheel Banner Tathagata, the Arhat,
the One of Right and Universal Enlightenment, surrounded by a
congregation headed by Banner Displaying All Transformations
Bodhisattva.

I also see off to the northwest, in the Universally Pure World, All
Buddha Jewels” Lofty and Supreme Banner Tathagata, the Arhat,
the One of Right and Universal Enlightenment, surrounded by a
congregation headed by Dharma Banner King Bodhisattva.
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T also see off in the direction of the zenith, in the Buddhas’ Endless
Sequential Appearances World, Banner of Boundless Perfectly
Fulfilled Wisdom Light Tathagata, the Arhat, the One of Right and
Universal Enlightenment, surrounded by a congregation headed by
Dharma Realm Gateway Banner King Bodhisattva.

I also see off in the direction of the nadir, in the Buddha Light
World, Unimpeded Wisdom Banner Tathagata, the Arhat, the One
of Right and Universal Enlightenment, surrounded by a congrega-
tion headed by Banner King of All Worlds’ Ksetras Bodhisattva.

Son of Good Family, in each of the ten directions, I see tathagatas
such as these as numerous as the atoms in ten buddha ksetras. Those
tathagatas do not come here to this place nor do I go to where they are
located. If I wish to see Amitabha Tathagata from the World of Bliss,
then, in response to such a wish, I immediately see him. So too,
if I wish to see the Sandalwood World’s Vajra Radiance Tathagata,
the Sublime Fragrance World’s Jewel Radiance Tathagata, the Lotus
Flower World’s Jeweled Lotus Radiance Tathagata, the Marvelous
Gold World’s Quiescent Light Tathagata, the Sublime Joy World’s
Unshakable Tathagata, the Fine Abiding World’s Lion Tathagata,
the Mirror Light World’s Lunar Enlightenment Tathagata, or the
Jeweled Lion Adornment World’s Vairocana Tathagata, then, in
every case, | immediately see all the tathagatas such as these.

In so doing, those tathagatas do not come here, nor does my body
go there to pay respects to them. I realize that all buddhas as well
as my mind are all like a dream. I realize that all buddhas are like
reflected images and that my mind is like the water [in which they
are reflected]. I realize that all buddhas’ forms and features as well
as my own mind are all like conjured illusions. I realize that all bud-
dhas on the one hand and my mind on the other—these are all like
mere echoes. In this way, I realize that recollections such as these
as well as the buddhas that are seen—they all arise from one’s own
mind.

Son of Good Family, you should realize that the bodhisattva’s
cultivation of the Buddha’s dharmas, his purification of the bud-
dha ksetras, his accumulation of the marvelous practices, his train-
ing of beings, his generation of the great vows, his entry into the
inconceivable liberation gateway of wandering and sporting with
sovereign mastery in all-knowledge, his acquisition of the Buddha’s
bodhi, his manifestation of the great spiritual superknowledges,
his going everywhere throughout the ten directions of the Dharma
realm, and his use of subtle wisdom in everywhere entering all kal-
pas—all phenomena such as these arise from one’s own mind.
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Therefore, Son of Good Family:

One should use good dharmas to support one’s mind;

One should use the waters of Dharma to moisten one’s mind;

One should purify one’s mind in the spheres of experience;

One should use vigor to fortify one’s mind;

One should use patience to broaden one’s mind;

One should use realizations of wisdom to enable one’s mind to
become immaculately pure;

One should use wisdom to clarify and sharpen one’s mind;

One should use the Buddha’s sovereign masteries to open and
develop one’s mind;

One should use the Buddha’s equal regard for everyone to make
one’s mind vast in its scope; and

One should use the Buddha’s ten powers to illuminate and inves-
tigate one’s mind.

Son of Good Family, I have only achieved entry into and emergence
from this liberation gateway of the Tathagata’s unimpeded adorn-
ments. As for the bodhisattva-mahasattvas:

Who have acquired unimpeded wisdom;

Who abide in unimpeded practices;

Who have attained the samadhi in which one always sees all bud-
dhas;

Who have attained the samadhi in which one does not reside
beyond nirvana’s threshold and completely understands this
samadhi’s realm of the universal gateway;

Who abide in the uniform equality of all dharmas of the three
periods of time;

Who are able to skillfully divide their bodies and go everywhere
in all ksetras;

Who abide in all buddhas’ realm of uniform equality;

Who make all the realms of the ten directions manifest directly
before them;

Who have nothing they do not completely understand through
their wise contemplation; and

Who manifest within their own bodies the creation and destruc-
tion of all worlds and yet never generate any dualistic percep-
tions with respect to their own bodies and all worlds—

As for such marvelous practices as these, how could I know of or be
able to speak about them?

Son of Good Family, traveling south from here to the very bound-

ary of Jambudvipa, there is a country known as Milaspharana in
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which there is a bhikshu known as Sagaradhvaja or “Ocean Banner.”
You should go there, pay your respects to him, and ask him how a
bodhisattva should train in the bodhisattva practices and how he
should cultivate the bodhisattva path.
Sudhana the Youth then bowed down in reverence at the feet of
Muktaka the Elder, circumambulated him to his right as he gazed up
at him, proclaimed his praises, and thought of him with fond longing
as tears of sadness flowed down his face. He then single-mindedly
brought to mind:
Reliance on the good spiritual guides;
Service to the good spiritual guides;
Reverence for the good spiritual guides;
That it is because of the good spiritual guides that one may attain the
cognition of all-knowledge;
Refraining from opposition to the good spiritual guides;
Refraining from any flattery or deception in one’s thoughts about the
good spiritual guides;
Always mentally complying with the good spiritual guides;
Conceiving of the good spiritual guides as like a kindly mother due to
whom one abandons all nonbeneficial dharmas; and
Conceiving of the good spiritual guides as like a kindly father due to
whom one produces all good dharmas.

He then respectfully withdrew and departed.

6 — Sagaradhvaja
At that time, Sudhana the Youth single-mindedly focused his right
mindfulness on the teachings of that elder and contemplated the
teachings of that elder:
He recollected his inconceivable gateways to bodhisattva liberation;
He reflected upon his inconceivable bodhisattva wisdom light;
He deeply entered his inconceivable gateways to the Dharma realm;
He progressed into his inconceivable gateways to the bodhisattva’s
universal penetration;
He clearly saw his inconceivable spiritual transformations of the
tathagatas;
He completely understood his inconceivable pervasive entry into the
buddha ksetras;
He distinguished among his inconceivable adornments with the
Buddha’s powers;
He reflected upon his inconceivable bodhisattva samadhis and libera-
tions as well as his spheres of experience and stages [of the path];
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He gained a complete comprehension of his inconceivable and ulti-

mately unimpeded presence in different worlds;

He cultivated his possession of the bodhisattva’s inconceivably strong

determination; and

He made his inconceivable great bodhisattva vows and pure karmic

works.

He then gradually traveled southward to the borderlands of
Jambudvipa, to the village of Mali where he searched all around
for Sagaradhvaja Bhikshu. He then saw him alongside his medita-
tion walkway where, sitting in the lotus posture, he had entered
samadhi. He had left behind outward and inward breathing, he had
become free of discriminating thought and awareness, and his body
remained calm and motionless.

From the bottom of his feet, he was sending forth countless groups
of hundreds of thousands of kotis of elders, lay disciples, and brah-
mans, all of whose bodies were graced with all different kinds of
adornments and all of whom wore jeweled crowns on their heads
and had gleaming jewels set in their topknots. They all went forth
everywhere throughout all the worlds of the ten directions in which
they sent down a rain of all kinds of jewels, all kinds of necklaces, all
kinds of robes, all kinds of food and beverages that accorded with the
Dharma and were supreme in their flavors, all kinds of flower blos-
soms, all kinds of garlands, all types of incense, all sorts of perfumes,
and all kinds of other desirable and delightful life-enhancing gifts.
They everywhere rescued and gathered in all the poor and destitute
beings and comforted all the beings who were tormented by suffer-
ings. They then caused them all to be delighted, to acquire purified
minds, and to attain complete success in the path to unexcelled bodhi.

From both of his knees, he sent forth countless groups of hundreds
of thousands of kotis of ksatriyas and brahmans, all of whom were
possessed of sharp intelligence and all of whom, in their many dif-
ferent physical appearances, their many different physical forms,
and their many different types of robes, were possessed of the most
marvelous adornments. They went forth everywhere throughout all
worlds of the ten directions in which, using pleasing words and joint
endeavors, they attracted the many beings, in particular bringing
sufficiency to the poor, bringing cures to the sick, bringing security
to the endangered, halting threats to those in fear, and bringing hap-
piness to those beset by suffering and despair. They also used skillful
means by which they exhorted and guided them and caused them
to abandon evil and securely establish themselves in good dharmas.
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From his waist, he sent forth countless rishis just as numerous as
beings themselves, some of whom wore robes made of grasses or
robes made of tree bark and all of whom carried ablution pitchers.
Serene in their deportment, they traveled around everywhere, going
and coming throughout the worlds of the ten directions in which,
from up in the sky, they used the sublime voice of a buddha to praise
the Tathagata and expound on all dharmas. In some cases, they
expounded on the path of brahmacarya,”” thereby causing beings to
practice it and train their sense faculties. In some cases, they spoke of
all dharmas’ absence of any inherently existent nature, thereby caus-
ing beings to meditate on it and thus develop wisdom. In some cases
they expounded on the principles contained in the world’s treatises.
Or then again, they offered instruction in attaining the wisdom of all-
knowledge and the skillful means for gaining emancipation, thereby
causing beings to follow the appropriate sequences for cultivating
their own karma.

From both sides of his body, he sent forth an inconceivable num-
ber of dragons and an inconceivable number of dragon maidens who
manifested all of the dragons” inconceivable spiritual transforma-
tions by sending down rains from:

Inconceivably many clouds of incense;

Inconceivably many clouds of flowers;

Inconceivably many clouds of garlands;

Inconceivably many clouds of jeweled canopies;

Inconceivably many clouds of jeweled banners;

Inconceivably many clouds of marvelous jeweled adornments;

Inconceivably many clouds of immense mani jewels;

Inconceivably many clouds of jewel necklaces;

Inconceivably many clouds of jeweled seats;

Inconceivably many clouds of jeweled palaces;

Inconceivably many clouds of jeweled lotus flowers;

Inconceivably many clouds of jeweled crowns;

Inconceivably many clouds of devas; and

Inconceivably many clouds of celestial nymphs.

These were present everywhere in the sky where they served as
adornments. They filled all worlds throughout the ten directions
where they were presented as offerings in the congregations of all
buddhas and caused all the beings there to feel joyous delight.

From the svastika mark on the front of his chest, he sent forth
countless hundreds of thousands of kotis of asura kings, all of whom
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manifested their sovereign mastery of the powers of conjuration with
which they caused hundreds of worlds to all be seized by a great
quaking movement, they caused the waters of all the oceans to spon-
taneously leap up as if boiling, and they caused the peaks of all the
kings of mountains to knock against each other. Of all the heavens’
palaces, there were none not shaken, of all the maras” light, there was
none not obscured, and of all the armies of maras, there were none not
vanquished.

This everywhere caused beings to relinquish their thoughts of
arrogance, to rid themselves of angry or malicious thoughts, to smash
their mountains of afflictions, to cease their dealing in the many
kinds of evil dharmas, to increase their devotion to noncontentious-
ness, and to become forever joined in harmony and goodness.

In addition, they used the power of their conjurations to awaken
beings, doing so:

By enabling them to extinguish the evil of karmic offenses;

By enabling them to fear existence in samsara;

By enabling them to escape from all rebirth destinies;

By enabling them to abandon defiling attachments;

By enabling them to abide in the resolve to attain unexcelled bodhi;

By enabling them to cultivate all the bodhisattva practices;

By enabling them to abide in all the paramitas;

By enabling them to enter into all the bodhisattva grounds;

By enabling them to contemplate all the gateways to the sublime

Dharma; and

By enabling them to know all the skillful means of all buddhas.

Their endeavors such as these occurred everywhere throughout the
Dharma realm.

Then, for those who should gain liberation through the teachings
of the two vehicles, he sent forth from his upper back countless hun-
dreds of thousands of kotis of sravaka disciples and pratyekabuddhas
[who taught those beings in these ways]:

For those attached to the existence of a self, they taught the nonexis-

tence of a self;

For those attached to the conception of permanence, they taught the

impermanence of all conditioned things;

For those inclined to lust, they taught the meditation on impurity;”

For those inclined toward hatred, they taught meditation on the mind

of loving-kindness;

For those inclined to delusion, they taught meditation on causal origi-

nation;
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For those equally inclined to all of the afflictions, they taught the
dharma of maintaining states of mind consistent with wisdom;

For those who delighted in attachment to their spheres of experi-
ence, they taught the dharma of the nonexistence of anything
whatsoever;”’ and

For those who delighted in attachment to stations [of cultivation] char-
acterized by quiescence, they taught the dharma of vowing to every-
where benefit all beings.

Their endeavors such as these occurred everywhere throughout the
Dharma realm.

From both of his shoulders, he sent forth countless hundreds of
thousands of kotis of yaksa and raksasa kings who manifested in all
different kinds of forms with all different kinds of appearances, some
tall, some short, all of them fearsome. Surrounded by measurelessly
large retinues, they served as guardians for all beings devoted to
doing good deeds as well as for all of the worthies and aryas and the
congregations of bodhisattvas whether they were still on the verge of
reaching the stages of right abiding or had already reached the stages
of right abiding.*’

Some of them manifested as vajra-wielding spirits who guarded
buddhas and the abodes of buddhas or manifested as those who
everywhere guarded those in all worlds. Where there were those
living in fear, they caused them to attain peace and security. Where
there were those afflicted by sickness, they caused them to be cured.
Where there were those tormented by sufferings, they caused them to
avoid them. Where there were those who had committed evil deeds,
they caused them to renounce them and repent of them. Where there
were those beset by disastrous misfortunes, they caused those cir-
cumstances to disappear.

In ways such as these, they benefited all beings and enabled them
all to abandon the wheel of samsira and turn the wheel of right
Dharma.

From his belly, he sent forth countless hundreds of thousands of
kotis of kimnara kings, each of whom was surrounded by retinues of
countless kimnara maidens. He also sent forth countless hundreds of
thousands of kotis of gandharva kings, each of whom was surrounded
by retinues of countless gandharva maidens. They each:

Played countless hundreds of thousands of types of celestial music;

Sang the praises of the true nature of all dharmas;

Sang the praises of all buddhas;

Sang the praises of resolving to attain bodhi;
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Sang the praises of cultivating the bodhisattva practices;

Sang the praises of all buddhas’ gateways to realizing right enlighten-
ment;

Sang the praises of all buddhas’ gateways to turning the Dharma
wheel;

Sang the praises of all buddhas” gateways to the manifestation of spiri-
tual transformations;

Revealed and expounded on all buddhas” gateways to parinirvana;

Revealed and expounded on the gateways to preserving and protect-
ing all buddhas’ teachings;

Revealed and expounded on the gateways to delighting all beings;

Revealed and expounded on the gateways to the purification of all
buddha ksetras;

Revealed and expounded on the gateways to revealing all of the sub-
lime dharmas;

Revealed and expounded on the gateways to abandoning all obstacles;
and

Revealed and expounded on the gateways to producing all roots of
goodness.

Their [actions] such as these occurred everywhere throughout the ten
directions of the Dharma realm.

From his mouth,® he sent forth hundreds of thousands of kotis of
wheel-turning sage kings fully endowed with their seven treasures
and surrounded by their fourfold armies:

They emanated the light of great relinquishing and rained down
countless jewels so that all who were poor and destitute became suf-
ficiently endowed with wealth and were caused to forever cut off the
practice of taking what has not been given;

They relinquished countless hundreds of thousands of beautiful
female attendants, doing so with no thoughts of attachment, thereby
causing beings to cut off the practice of sexual misconduct;

They caused beings to bring forth thoughts of loving-kindness and
refrain from cutting short the lives of others;

They caused beings to ultimately always engage in truthful speech and
refrain from false, devious, and nonbeneficial discourse;

They caused beings to adopt speech intended to attract others and
refrain from speech conducive to estrangement;

They caused beings to practice gentle speech and refrain from harsh
and evil speech;

They caused beings to always speak with profound, definite, and clear
meaning while refraining from the use of meaningless and frivolous
discourse;
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They spoke on having but little desire, thereby causing beings to do

away with lust and have minds free of defilements;

They spoke on the great compassion, thereby causing beings to do

away with anger and purify their minds; and

They spoke on the ultimate truth, thereby causing beings to contem-

plate all dharmas, deeply penetrate causes and conditions, thor-
oughly understand the principles of the truths, extract the thorns of
wrong views, smash the mountain of doubts, and do away with all
obstacles.

Their endeavors such as these filled the entire Dharma realm.

From his eyes, he sent forth countless hundreds of thousands of
kotis of suns that completely illuminated all the great hells and all the
wretched destinies and enabled those within them to leave behind
their sufferings. They also illuminated all the regions in those worlds
and dispelled the darkness there. They also illuminated all beings
throughout the ten directions and enabled them to leave behind the
cataracts of their delusions.

They emanated pure light into defiled and turbid worlds, ema-
nated yellow-gold light into silver worlds, emanated silver-colored
light into yellow-gold worlds, emanated crystal-colored light into
vaidiirya worlds, emanated vaidiirya-colored light into crystal worlds,
emanated carnelian-colored light into musaragalva worlds, emanated
musaragalva-colored light into carnelian worlds, emanated the colored
light from solar-core sovereign mani jewels into indranila sapphire
worlds, emanated the colored light from indranila sapphires into
solar-core sovereign mani jewel worlds, emanated the colored light
from moonlight net core sovereign mani jewels into red true pearl
worlds, emanated the colored light from red true pearls into moon-
light net core sovereign mani jewel worlds, emanated light the color of
all different kinds of jewels into worlds consisting of but one type of
jewel, emanated light the color of but one jewel into worlds consisting
of many different kinds of jewels, illuminated the dense thickets of
all beings minds, enabled the accomplishment®* of beings” countless
works, adorned the realms in all worlds, and enabled the minds of
all beings to become clear and cool and filled with immense delight.
Their endeavors such as these filled the entire Dharma realm.

From the white hair mark between his brows, he emanated count-
less hundreds of thousands of kotis of Sakras, lords of the devas,
all of whom exercised sovereignty in all realms. The light from the
mani jewels set in their topknots illuminated all the heavenly pal-
aces, caused all the Sumerus, the kings of all mountains, to quake,
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caused all the great congregations of devas to awaken, praised the
power of merit, spoke about the power of wisdom, stimulated the
power of their delight, sustained the power of their resolve, purified
their power of mindfulness, strengthened the power of their resolve
to attain bodhi, praised delight in seeing the Buddha, thus causing
the elimination of worldly desires, praised delight in hearing the
Dharma, thus causing weariness with worldly spheres of experience,
and praised delight in contemplative wisdom, thus causing the sev-
erance of worldly defilements. This brought an end to warring with
the asuras, brought about the severance of affliction-ridden disputa-
tion, extinguished thoughts fearful of death, inspired vows to quell
the maras, proliferated the establishment of right Dharma as solid as
Sumeru, the king of mountains, and facilitated the accomplishment®
of all works undertaken by beings. Their endeavors such as these
occurred everywhere throughout the Dharma realm.

From his forehead, he emanated countless hundreds of thousands
of kotis of Brahma Heaven devas whose forms and appearances were
handsome and without peer anywhere in the world. Their awesome
deportment was serene and their voices were beautiful and sublime.
They encouraged the buddhas to speak the Dharma, praised the
meritorious qualities of the buddhas, caused all the bodhisattvas to
feel delighted, and were able to bring about the accomplishment® of
beings” countless works everywhere throughout the worlds of the ten
directions.

From the top of his head, he emanated congregations of bodhisat-
tvas as numerous as the atoms in countless buddha ksetras, all of
whom had the major marks and the secondary characteristics adorn-
ing their bodies. They all emanated boundless light and taught the
many different kinds of practices, that is to say:

They praised giving, thereby causing beings to relinquish miserliness
and encounter worlds adorned with the many kinds of marvelous
jewels;

They proclaimed the praises of the meritorious qualities of uphold-
ing the moral precepts, thereby causing beings to forever cut off the
many kinds of evil and abide in the bodhisattva’s precepts of great
kindness and compassion;

They taught that all stations of existence are like a dream;

They taught that all sensual pleasures are flavorless, thereby causing
beings to escape the bonds of the afflictions;

They taught the power of patience, thereby causing beings” minds to
acquire sovereign mastery in all dharmas;
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They praised the [Buddha’s] golden-colored body, thereby causing
beings to abandon the defilement of hatred, take up the counterac-
tive practices, and cut off rebirths in the path of the animals;

They praised the practice of vigor, thereby causing them to leave
worldly neglectfulness far behind and diligently cultivate the count-
less sublime dharmas;

They also praised dhyana paramita for their sakes, thereby causing them
to acquire sovereign mastery over all their thoughts;

They also expounded on prajiiaparamita and explained right views for
their sakes, thereby causing beings to delight in the masterful exer-
cise of wisdom and in the elimination of the poison of wrong views;

They also expounded for their sakes on adapting to all the different
endeavors occurring in the world, thereby enabling beings to freely
take on births in all the rebirth destinies even though they have
already escaped samsara;

They also manifested spiritual transformations for their sakes and
taught sovereign mastery over the length of one’s life span, thereby
causing beings to make the great vows;

They also expounded for their sakes on the successful development of
the power of the complete-retention dharanis, on the power of bring-
ing forth great vows, on the power of purifying samadhis, and on
the power of sovereign mastery in taking on rebirths; and

They also expounded for their sakes on the many different kinds of
knowledge, namely:

The knowledge that everywhere knows beings’ faculties;
The knowledge that everywhere knows all their mental activity;
The knowledge that everywhere knows the Tathagata’s ten pow-
ers; and
The knowledge that everywhere knows all buddhas’ sovereign
masteries.
Their endeavors such as these occurred everywhere throughout the
Dharma realm.

From the very summit of his head, he sent forth countless hundreds
of thousands of kotis of tathagata bodies. Their bodies were peerless
and purely adorned with all the major marks and secondary signs.
Their awesome radiance was gloriously bright, making them appear
like mountains of real gold. Their countless light rays everywhere
illuminated the ten directions and emanated marvelous sounds that,
filling the entire Dharma realm, revealed the measureless powers of
the great spiritual superknowledges.

They rained down the Dharma rains for the sake of everyone in the
world, doing so in these ways:
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For the sake of bodhisattvas sitting in the sites of enlightenment, they
rained down the Dharma rain of the universal realization of equal-
ity;

For the sake of bodhisattvas at the stage of the crown-anointing con-
secration, they rained down the Dharma rain of entry into the uni-
versal gateway;

For the sake of bodhisattvas at the stage of the Dharma prince, they
rained down the Dharma rain of universal adornment;

For the sake of bodhisattvas at the stage of the pure youth, they rained
down the Dharma rain of mountain-like solidity;

For the sake of bodhisattvas at the stage of irreversibility, they rained
down the Dharma rain of the oceanic treasury;

For the sake of bodhisattvas at the stage of realization of right resolve,
they rained down the Dharma rain of universal spheres of experi-
ence;

For the sake of bodhisattvas at the stage of complete repletion in skill-
ful means, they rained down the Dharma rain of the inherent nature
gateway;

For the sake of bodhisattvas at the stage of nobility, they rained down
the Dharma rain of adaptation to the world;

For the sake of bodhisattvas at the stage of cultivation, they rained
down the Dharma rain of universal compassionate sympathy;

For the sake of bodhisattvas at the stage of beginning training, they
rained down the Dharma rain of treasury accumulation;

For the sake of bodhisattvas at the stage of initial generation of the
resolve, they rained down the Dharma rain of the attraction of
beings;

For the sake of bodhisattvas at the stage of resolute faith, they rained
down the Dharma rain of the universal manifestation of endless
spheres of experience;

For the sake of form realm beings, they rained down the Dharma rain
of the universal gateway;

For the sake of Brahma Heaven devas, they rained down the Dharma
rain of the universal treasury;

For the sake of the Paranirmita Vasavartin Heaven devas, they rained
down the Dharma rain of the generation of powers;

For the sake of the hordes of maras, they rained down the Dharma rain
of the banner of the mind;

For the sake of Transformational Bliss Heaven devas, they rained down
the Dharma rain of pure mindfulness;

For the sake of the Tusita Heaven devas, they rained down the Dharma
rain of the generation of resolve;
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For the sake of the Yama Heaven devas, they rained down the Dharma

rain of joyous delight;

For the sake of the Trayastrimsa Heaven devas, they rained down the

Dharma rain of the swift adornment of the realm of empty space;

For the sake of the yaksa kings, they rained down the Dharma rain of

joyous delight;

For the sake of the gandharva kings, they rained down the Dharma rain

of the vajra wheel;

For the sake of the asura kings, they rained down the Dharma rain of

great spheres of experience;

For the sake of the garuda kings, they rained down the Dharma rain of

boundless light;

For the sake of the kimnara kings, they rained down the Dharma rain of

wisdom supreme throughout all worlds;

For the sake of the human kings, they rained down the Dharma rain of

the absence of pleasure-based attachments;

For the sake of the dragon kings, they rained down the Dharma rain of

banners of joyous delight;

For the sake of the mahoraga kings, they rained down the Dharma rain

of the great cessation;

For the sake of the beings in the hells, they rained down the Dharma

rain of adornment with right mindfulness;

For the sake of the animals, they rained down the Dharma rain of the

treasury of wisdom;

For the sake of beings in the realms of King Yama, they rained down

the Dharma rain of fearlessness; and

For the sake of beings dwelling in the stations beset by the difficulties,®

they rained down the Dharma rain of universal comfort.
They thereby enabled them all to enter the congregations of the
worthies and aryas. Their endeavors such as these filled the entire
Dharma realm.

From every one of the pores of his body, Sagaradhvaja Bhikshu
emitted nets of light rays as numerous as the atoms in an asamkhyeya
of buddha ksetras and every one of those nets of light rays included
asamkhyeyas of forms and appearances, asamkhyeyas of adornments,
asamkhyeyas of spheres of experience, and asamkhyeyas of karmic
deeds that completely filled the ten directions of the entire Dharma
realm.

At that time, Sudhana the Youth single-mindedly contemplated
Sagaradhvaja Bhikshu and felt deep admiration for him, whereupon:

He brought to mind his samadhis and liberations;

He contemplated his inconceivable bodhisattva samadhis;
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He contemplated his ocean of inconceivable skillful means devoted to
benefiting beings;
He contemplated his inconceivable gateways of effortless universal
adornment;
He contemplated his pure knowledge regarding the adornments of the
Dharma realm;
He contemplated his knowledge regarding receiving the Buddha’s
empowerments;
He contemplated his generation of the bodhisattva’s powers of sover-
eign mastery;
He contemplated his strengthening of the power of the bodhisattva’s
great vows; and
He contemplated his broadening of the power of the bodhisattva’s
practices.
In this way, he stood there, meditatively contemplating him for one
day and one night, and then on through seven days and seven nights,
a half month, a month, and then for six months in all. He then con-
tinued doing so for an additional six days, after which Sagaradhvaja
Bhikshu arose from samadhi. Sudhana the Youth then praised him,
saying:
O Arya, this is so rare and extraordinary:
A samadhi such as this is the most extremely profound;
A samadhi such as this is the most vast;
A samadhi such as this has a measureless sphere of experience;
A samadhi such as this has inconceivable spiritual powers;
A samadhi such as this has incomparable radiance;
A samadhi such as this has countless adornments;
A samadhi such as this has indomitable awesome power;
A samadhi such as this has impartial spheres of experience;
A samadhi such as this everywhere illuminates the ten directions;
and
A samadhi such as this bestows unlimited benefit because it is
able to extinguish the measureless suffering of all beings,
which is to say:
Because it is able to cause all beings to leave behind the suf-
fering of poverty;
Because it allows them to escape from the hells;
Because it allows them to avoid rebirth in the animal realm;
Because it closes the gates to the difficulties;®
Because it opens the paths to rebirth among humans and
devas;
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Because it causes joy and bliss for the beings in the human
and deva realms;
Because it causes them to cherish and delight in the spheres
of experience encountered in the dhyanas;
Because it is able to increase their happiness in conditioned
existence;
Because it is able to reveal the bliss of escaping the stations
of existence;
Because it is able to lead beings to resolve to attain bodhi;
Because it is able to cause them to increase the practices that
produce merit and wisdom;
Because it is able to cause them to increase the mind of great
compassion;
Because it is able to cause them to produce the power of great
VOows;
Because it is able to cause them to completely understand the
bodhisattva path;
Because it is able to cause them to acquire the adornment of
ultimate wisdom;
Because it is able to cause them to enter the realm of the Great
Vehicle;
Because it is able to completely illuminate the practices of
Samantabhadra;
Because it is able to cause them to attain the wisdom light of
the bodhisattva grounds;
Because it is able to cause them to perfect all of the bodhisat-
tva vows and practices; and
Because it is able to cause them to become securely estab-
lished in the realm of the wisdom of all-knowledge.
O Arya, please tell me: What is the name of this samadhi?
Sagaradhvaja Bhikshu replied:
Son of Good Family, this samadhi is known as “the universal eye
acquired through equanimity.” It is also known as “the pure light
of the realm of prajiiaparamita” and as “the gateway of universal
adornment and purification.”

Son of Good Family, it is due to my cultivation of prajiiaparamita
that I have acquired this universal adornment and purification
samadhi as well as a hundred myriads of asamkhyeyas of other such
samadhis.

Sudhana the Youth then said, “O Arya, are the spheres of experience
of this samadhi ultimately only like these?”
Sagaradhvaja replied:
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Son of Good Family, when one enters this samadhi:
One is unimpeded in completely knowing all worlds;
One is unimpeded in going to visit all worlds;
One is unimpeded in going beyond all worlds;
One is unimpeded in the adornment of all worlds;
One is unimpeded in the improvement of all worlds;
One is unimpeded in the purification of all worlds;
One is unimpeded in seeing all buddhas;
One is unimpeded in contemplating all buddhas’ vast awesome
virtue;
One is unimpeded in knowing all buddhas’ sovereign mastery of
the spiritual powers;
One is unimpeded in realizing all buddhas’ vast powers;
One is unimpeded in entering the ocean of all buddhas” meritori-
ous qualities;
One is unimpeded in receiving the countless sublime dharmas of
all buddhas;
One is unimpeded in entering the cultivation of the marvelous
practices in the Dharma of all buddhas;
One is unimpeded in realizing all buddhas’ equal knowledge in
turning the wheel of Dharma;
One is unimpeded in entering the ocean of all buddhas’ congrega-
tions;
One is unimpeded in contemplating the Dharma of the buddhas
of the ten directions;
One is unimpeded in using the great compassion to gather in the
beings of the ten directions;
One is unimpeded in always filling the ten directions with the
great kindness;
One is unimpeded in remaining mentally insatiable in seeing the
buddhas of the ten directions;
One is unimpeded in entering the ocean of all beings;
One is unimpeded in knowing the ocean of all beings’ faculties;
and
One is unimpeded in knowing the different capacities for knowl-
edge of all beings’ faculties.
Son of Good Family, I know only this one “light of prajiiaparamita”
samadhi. As for the bodhisattvas:
Who have entered the ocean of wisdom;
Who have purified the sphere of the Dharma realm;
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Who have a penetrating knowledge of the destinies [to which all

dharmas lead];¥

Who pervade countless ksetras;

Who have achieved sovereign mastery of the complete-retention

dharanis;

Who have purified the samadhis;

Whose spiritual superknowledges are vast;

Whose eloquence is inexhaustible;

Who skillfully explain the grounds; and

Who are refuges for beings—

How could I know their marvelous practices, explain® their meri-
torious qualities, comprehend what they practice, understand their
spheres of experience, fathom their vow power, enter their essential
gateways, acquire a penetrating comprehension of their realiza-
tions, speak about their aspects of the path, abide in their samadhis,
see their minds’ spheres of cognition, or acquire their wisdom of
uniform equality?

Son of Good Family, traveling south from here, there is an abode
known as Samudravetadi or “Ocean Tides,” in which there is a park
known as Samantavytiha or “Universal Adornment.” There is an
upasika in that park known as Asa. You should go find her and ask,
“How should one train in the bodhisattva practices?” and “How
should one cultivate the bodhisattva path?”

Then, in the presence of Sagaradhvaja Bhikshu, Sudhana the Youth,
had acquired the solid body, had gained the wealth of sublime
Dharma, had entered the deep spheres of experience, had devel-
oped brightly penetrating wisdom, had entered brilliantly lumi-
nous samadhis, had come to dwell in pure understanding,® and had
perceived the extremely profound Dharma. His mind then dwelt
securely in the pure gateways and the light of his wisdom filled the
ten directions. His mind was filled with delight and he was overcome
with measureless joy.

He then prostrated himself in reverence at the feet of Sagaradhvaja
Bhikshu and circumambulated him countless times as he gazed up
at him respectfully, pondered and contemplating him, sighed with
admiration, bore his name in mind, envisioned his countenance and
demeanor, recollected the sound of his voice, and thought about his
samadhi, his great vows, and the domain of his practice. Then, hav-
ing received the pure light of his wisdom, he respectfully took his
leave and traveled on.
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7-Ada

At that time, having received the powers bestowed by the good spiri-
tual guide, Sudhana the Youth relied on the good spiritual guide’s
instruction, recalled the good spiritual guide’s words, and felt deep
affection for the good spiritual guide. He then had this thought: “It is
because of the good spiritual guide that I have been enabled to see the
Buddha and it is because of the good spiritual guide that I have been
enabled to hear the Dharma. The good spiritual guide is my master
teacher, for it is he who has shown and guided me in the Buddha’s
Dharma. The good spiritual guide is my very eyes, for it is he who has
enabled me to see the Buddha as comparable to empty space. And the
good spiritual guide is my bridge, for it is he who has enabled me to
enter the lotus flower pond of the buddhas, the tathagatas.”

He then gradually traveled southward until he reached the place
known as Ocean Tides where he saw Universal Adornment Park sur-
rounded by a perimeter wall made of the many kinds of jewels. In it
there were:

All kinds of jeweled trees arranged in beautifying rows;

All kinds of jeweled blossoming trees raining down many kinds of

marvelous blossoms that scattered across its grounds;

All kinds of jeweled incense trees the fragrant vaporous mists from
which everywhere scented the air throughout the ten directions;

All kinds of jeweled garland trees that rained down large garlands of
jewels that hung down in place after place;

All kinds of sovereign mani jewel trees that rained down immense
mani jewels that were spread about everywhere, completely cover-
ing those grounds;

All kinds of jeweled robe trees that rained down the many different
colors of robes that, appearing in response to what was needed, were
spread around everywhere;

All kinds of musical trees that, when blown and moved by the breeze,
produced sounds that were more beautiful than heavenly music; and

All kinds of adornment-bearing trees, each of which rained down
precious, unique, and marvelous objects of amusement that were
spread about in place after place as adornments.

Its grounds were immaculate and free of either high or low places.
Within it, there were hundreds of myriads of temple halls composed
of immense mani jewels, hundreds of myriads of towers covered with
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jambiinada gold, hundreds of myriads of palaces adorned with inlaid
vairocana mani jewels, and a myriad bathing ponds composed of the
many different kinds of jewels. These had railings made of the seven
types of precious jewels which encircled their perimeters and also
had steps on all four sides which were made of the seven types of
precious jewels.

These ponds were filled with clear waters possessed of the eight
qualities that were fragrant with scents like those of celestial sandal-
wood incense. Gold sand was spread across their bottoms and their
sides were inlaid all around with water-clarifying pearls. As geese,
ducks, peacocks, and kokila birds sported about in them, their calls
sent forth harmonious and lovely sounds.

Bejeweled tala trees formed an encircling line of trees all around
them. They were covered by suspended nets of jewels from which
there hung all kinds of gold bells. As subtle breezes wafted through
and gently shook them, they constantly sent forth beautiful sounds.

Immense curtains of jewels were set up there and jeweled trees
encircled the area. Countless mani jewel banners had been raised
there, the light from which sent its illumination everywhere to a dis-
tance of a hundred thousand yojanas.

In addition, there were a hundred myriad ponds the bottoms of
which were coated with a clay consisting of kalanusari sandalwood
incense. All kinds of marvelous jewels formed blossoming lotus flow-
ers that spread across the surface of their waters. The colored light
from immense mani jewel flowers cast their brilliant radiance all
about within that park.

There was also a vast palace known as Beautiful Banners which
had marvelous jewels from the treasury of the ocean that formed
its grounds and vaidiirya gems that composed its pillars. Its roof
was made of jambiinada gold adorned with radiant-core mani jew-
els. Countless sovereign jewels emanated intensely brilliant flaming
light.

The lateral chambers of the multistoried tower were decorated with
many different kinds of adornments. Sovereign anuracita incense and
sovereign awakening incense exuded marvelous fragrances that
everywhere scented the air. Within that palace, there were also count-
less jeweled lotus flower thrones which were arrayed all around. In
particular, there were:

Mani jewel lotus flower thrones casting their brilliant illumination in

the ten directions;
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Vairocana mani jewel lotus flower thrones;

World-illumining mani jewel lotus flower thrones;

Marvelous treasury mani jewel lotus flower thrones;

Lion treasury mani jewel lotus flower thrones;

Stainless treasury mani jewel lotus flower thrones;

Universal Gateway mani jewel lotus flower thrones;

Light-adorned mani jewel lotus flower thrones;

Lotus flower thrones made with pristine sovereign mani jewels from
the great ocean’s treasury; and

Vajra lion mani jewel lotus flower thrones.

Within that park, there were also a hundred myriad different kinds
of canopies. In particular, there were robe canopies, garland cano-
pies, incense canopies, flower canopies, branch canopies, mani jewel
canopies, real gold canopies, adornment canopies, music canopies,
elephant king canopies produced by spiritual transformations, horse
king canopies produced by spiritual transformations, and canopies
made of the mai jewels worn by Sakra, lord of the devas. There were
a hundred myriad canopies such as these.

There were also a hundred myriad immense jeweled nets that
stretched across and covered the area from above. In particular, there
were jeweled bell nets, jeweled canopy nets, jeweled body nets, ocean
treasury true pearl nets, nets of purple vaidiirya and mani jewels,
lion mani jewel nets, moonlight mani jewel nets, nets of many differ-
ent types of incense of all different forms and appearances, jeweled
crown nets, and jewel necklace nets. There were a hundred myriad
types of nets such as these.

[The park] was illuminated by the brilliant illumination of a hun-
dred myriad kinds of great lights. In particular, there was light from
flaming-light mani jewels, light from solar-core mani jewels, light
from moon banner mani jewels, light from scented flaming-light mani
jewels, light from supreme treasury mani jewels, light from lotus
flower treasury mani jewels, light from flaming-light banner mani
jewels, light from immense lamp mani jewels, light from mani jewels
everywhere illuminating the ten directions, and light from scented
radiance mani jewels. There were a hundred myriad types of brilliant
illumination such as these.

And there was the constant raining down of:

Hundreds of myriads of adornments;

Hundreds of myriads of clouds of kalanusari sandalwood incense ema-

nating marvelous sounds;
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Hundreds of myriads of mandarava blossoms surpassing even those in

the heavens that scattered down everywhere;

Hundreds of myriads of necklaces surpassing even those in the heav-

ens that served there as adornments;

Hundreds of myriads of jeweled garland sashes surpassing even those

in the heavens that were draped everywhere;

Hundreds of myriads of marvelous multicolored robes surpassing

even those in the heavens;

Hundreds of myriads of varicolored mani jewels, the marvelous radi-

ance from which sent their illumination everywhere;

Hundreds of myriads of deva sons who gazed up in delight and admi-

ration and then made full reverential prostrations;

Hundreds of myriads of palace maidens who flew down from the sky;

and

Hundreds of myriads of bodhisattvas who respectfully drew near and

always delighted in hearing the Dharma.

At that time, A$3, the Upasika, was sitting on a throne made of gold.
She was wearing a filigree tiara of real pearls from the ocean trea-
sury and her arms were adorned with jeweled gold bracelets that sur-
passed even those of the gods. She had flowing indigo hair, a net made
of immense mani jewels that adorned her head, earrings made of lion
mouth mani jewels, and a necklace made of wish-fulfilling sovereign
mani jewels. A lace mesh made of every kind of jewel draped down
and covered her body. A hundred thousand kotis of nayutas of beings
bent their bodies low as a sign of respect as, off to the east, there were
countless beings coming to pay respects to her, including devas from
the Brahma Heaven, the Brahma Retinue Heaven, the Great Brahma
Heaven, the Brahma Assistants Heaven, the Paranirmita Vasavartin
Heaven, and so forth. These also included all kinds of humans and
nonhumans. This was also occurring in the south, the west, the north,
the four midpoints, the zenith, and the nadir.

Of those who came to see this updsika, all of those suffering with
illnesses found that they disappeared entirely. They left behind the
defilement of the afflictions. The thorns of their wrong views were
pulled out, the mountains of their various obstacles were crushed,
and they entered unimpededly pure spheres of experience. They
increased in the radiance of all their roots of goodness, increased in
the development of their faculties, entered the gateway of all-knowl-
edge, and entered the gateways of every kind of complete-retention
dharani. The gateways of all of the samadhis, the gateways of all the
great vows, the gateways of all the marvelous practices, and all the
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gateways to the meritorious qualities all manifested directly before
them. Their minds became vast, they became fully possessed of the
spiritual superknowledges, and their bodies became unimpeded in
their ability to go everywhere.

At that time, Sudhana the Youth entered Universal Adornment
Gardens, whereupon he searched all around and saw Ada, the
Upasika, seated on her marvelous throne. He then approached her to
pay his respects, bowed down in reverence at her feet, circumambu-
lated her countless times, and addressed her, saying, “O Arya, I am
one who has already resolved to attain anuttara-samyak-sambodhi. Still,
I do not yet know how the bodhisattva should train in the bodhisat-
tva practices and how one should cultivate the bodhisattva path. I
have heard that the Arya is well able to offer guidance and instruc-
tion on these matters. Please explain this for me.”

Aéa then spoke to him, saying:

Son of Good Family, I have only acquired this single bodhisattva

liberation gateway. Still, if there is anyone who sees me, hears me,

brings me to mind, dwells together with me, or provides contribu-
tions to me, then they will not have done so in vain.

Son of Good Family, if there is any being who has not planted
roots of goodness, who has not been drawn forth and accepted by
the good spiritual friend, and who has not received the protection
of the buddhas, then such a person would never even be able to see
me.

Son of Good Family, where there are beings who do succeed
in seeing me, then they all become irreversible in their progress
toward anuttara-samyak-sambodhi.

Son of Good Family, buddhas from the east always come here,
sit on a jeweled throne, and speak Dharma for me. So too do all
buddhas come here from the south, the west, the north, the four
midpoints, the zenith, and the nadir, whereupon they too sit on a
jeweled throne and speak Dharma for me.

Son of Good Family, I never leave this circumstance in which I
see the buddhas, hear them teach the Dharma, and dwell together
with the bodhisattvas.

Son of Good Family, this immense congregation of mine con-
sists of eighty-four thousand kotis of nayutas of beings, all of whom
dwell together and practice with me in this park, and all of whom
have become irreversible in their progress toward anuttara-samyak-
sambodhi. All of the other beings dwelling in this park have also
entered the station of irreversibility.
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Sudhana then asked, “O Arya, was your own resolve to attain
anuttara-samyak-sambodhi made long ago or more recently?”
She replied:

Son of Good Family, I recall that, in the past, under Burning Lamp
Buddha, I cultivated the practice of brahmacarya, revered him, made
offerings to him, listened to him teach the Dharma, absorbed it, and
retained it. Before that, under Stainless Buddha, I left the house-
holder’s life, trained in the path, and then learned and retained right
Dharma. Before that, I did so under Marvelous Banner Buddha.
Before that, I did so under Supreme Sumeru Buddha. Before that,
I did so under Lotus Virtue Treasury Buddha. Before that, I did so
under Vairocana Buddha. Before that, I did so under Universal Eye
Buddha. Before that, I did so under Brahman Lifespan Buddha.
Before that, I did so under Vajra Navel Buddha. And before that, I
did so under Varuna Deva Buddha.

Son of Good Family, I recall that, in this same way, throughout the
past, during the course of countless lives in countless kalpas, under
buddhas as numerous as the sands in thirty-six Ganges Rivers, I
sequentially served, revered, and made offerings to them all, lis-
tened to them teach the Dharma, absorbed it, retained it, and purely
cultivated the practice of brahmacarya. As for the time previous to
that, since that is the exclusive domain of a buddha’s knowledge, it
is not a matter that I am able to assess.

Son of Good Family:

The bodhisattva’s initial generation of the resolve is measureless,

this because it completely fills the entire Dharma realm;

The bodhisattva’s gateway of great compassion is measureless,

because it everywhere enters all worlds;

The bodhisattva’s gateway of great vows is measureless, because

it reaches to the very ends of the ten directions of the Dharma
realm;

The bodhisattva’s gateway of great kindness is measureless,

because it extends to all beings everywhere;

The practices cultivated by the bodhisattva are measureless,

because they are cultivated in all ksetras and in all kalpas;

The bodhisattva’s samadhi power is measureless, because it

makes him irreversible in the bodhisattva path;

The bodhisattva’s power in the complete-retention dharanis is

measureless, because it enables him to retain the contents of
all worlds;
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The bodhisattva’s power of the light of wisdom is measureless,
because it enables him to enter all three periods of time;

The bodhisattva’s power of the spiritual superknowledges is mea-
sureless, because it brings about his appearance everywhere
throughout the network of all ksetras;

The bodhisattva’s power of eloquence is measureless, because,
through his use of but one voice, everyone is able to gain com-
plete understanding;

The bodhisattva’s pure body is measureless, because it entirely
pervades all buddha ksetras.

Sudhana the Youth then asked, “O Arya, how much longer will it be
before you attain anuttara-samyak-sambodhi?”

She replied:

Son of Good Family:

It is not for the sake of teaching and training only one being that

the bodhisattva® resolves to attain bodhi;

It is not for the sake of teaching and training only a hundred beings
that the bodhisattva resolves to attain bodhi, and so forth on up to
its not being for the sake of teaching and training only an ineffable-
ineffable number times an ineffable-ineffable number of beings that
the bodhisattva resolves to attain bodhi;”!

It is not for the sake of teaching only the beings of one world that the
bodhisattva resolves to attain bodhi, and so forth on up to its not be-
ing for the sake of teaching only the beings in an ineffable-ineffable
number times an ineffable-ineffable number of worlds that the bod-
hisattva resolves to attain bodhi;

It is not for the sake of teaching only the beings in worlds as numer-
ous as the atoms in the continent of Jambudvipa that the bodhisattva
resolves to attain bodhi;

It is not for the sake of teaching only the beings in worlds as numer-
ous as the atoms in one great trichiliocosm that the bodhisattva re-
solves to attain bodhi, and so forth on up to its not being for the sake
of teaching only the beings in worlds as numerous as the atoms in
an ineffable-ineffable number times an ineffable-ineffable number
of great trichiliocosms that the bodhisattva resolves to attain bodhi;

It is not for the sake of making offerings to only one fathagata that the
bodhisattva resolves to attain bodhi, and so forth on up to its not
being for the sake of making offerings to only an ineffable-ineffable
number times an ineffable-ineffable number of tathdgatas that the bo-
dhisattva resolves to attain bodhi;

It is not for the sake of making offerings to only all the tathigatas who
have sequentially come forth into the world in one world that the
bodhisattva resolves to attain bodhi, and so forth on up to its not be-
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ing for the sake of making offerings only to the fathigatas who have
sequentially come forth into an ineffable-ineffable number times an
ineffable-ineffable number of worlds that the bodhisattva resolves to
attain bodhi;

It is not for the sake of making offerings only to the number of
tathagatas that have sequentially come forth into the world in worlds
as numerous as the atoms in one great trichiliocosm that the bod-
hisattva resolves to attain bodhi, and so forth on up to its not being
for the sake of making offerings only to tathdgatas that have sequen-
tially come forth into the world in worlds as numerous as the atoms
in an ineffable-ineffable number times an ineffable-ineffable number
of buddha ksetras that the bodhisattva resolves to attain bodhi;

It is not for the sake of purifying only one world that the bodhisat-
tva resolves to attain bodhi, and so forth on up to its not being for
the sake of purifying only an ineffable-ineffable number times an
ineffable-ineffable number of worlds that the bodhisattva resolves
to attain bodhi;

It is not for the sake of purifying only worlds as numerous as the at-
oms in all the worlds in a great trichiliocosm that the bodhisattva re-
solves to attain bodhi, and so forth on up to its not being for the sake
of purifying only worlds as numerous as the atoms in all the worlds
in an ineffable-ineffable number times an ineffable-ineffable number
of great trichiliocosms that the bodhisattva resolves to attain bodhi;

It is not for the sake of sustaining and preserving the legacy Dharma
of only one tathagata that the bodhisattva resolves to attain bodhi,
and so forth on up to its not being for the sake of sustaining and
preserving the legacy Dharma of only an ineffable-ineffable number
times an ineffable-ineffable number of tathdgatas that the bodhisattva
resolves to attain bodhi;

It is not for the sake of sustaining and preserving the legacy Dharma
of only all the tathigatas appearing in one world that the bodhisat-
tva resolves to attain bodhi, and so forth on up to its not being for
the sake of sustaining and preserving the legacy Dharma of only all
the fathagatas appearing in an ineffable-ineffable number times an
ineffable-ineffable number of worlds that the bodhisattva resolves to
attain bodhi; and

It is not for the sake of sustaining and preserving the legacy Dharma
of only the fathagatas appearing in worlds as numerous as all the
atoms on the continent of Jambudvipa that the bodhisattva resolves
to attain bodhi, and so forth on up to its not being for the sake of sus-
taining and preserving the legacy Dharma of only all the tathdgatas
appearing in worlds as numerous as all the atoms in an ineffable-
ineffable number times an ineffable-ineffable number of Buddha
ksetras that the bodhisattva resolves to attain bodhi.
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In this same way, and to state it simply:

It is not for the purpose of fulfilling only the vows of one buddha;

It is not for the purpose of going to only one buddha ksetra;

It is not for the purpose of entering the congregation of only one
buddha;

It is not for the purpose of sustaining the Dharma eye of only one
buddha;

It is not for the purpose of turning the Dharma wheel of only one
buddha;

It is not for the purpose of knowing the sequence of kalpas in only
one world;

It is not for the purpose of knowing the ocean of thoughts of only
one being;

It is not for the purpose of knowing the ocean of faculties of only
one being;

It is not for the purpose of knowing the ocean of karmic deeds of
only one being;

It is not for the purpose of knowing the ocean of conduct practiced
by only one being;

It is not for the purpose of knowing the ocean of afflictions of only
one being; and

It is not for the purpose of knowing the ocean of affliction-based
habitual karmic propensities of only one being and so forth
until we come to its not being for the purpose of knowing the
ocean of affliction-based habitual karmic propensities of only
beings as numerous as the atoms in an ineffable-ineffable num-
ber times an ineffable-ineffable number of buddha ksetras that
the bodhisattva resolves to attain bodhi.

Rather:

It is out of a wish to teach and train all beings without exception
that the bodhisattva resolves to attain bodhi.

It is out of a wish to serve and make offerings to all buddhas with-
out exception that the bodhisattva resolves to attain bodhi;

It is out of a wish to purify all buddha lands without exception
that the bodhisattva resolves to attain bodhi;

It is out of a wish to protect and preserve the right teachings of
all buddhas without exception that the bodhisattva resolves to
attain bodhi;

It is out of a wish to completely fulfill the vows of all fathigatas
without exception that the bodhisattva resolves to attain bodhi;
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It is out of a wish to go to all buddha lands without exception that
the bodhisattva resolves to attain bodhi;

It is out of a wish to enter the congregations of all buddhas with-
out exception that the bodhisattva resolves to attain bodhi;

It is out of a wish to know the sequences of kalpas of all worlds
without exception that the bodhisattva resolves to attain bodhi;

It is out of a wish to know the ocean of thoughts of all beings
without exception that the bodhisattva resolves to attain bodhi;

It is out of a wish to know the ocean of faculties of all beings with-
out exception that the bodhisattva resolves to attain bodhi;

It is out of a wish to know the ocean of karma of all beings without
exception that the bodhisattva resolves to attain bodhi;

It is out of a wish to know the ocean of conduct practiced by all
beings without exception that the bodhisattva resolves to attain
bodhi;

It is out of a wish to extinguish the ocean of afflictions of all beings
without exception that the bodhisattva resolves to attain bodhi;
and

It is out of a wish to rescue all beings without exception from their
ocean of affliction-based habitual karmic propensities that the
bodhisattva resolves to attain bodhi.

Son of Good Family, to state what is essential, it is for the purpose
of adopting the practice of hundreds of myriads of asamkhyeyas of
skillful means such as these that the bodhisattva resolves to attain
bodhi.

Son of Good Family, the bodhisattva’s practice everywhere pen-
etrates all dharmas, this because he perfects them all, and every-
where enters all ksetras, this because he purifies them all.

Therefore, Son of Good Family, it is only when the purification of
all worlds has come to an end that my vows will come to an end, and
it is only when the rescue of all beings from their affliction-based
habitual karmic propensities has come to an end that my vows will
be entirely fulfilled.

Sudhana the Youth then inquired, “O Arya, what then is the name of
this liberation?”
She replied:
Son of Good Family, this liberation is known as “the banner of sor-
rowless security.””

Son of Good Family, I know only this single gateway to liberation.

As for the bodhisattva-mahasattvas whose minds:



1770 The Flower Adornment Sutra

Are like an ocean because they are able to contain the Dharma of

all buddhas;

Are like Mount Sumeru because their resolve is unshakably solid;

Are like the “excellent when seen” medicine because they are able

to cure the grave illnesses of beings which arise from afflic-
tions;

Are like the brightly shining sun because they are able to dispel

the darkness of beings’ ignorance;

Are like the great earth because they are able to serve as the place

that supports all beings;

Are like the good winds because they are able to benefit all beings;

Are like a bright lamp because they are able to produce the light

of wisdom;

Are like a great cloud because they are able to send down the rain

of the dharma of quiescence for all beings;

Are like the brightly shining moon because they are able to ema-

nate the light of merit for all beings; and

Are like Sakra, lord of the devas because they are able to protect

all beings—
How could I know of or be able to speak about their meritorious
qualities and practices?
Son of Good Family, south of here, still in this Ocean Tides region,
there is a country known as Nalayus in which there is a rishi known
as Bhismottaranirghosa. You should go there to pay your respects
and ask him, “How should the bodhisattva train in the bodhisattva
practices and how should he cultivate the bodhisattva path?”
Sudhana the Youth then bowed down in reverence at her feet, cir-
cumambulated her countless times, and gazed up at her in atten-
tive admiration as tears of sadness flowed down his face. He then
reflected as follows:

To realize bodhi is difficult;

To draw near to a good spiritual guide is difficult;

To meet a good spiritual guide is difficult;

To acquire the faculties of a bodhisattva is difficult;

To purify the faculties of a bodhisattva is difficult;

To encounter a same-practice good spiritual friend® is difficult;

To carry out meditative contemplations in accordance with principle

is difficult;

To carry out one’s cultivation in accordance with the teachings is dif-
ficult;



Chapter 39 — Entering the Dharma Realm 1771

To encounter the skillful means by which one develops a wholesome
mind is difficult; and
To encounter circumstances conducive to increasing the light of the
dharmas of all-knowledge is difficult.
Having reflected in this manner, he respectfully took his leave and
traveled on.

8 — Bhismottaranirghosa

At that time, Sudhana the Youth reflected accordingly on the bod-
hisattva’s right teaching and reflected accordingly on the bodhisat-
tva’s purification of his practice. He then:

Resolved to increase the power of his bodhisattva merit;

Resolved to clearly see all buddhas;

Resolved to bring forth [the enlightenment of] all buddhas;

Resolved to increase [his practice of] the great vows;

Resolved to everywhere perceive all dharmas of the ten directions;

Resolved to illuminate the true nature of all dharmas;

Resolved to demolish all obstacles;

Resolved to contemplate the Dharma realm without obscurations;

Resolved to become adorned with the jewel of pure intention; and

Resolved to vanquish all the many kinds of maras.

He then gradually traveled along until he reached the coun-
try of Nalayus where he searched around everywhere for
Bhismottaranirghosa. He then saw a great forest adorned by the pres-
ence of an asamkhyeya of trees. In particular, there were:
Many different kinds of leafy trees with luxuriant foliage that spread
out widely;
Many different kinds of flowering trees with blossoms that were fresh
and gloriously beautiful;
Many different kinds of fruit trees with fruits that were continuously
ripe;
Many different kinds of jeweled trees that rained down fruits made of
mani jewels;
Immense sandalwood incense trees that were everywhere growing in
rows;
All kinds of agaru incense trees that always emanated fine fragrances;
Mind-pleasing incense trees graced by their marvelous fragrance;
Patali trees that surrounded the area on all four sides;
Nyagrodha trees whose trunks were tall and straight;
Jambii trees that always rained down sweet fruits; and
Utpala blossoms and padma blossoms that adorned the ponds.**
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Sudhana the Youth then saw that rishi beneath a sandalwood tree,
sitting on a grass mat, leading a group of a myriad disciples, some
of whom wore deer skins, some of whom wore clothing made of tree
bark, and some of whom wore robes made of woven grasses. Wearing
headbands and having hair that hung down, they completely sur-
rounded that rishi.

Having seen him, Sudhana went up to him to pay his respects,
made full reverential prostrations, and spoke in this way:

I have now succeeded in meeting a true good spiritual guide:

The good spiritual guide is the gateway to all-knowledge, for he
enables me to enter the true path;

The good spiritual guide is the vehicle leading to all-knowledge,
for he enables me to reach the ground of the Tathagata;

The good spiritual guide is the ship that sails toward all-knowl-
edge, for he enables me to arrive at the jeweled isle of wisdom;

The good spiritual guide is the torch that lights the way to all-
knowledge, for he enables me to produce the light of the ten
powers;

The good spiritual guide is the path that leads to all-knowledge,
for he enables me to enter the city of nirvana;

The good spiritual guide is the lamp that illuminates the way to
all-knowledge, for he enables me to recognize the safe and dan-
gerous paths;

The good spiritual guide is the bridge that leads to all-knowledge,
for he enables me to cross over dangerous and evil places;

The good spiritual guide is the parasol on the way to all-knowl-
edge, for he enables me to bring forth the coolness of the great
kindness;

The good spiritual guide is the eye that sees the way to all-knowl-
edge, for he enables me to see the gateway of the nature of dhar-
mas; and

The good spiritual guide is the tide that transports me to all-
knowledge, for he enables me to become completely filled with
the waters of the great compassion.

Having spoken in this way, he got up, circumambulated him count-
less times, stood before him with palms pressed together, and
addressed him, saying, “O Arya, I am one who has already resolved
to attain anuttara-samyak-sambodhi. Still, I do not yet know how the
bodhisattva should train in the bodhisattva practices and cultivate
the bodhisattva path. I have heard that the Arya is well able to offer
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guidance and instruction. I pray then that he will speak on these mat-
ters for my sake.”
Bhismottaranirghosa then turned to look at his congregation of
disciples and spoke in this way:
Sons of Good Family, this youth is one who has already resolved to
attain anuttara-samyak-sambodhi. Sons of Good Family:
This youth is one who everywhere bestows fearlessness on all
beings;
This youth is one who everywhere promotes the benefit of all
beings;
This youth is one who always contemplates the ocean of all bud-
dhas” wisdom;
This youth is one who wishes to drink all of the Dharma rains of
the elixir of immortality;
This youth is one who wishes to fathom the entire vast ocean of
Dharma;
This youth is one who wishes to cause beings to abide in the ocean
of wisdom;
This youth is one who wishes to everywhere send forth vast
clouds of compassion;
This youth is one who wishes to everywhere rain down the vast
rain of Dharma;
This youth is one who wishes to use the moon of wisdom to illu-
minate the entire world;
This youth is one who wishes to extinguish the searing heat of the
world’s afflictions; and
This youth is one who wishes to cause the growth of all sentient
beings’ roots of goodness.
Having heard these words, everyone in that congregation of rishis
took up many different kinds of supremely marvelous and fragrant
flowers and scattered them over Sudhana. They then prostrated their
bodies before him in reverence, circumambulated him respectfully,
and spoke in this way:
Now, this youth:
Is certainly bound to rescue all beings;
Is certainly bound to extinguish all the sufferings of the hells;
Is certainly bound to forever cut off descent into the path of ani-
mal rebirth;
Is certainly bound to turn away from the realms of King Yama;
Is certainly bound to close the gates to the abodes beset by the
[eight] difficulties;
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Is certainly bound to dry up the ocean of cravings and will cer-
tainly cause beings to forever do away with the mass of suffer-
ings;

Is certainly bound to forever dispel the darkness of ignorance;

Is certainly bound to forever sever the bonds of cravings, will cer-
tainly surround the world with a great ring of mountains of
merit, and will certainly reveal to the world a Mount Sumeru of
immense jewels of wisdom;

Is certainly bound to bring forth the rising sun of pure wisdom;
and

Is certainly bound to open and reveal the Dharma treasury of
roots of goodness and will certainly enable those in the world
to clearly distinguish what is hazardous and what is easy.

Bhismottaranirghosa then told that group of rishis, “Sons of the
Buddha, if there is anyone who is able to resolve to attain anuttara-
samyak-sambodhi, he will certainly be bound to achieve complete suc-
cess in the path to all-knowledge. Because this son of good family is
one who has already resolved to attain anuttara-samyak-sambodhi, he is
bound to purify the ground of meritorious qualities of all buddhas.”

Bhismottaranirghosa then spoke to Sudhana the Youth, saying,
“Son of Good Family, I have acquired the bodhisattva liberation
known as ‘the banner of invincibility.”

Sudhana then inquired, “O Arya, as for this ‘banner of invincibil-
ity” liberation, what is its sphere of experience like?”

Bhismottaranirghosa Rishi then extended his right hand, rubbed
the crown of Sudhana’s head, and grasped Sudhana’s hand, at which
point Sudhana immediately saw himself go off and enter worlds of
the ten directions as numerous as the atoms in ten buddha ksetras,
whereupon he arrived in the abodes of buddhas as numerous as the
atoms in ten buddha ksetras in which he saw those buddhas’ ksetras,
their congregations, those buddhas” major and secondary signs, and
their many different kinds of adornments, this even as he also heard
those buddhas expounding on the Dharma in ways suited to what-
ever pleased the minds of the beings there. He completely understood
every word and phrase they spoke and absorbed and retained their
teachings without mixing them up or confusing them.

He gained the knowledge of those buddhas’ use of all different
kinds of understanding to achieve the purification of their vows, also
gained the knowledge of those buddhas’ use of purified vows to per-
fect the powers, also saw those buddhas’ manifestations of forms and
appearances adapted to beings” mental dispositions, also saw those
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buddhas” immense nets of light rays of many different colors that
were perfectly fulfilled in their purity, also gained the knowledge of
those buddhas” unimpeded power arising from their great light of
wisdom, and also saw himself there in the presence of those buddhas
where he remained in some cases for one day and night, in other
cases, for seven days and nights, or in other cases for a half month,
or a month, or a year, or ten years, or a hundred years, or a thousand
years, or a koti of years, or an ayuta of years, or a nayuta of years, or
for half of a kalpa, or for a whole kalpa, or for a hundred kalpas, or a
thousand kalpas, or a hundred thousand kotis of kalpas, and so forth
on up to his remaining in the presence of some buddhas even for
kalpas as numerous as the atoms in an ineffable-ineffable number of
buddha ksetras.

Then, due to being illuminated by the wisdom light of the bod-
hisattva’s “banner of invincibility” liberation, Sudhana the Youth
acquired the light of the “vairocana treasury” samadhi;

Due to being illuminated by the light of the samadhi of the “inex-
haustible knowledge” liberation, he acquired the light of the “univer-
sal integration of all regions” dharans;

Due to being illuminated by the light of the “vajra wheel dharani”
gateway, he acquired the light of the “mind of ultimately pure wis-
dom” samadhi;

Due to being illuminated by the light of the prajiiaparamita of the
“universal gateway adornment treasury,” he acquired the light of the
“Buddha’s space treasury sphere” samadhi; and

Due to being illuminated by the light of the “Dharma wheel of all
buddhas” samadhi, he acquired the light of the “endless knowledge
of the three periods of time” samadhi.

Bhismottaranirghosa Rishi then released Sudhana’s hand, where-
upon Sudhana immediately saw himself return to his original place.
Then that rishi spoke to Sudhana, saying, “Son of Good Family, do
you now recall this?”

Sudhana replied, “Yes, I do. This occurred due to the powers of the
Arya, the good spiritual guide.”

The Rishi then said:

Son of Good Family, I know only this bodhisattva’s “banner of

invincibility” liberation. As for the bodhisattva-mahasattvas:

Who have perfected all the especially excellent samadhis;
Who have achieved sovereign mastery over all times;

Who in but a single mind-moment bring forth the measureless
wisdom of all buddhas;
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Who are adorned with the Buddha's lamp of wisdom with which
they everywhere illuminate the world;
Who in but a single mind-moment everywhere enter the spheres
of experience of all three periods of time;
Who divide their bodies and travel everywhere throughout the
lands of the ten directions;
Whose wisdom bodies everywhere enter the entire Dharma realm;
Who adapt to the minds of beings and everywhere appear directly
before them;
Who contemplate the faculties and actions of beings and then
benefit them accordingly; and
Who emanate pure light which is so very pleasing to behold—
How could I know of or be able to speak about:
Their meritorious qualities and practices;
Their especially excellent vows;
Their adornment of the ksetras;
The spheres of cognition related to their wisdom;
The range of actions in their samadhis;
The transformations produced by their spiritual superknowl-
edges;
Their easeful mastery of the liberations;
The differences in their physical characteristics;
The purity of their voices; or
The light of their wisdom?
Son of Good Family, south of here, there is a village known as Isana
in which there is a brahman named Jayosmayatana or “Supreme
Heat.” You should go there, pay your respects, and ask, “How
should the bodhisattva train in the bodhisattva practices and how
should he cultivate the bodhisattva path?”
Sudhana the Youth was then filled with joy and exultation, where-
upon he bowed down in reverence at his feet, circumambulated him
countless times as he continued to gaze up at him in attentive admi-
ration. He then respectfully withdrew and traveled southward.

9 — Jayosmayatana
At that time, because Sudhana the Youth had been illuminated by the
bodhisattva’s “banner of invincibility” liberation:
He dwelt in the inconceivable spiritual powers of all buddhas;

He realized the bodhisattva’s inconceivable liberations, spiritual super-
knowledges, and wisdom;
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He acquired the wisdom light of the bodhisattva’s inconceivable
samadhi;

He acquired the wisdom light of the perpetually imbued cultivation
samadhi;

He acquired the wisdom light of the samadhi in which one completely
realizes that all spheres of cognition abide in dependence on percep-
tions;

He acquired the light of the wisdom that is the most supreme in all
worlds;

He manifested his body in all places;

He used ultimate wisdom in teaching the dharmas of non-duality,
nondiscrimination, and uniform equality;

He used bright and pure wisdom to illuminate all spheres of experience;

He was able to patiently accept with pure and resolute faith whatever
dharmas he heard;

He possessed a decisive and complete understanding of the nature of
dharmas;

His mind never relinquished the marvelous practices of the bodhisat-
tva;

He was forever irreversible in his quest for all-knowledge;

He acquired the light of the wisdom of the ten powers;

He was always insatiable in diligently pursuing his quest to acquire
the sublime Dharma;

Through right cultivation, he entered the Buddha’s spheres of cognition;

He produced the bodhisattva’s measureless adornments and bound-
less great vows, all of which he had already purified;

Through the use of inexhaustible wisdom, he knew the boundless web
of worlds; and

With a mind free of trepidation or weakness, he liberated a measure-
less ocean of beings.

[Moreover]:

He completely understood the bodhisattvas’ boundlessly many realms
of practices;

He observed the many different kinds of differences in the boundlessly
many worlds;

He saw the many different kinds of adornments existing in the bound-
lessly many worlds;

He penetrated the very subtle sense objects in the boundlessly many
worlds;

He knew the many different names of the boundlessly many worlds;
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He knew the many different kinds of languages used in the bound-

lessly many worlds;

He knew of the many different kinds of convictions of the boundlessly

many beings;

He saw the many different kinds of practices of the boundlessly many

beings;

He saw the practices leading to ripening of the boundlessly many

beings; and

He saw the different types of perceptions of the boundlessly many

beings.

Recalling his good spiritual guides, he continued to gradually travel
onward until he reached the village of I$ana. There he saw that
Jayosmayatana or “Supreme Heat” who was cultivating the austeri-
ties in quest of all-knowledge. He had built a bonfire that blazed on
all four sides like an immense mountain. In the middle, there was
a mountain of knives that was precipitously steep, rising endlessly
upward. He climbed to the top of that mountain and then cast his
body down into the flames.

Sudhana the Youth then bowed down in reverence at his feet,
pressed his palms together, stood before him, and spoke these words:
“O Arya, I am one who has already resolved to attain anuttara-samyak-
sambodhi. Still, I do not yet know how the bodhisattva should train in
the bodhisattva practices or how he should cultivate the bodhisattva
path. I have heard that the Arya is well able to provide guidance and
instruction in this. Please speak about these matters for my sake.”

The Brahman then said, “Son of Good Family, if you are now able
to climb this mountain of knives and throw yourself down into this
bonfire, all of the bodhisattva practices will be purified.”

Sudhana the Youth then had this thought:

To even acquire a human body is difficult;

To abandon the [eight] difficulties is difficult;

To acquire a circumstance free of the difficulties is difficult;
To obtain the pure Dharma is difficult;

To encounter a Buddha is difficult;

To become possessed of complete faculties is difficult;

To hear the Dharma of the Buddha is difficult;

To meet good people is difficult;

To encounter a genuine good spiritual guide is difficult;

To adopt right teachings that accord with principle is difficult;
To acquire right livelihood is difficult; and
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To practice in accordance with the Dharma is difficult.

Could this not be Mara or an emissary of Mara? Could this not be a
dangerous and evil minion of Mara who is falsely manifesting the
appearance of a bodhisattva and a good spiritual guide, one who
wants to create an obstacle to my planting roots of goodness, one
who wants to create an obstacle to my continuing this life, one who
aims to obstruct my cultivation of the path to all-knowledge, one
who wants to drag me into the wretched destinies, one who wishes
to obstruct my gateways into the Dharma, and one who aims to
obstruct my acquisition of the dharmas of a buddha?

When he had this thought, a myriad Brahma Heaven devas appeared
in the sky and spoke thus:

Son of Good Family, do not think in this way, do not think in this
way. This arya who stands before you now has acquired the light of
the vajra flame samadhi. He applies immense vigor in the liberation
of beings, doing so with an irreversible resolve by which he wishes
to dry up the entire ocean of desire and craving, wishes to rend
the entire net of false views, wishes to burn up all the fuel of the
afflictions, wishes to illuminate the entire dense forest of delusions,
wishes to cut off all fear of aging and death, wishes to demolish all
obstacles throughout the three periods of time, and wishes to ema-
nate the light of all dharmas.

Son of Good Family, all of us Brahma Heaven devas have been
very much attached to the wrong views and all of us have consid-
ered ourselves to be possessed of sovereign mastery, to be the cre-
ators, and to be supreme beings.

We saw the Brahman subjecting his body to the five types of
burning,” whereupon our minds no longer delighted in our pal-
aces, and we no longer found any flavor in the dhyana absorptions.
We then all came together to pay our respects to the Brahman.

The Brahman then used the power of his superknowledges to
reveal his great ascetic practices. He spoke the Dharma for our
sakes and enabled us to extinguish all our views, to rid ourselves of
all pride, to abide in great kindness, to practice great compassion, to
bring forth great determination, to resolve to attain bodhi, to always
see the buddhas, to constantly listen to the sublime Dharma, and to
maintain unimpeded resolve in all places.

There were also a myriad maras up in the sky who then sprinkled
down heavenly mani jewels over the Brahman and told Sudhana:

Son of Good Family, when this brahman subjected his body to
the five types of burning, the light from his fires so outshone our
palaces and their adornments that by comparison they resembled
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mere lumps of powdered ink. This caused us to no longer feel any
delight in them, whereupon we came with our retinues to pay our
respects to him. This brahman then spoke the Dharma for our sakes,
thereby enabling all of us and all of the countless other devas’ sons
and devas’ daughters to become irreversible in the quest to attain
anuttara-samyak-sambodhi.

There were also a myriad Paranirmita Vasavartin deva kings up in
the sky who each scattered down heavenly flowers and spoke in this
way:
Son of Good Family, when this brahman subjected his body to
the five types of burning, the light from his fires so outshone our
palaces and their adornments that by comparison they resembled
mere lumps of powdered ink. This caused us to no longer feel any
affectionate attachment to them. We then came with our retinues to
pay respects to him. This brahman then spoke the Dharma for our
sakes, thereby enabling us:
To gain sovereign mastery over our own minds;
To gain sovereign mastery even in the midst of the afflictions;
To gain sovereign mastery in taking on rebirths;
To gain sovereign mastery over all karmic obstacles;
To gain sovereign mastery in all samadhis;
To gain sovereign mastery over the adornments;
To gain sovereign mastery over the length of our life spans;
And so forth on up to our being able to gain sovereign mastery in
all the dharmas of a buddha.
There were also a myriad Transformational Bliss deva kings up in the
sky who made celestial music as respectful offerings. They spoke in this
way:
Son of Good Family, when this brahman was subjecting his body
to the five types of burning, the light from his fires illuminated our
palaces and their adornments and our celestial nymphs. This was
able to cause us to no longer derive pleasure from them. We then
ceased our pursuit of the sensual pleasures, whereupon our bodies
and minds reached a state of supple pliancy. We then came with our
retinues to pay our respects to him. The brahman then spoke the
Dharma for our sakes, thereby enabling our minds to become puri-
fied, enabling our minds to become radiantly immaculate, enabling
our minds to become thoroughly suffused with goodness, enabling
our minds to gain a state of pliancy, enabling our minds to become
filled with delight, and so forth on up to its enabling us to acquire
the purified ten powers, to acquire purified bodies, to produce
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countless bodies, and so forth on up to its enabling us to acquire the
buddha body, the buddha speech, the buddha voice, the buddha
mind, and the complete perfection of the knowledge of all modes.

There were also a myriad Tusita Heaven deva kings, their deva sons,
their deva daughters, and a measurelessly large retinue who rained
down from the sky many different kinds of marvelous incense. They
then bowed down in reverence and spoke in this way:
Son of Good Family, when this brahman was subjecting his body
to the five kinds of burning, this caused us devas and our retinues
to no longer delight in our palaces, whereupon we came together to
pay our respects to him. We listened to him speak on the Dharma
in ways that enabled us to no longer have any desire for any objects
of the senses, to have but few desires and be easily satisfied, to
feel delighted in mind, to feel mentally fulfilled, to produce roots
of goodness, to resolve to attain bodhi, and so forth on up to its
enabling us to progress toward the perfect fulfillment of all dhar-
mas of a buddha.

There were also a myriad Trayastrim$a Heaven devas surrounded
by their retinues, including their devas’ sons and devas’ daughters,
all of whom rained down from the sky celestial mandarava flowers as
respectful offerings. They then bowed down in reverence and spoke
in this way:
Son of Good Family, when this brahman was subjecting his body
to the five kinds of burning, this caused all of us devas to no lon-
ger delight in heavenly music, whereupon we came together to pay
our respects to him. The Brahman then spoke for our sakes on the
impermanence and destruction of all dharmas, thereby causing us
to abandon all of the pleasures of the sense desires, to cut off our
pride and neglectfulness, and to cherish unexcelled bodhi.
Moreover, Son of Good Family, when we had just seen this brah-
man, the summit of Mount Sumeru shook and moved in six ways,
whereupon we were seized with fright and were all inspired to
arouse the unshakably solid resolve to attain bodhi.
There were also a myriad dragon kings, namely Airavana Dragon
King, Nandopananda Dragon King, and others, all of whom rained
down black sandalwood incense from the sky as countless dragon
maidens played celestial music and rained down marvelous celes-
tial flowers and celestial perfumes as respectful offerings. They then
spoke in this way:

Son of Good Family, when this brahman was subjecting his body

to the five kinds of burning, the light from his fires everywhere
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illuminated all the dragon palaces, causing the entire congregation
of dragons to abandon fear of the burning sands and fear of the
golden-winged garuda birds. Our anger was extinguished, our bod-
ies felt fresh and cool, and our minds became free of defilement
and turbidity. As we listened to the Dharma, we developed reso-
lute faith and came to feel weariness and revulsion toward rebirth
among the dragons. With deep sincerity, we repented of our karmic
obstacles and resolved to attain anuttara-samyak-sambodhi so that we
might dwell in all-knowledge.

There were also a myriad yaksa kings there in the sky who presented

all different kinds of gifts as respectful offerings to the Brahman and

Sudhana, whereupon they spoke in this way:
Son of Good Family, when this brahman was subjecting his
body to the five kinds of burning, together with our retinues, we
aroused thoughts of kindness and pity for beings. All the raksasas,
kumbhandas, and others also aroused thoughts of kindness. Because
of those thoughts of kindness, they no longer tormented or harmed
beings and then came to see us. We all then no longer felt delight in
and attachment to our palaces.

We then went together to pay our respects to him. The Brahman
then spoke the Dharma for our sakes in ways that were fitting,
whereupon we all became peaceful and happy in body and mind.
He also caused countless other yaksas, raksasas, and kumbhandas to
resolve to attain unexcelled bodhi.

There were also a myriad gandharva kings who, from up in the sky,

spoke in this way:
Son of Good Family, when this brahman was subjecting his body
to the five kinds of burning, the light from his fires illuminated
our palaces and caused all of us to enjoy inconceivable feelings of
measureless happiness. Because of this, we all came and paid our
respects to him, whereupon this brahman spoke the Dharma for
our sakes in a way that was able to cause us to become irreversible
in our quest to attain anuttara-samyak-sambodhi.

There were also a myriad asura kings who emerged from the great

ocean, stood there in the sky, knelt down on their right knees, pressed

their palms together, bowed in reverence before them, and then spoke

in this way:
Son of Good Family, when this brahman was subjecting his body to
the five kinds of burning, all of our asura palaces, the great oceans,
and the great earth all quaked and shook. This caused us to aban-
don our pride and neglectfulness. Consequently, we all came forth
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to pay our respects to him. We heard teachings on Dharma from
him [urging us] to relinquish flattery and deviousness, to dwell
securely on the ground of patience, to acquire unshakably solid
[samadhi], and to fulfill the ten powers.

There were also amyriad garudakings headed by King Mahavegadhari
or “Heroically Powerful Grip.” Up in the sky, they transformed into
the appearance of non-Buddhist youths®™ who chanted these words:

Son of Good Family, when this brahman was subjecting his body
to the five kinds of burning, the light from his fires illuminated
our palaces which then quaked and shook, whereupon we were all
seized with terror. As a consequence, we all came here to pay our
respects to him.

The brahman then spoke the Dharma for our sakes in ways that
were fitting to cause us to cultivate great kindness, praise great com-
passion, cross beyond the ocean of samsara, rescue beings from the
mud of sensual desires, praise the resolve to attain bodhi, develop
skillful means and wisdom, and train beings in ways that are fit-
ting.

There were also a myriad kimnara kings who, from up in the sky, sang

these words:
Son of Good Family, when this brahman was subjecting his body
to the five kinds of burning, the palaces in which we dwell, the tila
trees, the jeweled bell nets, the jeweled silken streamers, the music
trees, the marvelous jewel trees, and all of our musical instruments
all spontaneously emanated the sounds of the Buddha’s voice,
the sounds of Dharma, the sounds of the irreversible bodhisattva
sangha, and the sounds of vows to seek the unexcelled bodhi.

They proclaimed that, in a particular region, in a particular land,
there is a particular bodhisattva who has resolved to attain bodhi.
They proclaimed that, in a particular region, in a particular land,
there is a particular bodhisattva who is cultivating the ascetic prac-
tices, who is relinquishing what is difficult to relinquish, and so
forth until we come to “who is purifying the practices leading to
all-knowledge.” They proclaimed that, in a particular region, in a
particular land, there is a particular bodhisattva who is proceeding
to the site of enlightenment, and so forth until we come to, “in a
particular region, in a particular land, there is a particular tathagata
who, having completed his buddha works, is entering parinirvana.”

Son of Good Family, suppose that there was some man who
ground to fine dust all the grasses and trees on the continent of
Jambudvipa. One might be able to know the full extent of the
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number of these dust motes. But when it comes to the number of
bodhisattva names, tathigata names, the great vows they made, the
practices in which they engaged, and so forth, the sounds of which
emanated from our palaces’ jeweled tala trees and so forth, includ-
ing from our musical instruments—there is no one who could ever
know the full extent of their number.

Son of Good Family, due to hearing these sounds of the Buddha,
sounds of the Dharma, and sounds of the bodhisattva sangha, we
were filled with immense delight and were moved to come and
pay our respects to him. The Brahman then spoke Dharma for our
sakes in a manner that was fitting to cause us and countless other
beings to become irreversible in our quest to reach anuttara-samyak-
sambodhi.

There were also countless desire-realm devas up in the sky who used

marvelous gifts which they presented as respectful offerings as they

chanted these words:
Son of Good Family, when this brahman was subjecting his body
to the five kinds of burning, the light from his fires illuminated the
Avici Hells as well as all the other hells and then caused all the suf-
ferings being endured there to cease. Because we saw the light from
these fires, our minds became filled with pure faith. Due to having
minds filled with faith, once those lifetimes came to an end, we
were reborn in the heavens.

Out of gratitude for his kindness, we came to see him and looked
up to him with insatiable reverence and admiration. Then the
Brahman spoke Dharma for our sakes in such a way that it caused
countless beings to arouse the resolve to attain bodhi.

At that time, having heard Dharma such as this, Sudhana the Youth’s
mind was filled with immense delight. He then produced thoughts
that inspired him to look upon the Brahman as a true good spiritual
guide, whereupon he bowed his head down to the ground in rev-
erence and announced: “I have produced an unwholesome thought
toward the great Arya and good spiritual guide. O Arya, please
accept my repentance of this transgression.”
The Brahman then spoke these verses for Sudhana:

If there be any bodhisattva

who complies with the teaching of the good spiritual guide,
then he becomes free of all doubts and trepidation

and dwells securely in the unwavering mind.
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One should realize that such a person as this

will certainly reap the vast benefit

through which he comes to sit beneath the bodhi tree
and realize the unexcelled enlightenment.

Sudhana the Youth then climbed that mountain of knives and threw
himself down into that bonfire. Before he reached the middle of it, he
immediately attained the bodhisattva’s fine dwelling samadhi. On
first touching the flames, he also attained the bodhisattva’s quiescent
bliss and spiritual superknowledges samadhi.

Sudhana then addressed him, saying, “O Arya, this is so extraor-
dinary. Even with such a mountain of knives and such a great fiery
blaze, when my body touched them, I felt peaceful, secure, and
happy.”

The Brahman then spoke to Sudhana, saying;:

Son of Good Family, I have only acquired this bodhisattva’s endless

wheel liberation. As for the bodhisattva-mahasattvas:

Whose flaming light of great meritorious qualities is able to burn

up all beings’ views and afflictions so completely that none
remain,

Who have achieved definite irreversibility;

Whose hearts are inexhaustible;

Whose minds are free of indolence;

Whose minds are neither timid nor weak-willed;

Who bring forth resolve like that of Vajragarbha Narayana;

Who swiftly cultivate all the practices and whose minds are never

listless;

Whose vows are like a whirlwind;

Who everywhere support everyone; and

Who vigorously implement their great vows without ever retreat-

ing from any of them—

How could I know of or be able to speak about their meritorious

qualities and practices?

Son of Good Family, south of here, there is a city known as
Simhavijrmbhita or “Lion’s Sprint” in which there is a young
maiden named Maitrayani. You should go there, pay your respects,
and ask her, “How should the bodhisattva train in the bodhisattva
practices and how should he cultivate the bodhisattva path?”

Sudhana the Youth then bowed down in reverence at his feet, circum-
ambulated him countless times, and then respectfully withdrew and
departed.
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10 — Maitrayani

At that time, Sudhana the Youth aroused thoughts of the highest
esteem toward the good spiritual guide, developed a vast and pure
conviction, always remained mindful of the Great Vehicle, focused
on seeking the Buddha’s wisdom, and yearned to see the buddhas.
The sphere of cognition that contemplates dharmas and unimpeded
wisdom always manifested directly before him. He decisively and
completely knew:

The ultimate extent of the reality of all dharmas;

The ultimate extent of the eternally abiding;

The ultimate extent of all ksanas of the three periods of time;

The ultimate extent of comparability to empty space;

The ultimate extent of non-duality;

The ultimate extent of the nondiscrimination of any dharma;

The ultimate extent of the noncontradiction among all meanings;

The ultimate extent of the nondeterioration of all kalpas; and

The ultimate extent of all fathigatas’ boundlessness.

His mind was free of any discriminations among all buddhas. He had
destroyed the net of the many mental conceptions, had abandoned all
attachments, refrained from seizing on any buddha’s congregation,
and also refrained from seizing on the Buddha’s pure land. He real-
ized all beings have no self, realized all sounds are like echoes, and
realized all forms are like reflected images.

He then gradually traveled south until he reached the city of
Simhavijrmbhita where he searched all around for Maitrayani, the
young maiden, and heard that this maiden was the daughter of King
Simhaketu or “Lion Banner,” that she was attended by a group of
five hundred young maidens who served in her retinue, and that she
dwelt in the Vairocana Treasury Hall where she taught the sublime
Dharma while sitting on a seat with dragon-supremacy sandalwood
legs that was covered with celestial robes made of gold-thread lace.

Having heard this, Sudhana then proceeded to the gates of the
king’s palace where he sought to have an audience with that maiden.
He saw that a measurelessly large congregation was arriving and
entering the palace. Sudhana asked those people, “What are you now
going in to see?”

They all replied, “We wish to pay our respects to the young maiden,
Maitrayani, and then listen to her teach the sublime Dharma.”
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Sudhana the Youth then had this thought, “Since the gates of this
royal palace are not blocked, I too should go ahead and enter here.”
Having entered, Sudhana then saw that Vairocana Treasury Hall
had grounds made of crystal, pillars made of lapis lazuli, walls made
of diamonds, and perimeter walls made of jambiinada gold. A hun-
dred thousand lights formed its windows which were adorned with
asamkhyeyas of manijewels. Mirrors made from precious treasury mani
jewels and decorated with the world’s most supremely fine mani gems
were arranged all around as adornments while, suspended over her,
there was a net of countless jewels with a hundred thousand gold
bells that rang with marvelous sounds. Such were the inconceivably
many-jeweled adornments beautifying that hall.

The skin of that young maiden, Maitrayani, was the color of gold,
her eyes were violet blue, and her hair was indigo colored. She
expounded the Dharma with a sublimely pure voice.

Having seen her, Sudhana then bowed down in reverence at
her feet, circumambulated her countless times, pressed his palms
together, and stood before her. He then said, “O Aryé, I have already
resolved to attain anuttara-samyak-sambodhi. Still, I do not yet know
how the bodhisattva should train in the bodhisattva practices or how
he should cultivate the bodhisattva path. I have heard that the Arya
is well able to offer guidance and instruction in this. Please speak
about these matters for my sake.”

Then that young maiden, Maitrayani, spoke to Sudhana, saying,
“Son of Good Family, you should contemplate the adornments in my
palace.”

Sudhana then bowed down in reverence and went all around,
closely contemplating those features. He saw in every wall, in every
pillar, in every mirror, in every aspect, in every shape, in every mani
jewel, in every adornment, in every gold bell, in every jewel tree, in
every jeweled image, and in every jewel necklace, the appearance in
all of them of all tathagatas throughout the Dharma realm, beginning
with their initial resolve and continuing on to their cultivation of the
bodhisattva practices, their fulfillment of their great vows, their com-
plete development of the meritorious qualities, their realization of
the universal and right enlightenment, their turning of the Dharma
wheel, and so forth on up to their manifestation of entry into nirvana.

Of all these reflecting images, there were none not entirely dis-
played just as clearly as if one were seeing reflected on the surface
of still waters the many images in space including those of the sun,
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moon, stars, and constellations. All the phenomena such as these
appeared due to the power of the past lives” roots of goodness planted
by the young maiden, Maitrayani.

Then Sudhana the Youth, bearing in mind those images of all bud-
dhas that he had just seen, pressed his palms together and gazed
up in admiration at the young maiden, Maitrayani. The young
maiden then informed Sudhana, “Son of Good Family, this is ‘the
prajiiaparamita universal adornment gateway.” I sought and acquired
this dharma under buddhas as numerous as the sands in thirty-six
Ganges Rivers during which those tathagatas each caused me to enter
this prajiiaparamita universal adornment gateway through a different
entryway. Whatever any buddha had already expounded upon was
never redundantly taught by those other buddhas.”

Sudhana then asked her, “O Arya, what is this prajaparamiti uni-
versal adornment gateway’s sphere of experience like?”

The maiden replied:

Son of Good Family, on entering this prajiiaparamita universal adorn-

ment gateway, as I progress into it, reflectively contemplate it, and

bear in mind and distinguish its aspects, I then acquire the univer-
sal gateway dharani, whereupon a hundred myriads of asamkhyeyas
of dharani gateways all manifest directly before me, including the
following dharani gateways:

The buddha ksetra dharani gateway;

The buddha dharani gateway;

The Dharma dhdrani gateway;

The beings dharani gateway;

The dharani gateway of the past;

The dharani gateway of the future;

The dharani gateway of the present;

The ultimate extent of the eternally abiding dharani gateway;

The merit dharani gateway;

The merit-based path provision dharani gateway;

The wisdom dharani gateway;

The wisdom-based path provision dharani gateway;

The vows dharani gateway;

The distinguishing of vows dharani gateway;

The accumulation of practices dharani gateway;

The pure practices dharani gateway;

The perfectly fulfilled practices dharani gateway;

The karmic deeds dharani gateway;
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The nondeterioration of karmic deeds dharani gateway;

The flowing onward of karmic deeds dharani gateway;

The creation of karma dharani gateway;

The abandonment of evil karmic deeds dharani gateway;

The cultivation of correct karmic deeds dharani gateway;

The sovereign mastery over karmic deeds dharani gateway;

The good practices dharani gateway;

The sustaining of good practices dharani gateway;

The samadhi dharani gateway;

The samadhi-accordant dharani gateway;

The contemplation samadhi dharani gateway;

The samadhi spheres of cognition dharani gateway;

The emergence from samadhi dhdrani gateway;

The spiritual superknowledges dharani gateway;

The ocean of mind dhdrani gateway;

The various types of mind dharani gateway;

The straight mind dharani gateway;

The illumination of the mind’s dense thickets dharani gateway;

The training of the mind in purity dhdrani gateway;

The cognition of beings’ origins dharani gateway;

The cognition of beings’ afflicted conduct dharani gateway;

The cognition of affliction-based habitual karmic propensities
dharani gateway;

The cognition of affliction-related expedients dhirani gateway;

The cognition of beings’ resolute convictions dharani gateway;

The cognition of beings’ practices dharani gateway;

The cognition of the differences in beings’ practices dharani gate-
way;

The cognition of beings’ natures dharani gateway;

The cognition of beings’ inclinations dharani gateway;

The cognition of beings’ perceptions dharani gateway;

The universal vision of the ten directions dharani gateway;

The speaking on Dharma dharani gateway;

The great compassion dharani gateway;

The great kindness dharani gateway;

The quiescence dharani gateway;

The path of speech dhirani gateway;

The expedience or nonexpedience dharani gateway;

The adaptation dharani gateway;

The differentiation dharani gateway;

The universal entry dharani gateway;
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The apex of the unimpeded dharani gateway;

The universally pervasive dhdrani gateway;

The buddha dharmas dhdrani gateway;

The bodhisattva dharmas dhirani gateway;

The sravaka-disciple dharmas dhdrani gateway;

The pratyekabuddha dharmas dharani gateway;

The worldly dharmas dhdrani gateway;

The world creation dharani gateway;

The world destruction dharani gateway;

The world abiding dharani gateway;

The pure world dharani gateway;

The defiled world dharani gateway;

The manifestation of purity in defiled worlds dharani gateway;

The manifestation of defilement in pure worlds dharani gateway;

The entirely defiled world dharani gateway;

The entirely pure world dharani gateway;

The level world dharani gateway;

The non-level world dharani gateway;

The inverted world dharani gateway;

The Indra’s net world dharani gateway;

The world-transformation dharani gateway;

The cognition of thought-dependent abiding dharani gateway;

The entry of the subtle into the coarse dhdrani gateway;

The entry of the coarse into the subtle dharani gateway;

The vision of all buddhas dharani gateway;

The differentiation among the Buddha’s bodies dharani gateway;

The Buddha’s adornment with a net of light rays dharani gateway;

The Buddha'’s perfectly complete sound dharani gateway;

The Buddha’s Dharma wheel dharani gateway;

The complete development of the Buddha’s Dharma wheel dharani
gateway;

The differentiated Dharma wheel of the Buddha dharani gateway;

The undifferentiated Dharma wheel of the Buddha dharani gate-
way;

The explanation of the Buddha’s Dharma wheel dharani gateway;

The turning of the Buddha’s Dharma wheel dharani gateway;

The ability to do the Buddha’s works dharani gateway;

The distinguishing the Buddha’s congregations dharani gateway;

The entry into the ocean of the Buddha’s congregations dharani
gateway;
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The universal illumination of the Buddha’s powers dhirani gate-
way;

The buddhas’ samadhis dharani gateway;

The buddhas’ transformational uses of samadhi dharani gateway;”

The buddhas’ abodes dharani gateway;

The buddhas’” empowerment dharani gateway;

The buddhas’ transformations dharani gateway;

The buddhas’ cognition of beings’ mental actions dharani gateway;

The transformations manifested by the buddhas’ spiritual super-
knowledges dharani gateway;

The abiding in the Tusita Heaven Palace and so forth on through
to manifesting entry into nirvana dharani gateway;

The benefiting of countless beings dharani gateway;

The entry into extremely profound Dharma dharani gateway;

The entry into the sublime Dharma dharani gateway;

The bodhi resolve dharani gateway;

The arousing of bodhi resolve dharani gateway;

The factors supporting the bodhi resolve dharani gateway;

The vows dharani gateway;

The practices dharani gateway;

The spiritual superknowledges dharani gateway;

The final emancipation dharani gateway;

The purity of the complete-retention dharani gateway;

The purity of the circle of knowledge dharani gateway;

The purification of wisdom dhdarani gateway;

The immeasurability of bodhi dharani gateway; and

The purity of one’s own mind dharani gateway.

Son of Good Family, I know only this prajiiaparamita universal
adornment gateway. As for the bodhisattva-mahasattvas:

Whose minds are as vast as the realm of empty space;

Who enter into the Dharma realm;

Whose merit has become fulfilled;

Who dwell in the world-transcending dharmas;

Who remain distant from worldly practices;

Whose wisdom eyes have no obscurations;

Who everywhere contemplate the Dharma realm;

Whose wise minds are as vast as empty space;

Who clearly perceive all spheres of objective experience;

Who have acquired the treasury of great light of the unimpeded
ground;
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Who are well able to distinguish the meaning of all dharmas;

Who may engage in worldly practices and yet not be defiled by

worldly dharmas;

Who are able to benefit the world without being harmed by the

world;

Who everywhere serve as refuges for the entire world;

Who everywhere know all beings” mental actions;

Who adapt to what is suitable for others when speaking Dharma

for their sakes; and

Who at all times are constant in their sovereign mastery—

How could I know of or be able to speak about their meritorious
qualities and practices?

Son of Good Family, south of here there is a country known as
Trinayana or “Three Eyes” in which there is a bhikshu known as
Sudarsana or “Good to Behold.” You should go there, pay your
respects to him, and ask, “How should a bodhisattva train in the
bodhisattva practices and how should he cultivate the bodhisattva
path?”

Sudhana the Youth then bowed down in reverence at her feet, cir-
cumambulated her countless times as he gazed up at her in fond
admiration, respectfully withdrew, and departed.

11 — Sudarsana

At that time, Sudhana the Youth reflected as follows:

He reflected on the extreme profundity of the practices in which a bod-
hisattva dwells;

He reflected on the extreme profundity of the dharmas a bodhisattva
realizes;

He reflected on the extreme profundity of the stations a bodhisattva
enters;

He reflected on the extreme profundity of the subtle knowledge
regarding beings;

He reflected on the extreme profundity of the world’s dwelling in
dependence on perceptions;

He reflected on the extreme profundity of the practices in which beings
engage;

He reflected on the extreme profundity of beings’ mental streams;

He reflected on the extreme profundity of beings’ similarity to mere
reflections;

He reflected on the extreme profundity of beings’ names;
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He reflected on the extreme profundity of the adornments of the
Dharma realm;

He reflected on the extreme profundity of the planting of causes that

occurs through karmic actions; and

He reflected on the extreme profundity of karmic deeds as adornments

of the world.
He then traveled onward until he arrived in the country known as
Trinayana where he searched all over in its cities, villages, hamlets,
neighborhoods, markets, rivers, plateaus, mountains, and valleys,
looking everywhere for Bhikshu Sudars$ana. Finally, he saw him in a
forest where he was engaged in back-and-forth walking meditation.

He was in the prime of his life and was possessed of a splendid
appearance and a delightfully handsome physical presence. His hair
was indigo colored, coiled in an orderly rightward swirl, and, on the
crown of his head, he had the fleshy usnisa prominence. His skin was
the color of gold. His neck had the three horizontal creases. His fore-
head was broad, flat, and evenly proportioned. His eyes were long in
their lateral proportions and widely set, like blue lotus flowers. His
lips and mouth had the immaculately red hue of the bimba fruit.

His chest had the mark of the svastika emblem. His body had the
seven prominences. His arms were slender and long. His fingers had
the proximal webbing. There were vajra wheel emblems on his palms
and soles. His body was especially marvelous and was like that of a
deva from the Pure Abode Heaven. He was as vertically erect and
straight as the trunk of the nyagrodha tree. His body was completely
endowed with all of the major marks and secondary signs. It was like
the king of mountains in the Himalayas and it was graced with vari-
ous adornments.

His gaze was unblinking. His aura was two meters wide. His
wisdom was as vast as a great ocean. His mind was unmoved by
any sense objects. Whether it be sunken or agitated states, applica-
tion or non-application of cognition, or the various permutations of
conceptual elaborations—he had laid all those things to rest, for he
had acquired the even-minded sphere of cognition practiced by the
Buddha.

He used the great compassion in teaching all beings. His mind
never abandoned them for even a moment. He was motivated by the
wish to benefit all beings and make them happy, by the wish to reveal
the vision of the Tathagata’s Dharma eye, and by the wish to tread the
very path traveled by the Tathagata himself.
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He was neither slow nor hurried in his pace as, engaged in deep
investigative contemplation, he continued his meditative walking in
which he was attended and surrounded by a congregation of count-
less devas, dragons, yaksas, gandharvas, asuras, garudas, kimnaras,
mahoragas, Sakras, Brahma Heaven kings, world-protecting devas,
humans, and nonhumans as:

The spirits hosting each of the directions took turns in accordance with

their particular region, preceding and leading him along;

The foot-travel spirits held jeweled lotuses that supported every place-

ment of his feet;

The spirits possessed of inexhaustible radiance emanated light that

dispelled the darkness;

Jambudhvaja forest spirits scattered a sprinkling of the many different

kinds of flowers;

The unmoving-treasury earth spirits displayed all the treasuries of

jewels;

The universal-radiance sky spirits adorned the sky;

The perfected-virtue ocean spirits sprinkled down a rain of mani jewels;

The stainless-treasury Mount Sumeru spirits bowed down their heads

in reverential prostrations and then, out of respect, bent low their
bodies and held their palms pressed together;

The unimpeded-power wind spirits sprinkled down a rain of wonder-

fully fragrant flowers;

The springtime-harmony night spirits dressed themselves in adorn-

ments and prostrated their entire bodies in reverence; and

The constant-awareness day spirits held up universal-illumination-of-

all-directions mani jewel banners and stood there in the sky, emanat-
ing great radiance.
Sudhana the Youth then approached the Bhikshu, bowed down in
reverence at his feet, and, with stooped torso and pressed palms,
addressed him, saying:

O Arya, I have already resolved to attain anuttara-samyak-sambodhi

and I seek the bodhisattva practices. I have heard that the Arya

is well able to provide instruction in the path of all bodhisattvas.

Please teach me how the bodhisattva should train in the bodhisat-

tva practices and how he should cultivate the bodhisattva path.
Sudarsana replied, saying:

Son of Good Family, I am young in years and have only recently left

the home life. Still, in this life, I have purely cultivated the practice

of brahmacarya under buddhas as numerous as the sands in thirty-
eight Ganges Rivers, in some cases purely cultivating brahmacarya
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under a buddha for one day and one night, sometimes purely culti-
vating brahmacarya under a buddha for seven days and seven nights,
sometimes remaining under a buddha for a half month or a month,
one year, a hundred years, ten thousand years, a koti of years, a
nayuta of years, and so forth on up to an ineffable-ineffable number
of years, or one small kalpa, or half of a great kalpa, or for one great
kalpa, or for a hundred great kalpas, and so forth on up to even an
ineffable-ineffable number of great kalpas during which I listened
to the teaching of the sublime Dharma, took on the practice of their
teachings, acquired the adornment of purified vows, entered the
stations they had realized, purely cultivated all the practices, and
fulfilled the ocean of practices related to the six paramitas.

I also observed those buddhas as they attained enlightenment,
proclaimed the Dharma, each one of them in different ways. Then,
without mixing them up or confusing them, I sustained and pre-
served their legacy teachings all the way up until the time of their
[Dharma’s] complete disappearance.

I also knew the vows that those buddhas originally made and
used the power of vows enhanced by samadhi to purify the lands
of all buddhas. Using the power of the “penetrating all practices”
samadhi, I purely cultivated the practices of all bodhisattvas.
Through the emancipating power of the vehicle of Samantabhadra,
I achieved the purification of the paramitas of all buddhas.

Furthermore, Son of Good Family, even as I am engaged in this
meditative walking:

In but a single mind-moment, through the purification of wis-
dom, everything throughout the ten directions manifests
directly before me;

In but a single mind-moment, by passing through an ineffable-
ineffable number of worlds, all worlds manifest directly before
me;

In but a single mind-moment, by perfecting the power of great
vows, I purify an ineffable-ineffable number of buddha ksetras;

In but a single mind-moment, by fulfilling the knowledge of the
ten powers, all the different practices of an ineffable-ineffable
number of beings manifest directly before me;

In but a single mind-moment, by perfecting the power of
Samantabhadra’s conduct and vows, the pure bodies of an inef-
fable-ineffable number of buddhas all manifest directly before
me;

In but a single mind-moment, by perfecting the power of vows
through which, with a pliant mind, one makes offerings to the
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tathagatas, 1 pay reverence and make offerings to fathdgatas as
numerous as the atoms in an ineffable-ineffable number of bud-
dha ksetras;

In but a single mind-moment, through the power of the Dharma
wheel sustaining dharani, I take in the Dharma of an ineffable-
ineffable number of tathagatas and realize an asamkhyeya of dif-
ferent dharmas;

In but a single mind-moment, through the power of vows like
Indra’s net, an ocean of an ineffable-ineffable number of bod-
hisattva practices all manifests directly before me and I become
able to purify all practices;

In but a single mind-moment, due to the vow power by which one
enters and purifies all samadhi gateways from within but one
samadhi gateway, an ocean of an ineffable-ineffable number of
samadhis all manifests directly before me;

In but a single mind-moment, due to the vow power by which
one completely knows the ultimate extent of all faculties and
sees all faculties in one faculty, an ineffable-ineffable number of
faculties all manifest directly before me;

In but a single mind-moment, due to the vow power by which
one turns the Dharma wheel in all times, resolving that, even
were the realms of beings to end, the turning of the Dharma
wheel will never end, different times as numerous as the atoms
in an ineffable-ineffable number of buddha ksetras all manifest
directly before me; and

In but a single mind-moment, due to the vow power by which the
light of one’s wisdom knows in all worlds all divisions of time
throughout the three periods of time, the ocean of an ineffable-
ineffable number of circumstances within all three periods of
time all manifests directly before me.

Son of Good Family, I know only this bodhisattva’s liberation gate-
way, “the lamp of compliance.” As for the bodhisattva-mahasattvas:

Who are like vajra lamps;

Who are truly and rightly born into the house of the Tathagata;

Who have completely perfected the undying life faculty;

Who always keep lit the unextinguishable lamp of wisdom;

Whose bodies are so solid they cannot be either impeded or
destroyed, yet appear in bodies with forms and appearances
like illusory conjurations;

Who, in accordance with the countless variations of the dharma of
conditioned origination, adapt to beings” minds and manifest
for every one of them with forms and appearances unmatched
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anywhere in the world that cannot be injured by poison, knives,
or fire disasters;

Who are like mountains of vajra that cannot by destroyed by any-

one;

Who vanquish all the mdras and adherents of non-Buddhist paths;

Whose bodies are marvelously fine, like mountains of real gold;

Who, among all devas and men, are the most especially excep-

tional;

Whose fame has spread so widely that no one does not hear and

know of them;

Who, as they contemplate all worlds, they all manifest directly

before their very eyes;

Who, when expounding on the treasury of profound Dharma, are

as inexhaustible as the ocean;

Who emanate immensely brilliant light that everywhere illumi-

nates the ten directions; and

Who are such that, anyone who so much as sees them will cer-

tainly crush the great mountains of all their obstacles, will cer-
tainly extricate all their roots of bad actions, and will certainly
be caused to plant vast roots of goodness—
Such people are but rarely ever encountered and but rarely ever
come forth into the world. This being so, how could I know of or be
able to speak about their meritorious qualities and practices?

Son of Good Family, south of here, there is a country known as
Sumukha, or “Renowned” where, on an island in the river, there is
a youth named Indriye$vara or “Sovereign Lord.” You should go
there, pay your respects to him, and ask, “How should a bodhisat-
tva train in the bodhisattva practices and how should he cultivate
the bodhisattva path?”

At that time, Sudhana the Youth:

Wished to achieve the most ultimate realization of the bodhisattva’s
courageous and pure practices;

Wished to acquire the light of the bodhisattva’s great powers;

Wished to cultivate the practices leading to the bodhisattva’s insuper-
able and inexhaustible meritorious qualities;

Wished to fulfill the bodhisattva’s solid and great vows;

Wished to establish the bodhisattva’s vast and profound resolve;

Wished to uphold the bodhisattva’s countless supreme practices and
maintain an insatiable resolve to acquire the bodhisattva’s dharmas;

Wished to access the meritorious qualities of all bodhisattvas;

Wished to always attract and guide along all beings;
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Wished to step beyond the dense thickets and vast wilderness of
samsara; and
Always delighted in seeing and hearing the good spiritual guides and
in tirelessly serving them and making offerings to them.
He then bowed down in reverence at the feet of Bhikshu Sudarsana,
circumambulated him countless times as he continued to gaze up
at him in attentive admiration, respectfully withdrew, and then
departed.

12 — Indriye$vara

At that time, having received Bhikshu Sudarsana’s teachings,
Sudhana the Youth bore them in mind, recited them, retained them,
reflected on them, cultivated them, reached a completely clear and
definite understanding of them, and then awakened to and entered
that Dharma gateway:.

Then, surrounded by a multitude of devas, dragons, yaksas, and
gandharvas, he traveled toward the country of Sumukha where he
searched around everywhere for the youth Indriyesvara. Then devas,
dragons, gandharvas, and other such beings appeared in the sky and
told Sudhana, “Son of Good Family, this youth is just now living on
that river island.”

Sudhana then went to where he was and saw him surrounded by
ten thousand youths delighting in scooping up piles of sand. Having
seen him there, Sudhana then bowed down in reverence at his feet,
circumambulated him countless times, respectfully pressed his
palms together, withdrew to one side, and addressed him, saying,
“O Arya, I have already resolved to attain anuttara-samyak-sambodhi.
However, I do not yet know how the bodhisattva should train in the
bodhisattva practices or how he should cultivate the bodhisattva
path. I hope that you will explain these matters for me.”

Indriyesvara then spoke to him, saying:

Son of Good Family, in the past, under Mafijusri the Youth, I cul-

tivated and trained in writing, mathematics, calculation, printing,

and other such dharmas and then straightaway succeeded in awak-
ening to and entering the Dharma gateway into knowledge of all
skills, arts, and spiritual superknowledges.

Son of Good Family, because of this Dharma gateway, I was able
to know the realms and foundations of the world’s writing, math-
ematics, calculation, seal-carving, and other such dharmas. I also
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became able to cure stroke, seizures, wasting disorders, possession
by ghosts and maras, and all other sicknesses such as these.

I also became able to construct cities, villages, parks, groves,
viewing towers, palaces, residential buildings, houses, and the
many other kinds of places. I also became skilled in the prepara-
tion of many different kinds of life-prolonging elixirs, also became
skilled in planning and management in agriculture, trade, and all
kinds of livelihoods, in all of which I learned precisely what was
right in taking, relinquishing, advancing, and retreating.

I also became skilled in distinguishing the characteristics of
beings’ physiognomy, in distinguishing whether they do what is
good or do what is evil, in distinguishing whether they are bound
for rebirth in good destinies or are bound for rebirth in bad rebirth
destinies, and in distinguishing that this particular person should
succeed in the path of the sravaka-disciple vehicle, that this other
person should succeed in the path of the pratyekabuddha vehicle,
and that this other person should succeed in entering the ground
of all-knowledge. Thus I was able to know all matters such as these
while also being able to enable beings to train in these dharmas and
increase the certainty that they will achieve ultimate purification.

Son of Good Family, I also became able to know the bodhisat-
tva’s methods of making numerical calculations, thereby knowing
for instance:

That a hundred laksas equals a kot;

That a koti times a kot? equals an ayuta;

That an ayuta times an ayuta equals a nayuta;

That a nayuta times a nayuta equals a bimbara;

That a vimbara times a vimbara equals a karnkara;

That, extrapolating this series on forward, an utpala times an

utpala equals a padma;

That a padma times a padma equals a samkhya;

That a samkhya times a samkhya equals a gati;

That a gati times a gati equals an upaga;

That an upaga times an upaga equals an asamkhya;

That an asamkhya times an asamkhya equals an asamkhyaparivarta;

That an asamkhyaparivarta times an asamkhyaparivarta equals an

aparimanda;

That an aparimana times an aparimana equals an aparimanaparivarta;

That an aparimanaparivarta times an aparimanaparivarta equals an

aparyanta,

That an aparyanta times an aparyanta equals an aparyantaparivarta;
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That an aparyantaparivarta times an aparyantaparivarta equals an

asamanta;

That an asamanta times an asamanta equals an asamantaparivarta;

That an asamantaparivarta times an asamantaparivarta equals an

aganeya;

That an agananeya times an agananeya equals an agananeyaparivarta;

That an agananiyaparivarta times an agananiyaparivarta equals an

atulya;

That an atulya times an atulya equals an atulyaparivarta;

That an atulyaparivarta times an atulyaparivarta equals an acintya;

That an acintya times an acintya equals an acintyaparivarta;

That an acintyaparivarta times an acintyaparivarta equals an ameya;

That an ameya times an ameya equals an ameyaparivarta;

That an ameyaparivarta times an ameyaparivarta equals an

anabhilapya;

That an anabhilipya times an anabhilipya equals an

anabhilapyaparivarta;

That an anabhilapyaparivarta times an anabhildpyaparivarta equals

an anabhilapya-anabhilapya; and

That an anabhilapya-anabhilapya times an anabhilapya-anabhilapya

equals an anabhilapya-anabhilapya-parivarta.
Son of Good Family, I have used these bodhisattva calculation
methods to calculate and know the number of grains of sand in vast
accumulations of sand that stretch across a distance of countless
yojanas. I have also thereby been able to calculate and know with
regard to all worlds in the east their many different distinctions and
their sequential establishment while also being able to do so in the
same way with regard to all worlds in the south, the west, the north,
the four midpoints, the zenith, and the nadir.

I have also been able to calculate the breadth and size of all worlds
throughout the ten directions along with all their names, the names
of all their kalpas, the names of all their buddhas, the names of all
their dharmas, the names of all their beings, the names of all their
karmic works, the names of all their bodhisattvas, and the names of
all their truths, thereby completely knowing all these things.

Son of Good Family, I know only this Dharma gateway into the
light of knowledge of all skills, arts, and great spiritual superknowl-
edges. As for the bodhisattva-mahasattvas:

Who are able to know the number of all beings;

Who are able to know the number of types of all dharmas;

Who are able to know the number of differences in all dharmas;
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Who are able to know the numbers of all three periods of time;

Who are able to know the number of all beings” names;

Who are able to know the number of all dharmas’ names;

Who are able to know the number of all tathigatas;

Who are able to know the number of all buddhas’ names;

Who are able to know the number of all bodhisattvas; and

Who are able to know the number of all bodhisattvas’ names—
How could I be able to describe their meritorious qualities, explain
what they practice, reveal their spheres of cognition, praise their
supreme powers, distinguish their inclinations, proclaim their pos-
session of the provisions for the path, show their great vows, praise
their marvelous practices, explain their practice of the perfections,
expound on their purity, or reveal the light of their extraordinarily
superior wisdom?

Son of Good Family, south of here, there is a great city known
as Samudrapratisthana or “Ocean Dwelling” in which there is an
upasika known as Prabhaita or “Fully Endowed.” You should go
there, pay your respects, and ask her, “How should the bodhisattva
train in the bodhisattva practices and how should he cultivate the
bodhisattva path?”

When Sudhana the Youth heard these words:
All the hairs on his body stood on end and he was filled with joyous
delight;
He acquired a faith-filled resolve that was like a rare and precious
jewel;%®
He developed the resolve to bestow vast benefit on beings;
He became able to clearly see the sequence of all buddhas’ appearances
in the world;
He became able to comprehend extremely profound wisdom and
purify the sphere of Dharma;”
He manifested his bodies in all the rebirth destinies in ways adapted
to each of them;
He came to completely know the sphere of cognition that perceives the
uniform equality of the three periods of time;
He developed a great ocean of inexhaustible meritorious qualities;
He emanated the light of the sovereign mastery of great wisdom; and
He opened the locks on all the gates leading out of the city of the three
realms of existence.
He then bowed down in reverence at his feet, circumambulated him
countless times as he attentively gazed up at him in admiration, and
then respectfully withdrew and departed.
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13 — Prabhuta

At that time, as he contemplated and reflected on the teachings of the
good spiritual guides, Sudhana the Youth was like a great ocean that
insatiably takes in all the rain from the immense clouds. He then had
these thoughts:

The teachings of the good spiritual guides are like the spring sun, for
they are able to spur growth in the sprouts and roots of all good
dharmas;

The teachings of the good spiritual guides are like the full moon, for
they cause everything they illuminate to become clear and cool;

The teachings of the good spiritual guides are like the Himalaya
mountains in the summer, for they are able to rid all creatures of
their burning thirst;

The teachings of the good spiritual guides are like the sun shining on
a fragrant flower pond, for they are able to cause the lotus flowers of
all good thoughts to blossom;

The teachings of the good spiritual guides are like an immense isle of
jewels, for they enable the many different jewels of Dharma to com-
pletely fill one’s mind;

The teachings of the good spiritual guides are like the jambii tree, for
they enable one to gather together all the flowers and fruit of merit
and wisdom;

The teachings of the good spiritual guides are like the great dragon
king, for they enable one to act with easeful mastery in the spiritual
powers;

The teachings of the good spiritual guides are like Mount Sumeru for
they are the dwelling place of countless good dharmas, just as that
mountain is the dwelling place of the Trayastrimsa Heaven devas;
and

The teachings of the good spiritual guides are like Sakra, ruler of the
devas, for they are surrounded by a congregation that none can out-
shine and are able to vanquish the asura armies of the heterodox
paths.

Reflecting in this way, he then gradually traveled onward until he
reached the city of Samudrapratisthana where he searched in place
after place for this updsika. Then the many people there all told him:
“Son of Good Family, this updsika lives in this city in a house where
she dwells.”

Having heard this, he then went to pay his respects and stood at

her door with palms pressed together. Her house was vast, decorated
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with many different kinds of adornments, and was surrounded by
a perimeter wall made of many kinds of jewels. All four sides had
doors adorned with jewels.

Having entered, Sudhana saw the Upasika seated there on a jew-
eled seat. She was in in the prime of her youth, of fine appearance,
and delightfully beautiful. She was dressed in white, had flowing
hair, and wore no necklaces at all. With the exception of the buddhas
and bodhisattvas, no one else could match her physical appearance
or the radiance of her awesome virtue.

She had arranged within her house ten kotis of seats that surpassed
anything possessed by either humans or gods. All of these things had
been brought about through the power of that bodhisattva’s karmic
works. There were no robes, food, drink, or any other kinds of life-
sustaining things within her house. There was only a small bowl that
had been placed in front of her.

She was also surrounded by a myriad young maidens who were
awe-inspiring in their deportment and physical appearance and who
were like celestial nymphs. Marvelous jeweled ornaments adorned
their bodies. Their voices were beautiful and marvelous, such that
whoever heard them felt pleased. They constantly served her to the
left and right, drawing close and gazing up at her in admiration as
they observed her with bodies respectfully stooped and heads held
down, responding as appropriate to her instructions

Those maidens’ bodies emitted a marvelous perfume that every-
where imbued everything with its scent. If any being so much as
encountered this scent, they would all achieve irreversibility, become
free of thoughts of anger or injuriousness, become free of thoughts
of enmity, become free of jealous or miserly thoughts, become free
of thoughts of flattery or deviousness, become free of treacherous or
devious thoughts, become free of thoughts of loathing or affection,
become free of thoughts of hatred, become free of base or inferior
thoughts, and become free of arrogant thoughts. They would produce
thoughts of equal regard for all, arouse thoughts of great kindness,
generate thoughts to benefit others, dwell in thoughts consistent with
the moral codes, and abandon thoughts of desire or covetousness.

When others heard their voices, they became filled with abundant
joyous delight. When others saw their bodies, they all abandoned the
defilement of lust.

Having seen the Upasika Prabhiita, Sudhana then bowed down in
reverence at her feet, respectfully circumambulated her, pressed his
palms together, stood before her, and addressed her, saying, “O Arya,
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I am one who has already resolved to attain anuttara-samyak-sambodhi.
Still, I do not yet know how the bodhisattva should train in the bod-
hisattva practices and how he should cultivate the bodhisattva path.
I have heard that the Arya is well able to offer guidance and instruc-
tion. Please speak about these matters for my sake.”
She then spoke to him, saying:
Son of Good Family, I have acquired the bodhisattva’s liberation
gateway of the treasury of endless merit whereby, with such a
small bowl as this, I am able to adapt to the many different kinds
of desires and delights of all beings and produce many different
kinds of delectably flavored food and drink and enable them all to
be filled to satisfaction.

This is so no matter whether it be for a hundred beings, a thou-
sand beings, a hundred thousand beings, a koti of beings, a hun-
dred kotis of beings, a thousand kotis of beings, a hundred thousand
kotis of nayutas of beings, and so forth on up to an ineffable-ineffable
number of beings. Even if there were beings as numerous as the
atoms in the entire continent of Jambudvipa, beings as numerous as
the atoms in all four continents, beings as numerous as the atoms
in a small chiliocosm’s worlds, a mid-sized chiliocosm’s worlds, a
great chiliocosm’s worlds, and so forth on up to beings as numerous
as the atoms in an ineffable-ineffable number of buddha ksetras, or
even if there were all beings in all worlds of the ten directions—still,
I could adapt to their individual desires and delights and thereby
enable them all to be completely filled to satisfaction, and yet their
food and drink would be inexhaustible and would not even be
diminished in quantity at all.

And just as this would be so with regard to food and drink, so
too would this be so with regard to the many different kinds of
supremely flavored delicacies, the many different kinds of seats,
the many different kinds of robes, the many different kinds of bed-
ding, the many different kinds of carriages, the many different
kinds of flowers, the many different kinds of garlands, the many
different kinds of incense, the many different kinds of perfumes,
the many different kinds of burning incense, the many different
kinds of powdered incense, the many different kinds of precious
jewels, the many different kinds of necklaces, the many different
kinds of banners, the many different kinds of pennants, the many
different kinds of canopies, and the many different supremely mar-
velous means of subsistence. In all such cases, in accordance with
whatever their minds find delightful, I enable them all to become
completely satisfied.
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Son of Good Family, if the adherents of the sravaka-disciple or
pratyekabuddha paths in a world off to the east were to eat the food
I provide them, then they would all attain the corresponding fruits
of their sravaka-disciple and pratyekabuddha paths, and would thus
abide then in their very last physical body.

Just as this would be so in that single world, so too would this
also be the case for a hundred worlds, a thousand worlds, a hun-
dred thousand worlds, a kot7 of worlds, a hundred kotis of worlds,
a thousand kotis of worlds, a hundred thousand kotis of worlds, a
hundred thousand kotis of nayutas of worlds, worlds as numerous
as the atoms in the continent of Jambudvipa, worlds as numer-
ous as the atoms in all four continents, worlds as numerous as the
atoms in a small chiliocosm, worlds as numerous as the atoms in a
mid-sized chiliocosm, worlds as numerous as the atoms in a great
trichiliocosm, and so forth on up to all the sravaka-disciple and pra-
tyekabuddha adherents in worlds as numerous as the atoms in an
ineffable-ineffable number of worlds—even in all those cases, once
they had eaten my food, they would all attain the corresponding
fruits of their sravaka-disciple and pratyekabuddha paths and would
thus abide then in their very last physical body.

And just as this would be so with respect to the east, so too would
this also be so with respect to the south, the west, the north, the four
midpoints, the zenith, and the nadir.

So too, Son of Good Family, is this also true of all of the bodhisat-
tvas with but one remaining lifetime in one world to the east and
so forth on up to a number of worlds to the east as numerous as
the atoms in an ineffable-ineffable number of buddha ksetras, for by
merely having eaten this food of mine, they will all sit in the site of
enlightenment beneath the bodhi tree, will vanquish Mara’s armies,
and will attain anuttara-samyak-sambodhi.

And just as this is the case with east, so too is it also so with
regard to the south, the west, the north, the four midpoints, the
zenith, and the nadir.

Son of Good Family, do you or do you not now see this retinue of
mine consisting of a myriad maidens?

Sudhana replied, “Yes, I see them.”
The Upasika then said:
Son of Good Family, these myriad maidens are but those who serve
at the head of just such a retinue that altogether is a hundred myri-
ads of asamkhyeyas in number. All of them share with me:

The same practices;

The same vows;
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The same roots of goodness;
The same path of emancipation;'®
The same pure resolute convictions;'™
The same pure mindfulness;
The same pure tendencies;
The same measureless awakening;'*
The same attainment of faculties;
The same vast resolve;'%
The same sphere of practice;
The same principles;
The same meanings;
The same clear understanding of dharmas;
The same pure forms and appearances;
The same measureless powers;
The same supreme vigor;
The same right Dharma sound;
The same adaptation of their voices to the types of beings;
The same voice that is foremost in its purity;
The same praise of the countless pure meritorious qualities;
The same pure karmic works;
The same pure karmic rewards;
The same great kindness that everywhere rescues everyone;
The same great compassion that everywhere ripens all beings;
The same pure physical karmic deeds that adapt to the conjunc-
tion and arising of conditions and please those who see them;
The same pure verbal karmic deeds that adapt to worldly dis-
course in proclaiming the Dharma’s transformative teaching;
The same going to pay respects in all buddhas’ congregations;
The same going to pay our respects and make offerings to all bud-
dhas in all buddha ksetras;
The same ability to directly see all Dharma gateways; and
The same abiding on the bodhisattva’s grounds of pure practice.
Son of Good Family, these myriad maidens are able to take such
superior food and drink from this bowl, whereupon, in the instant
of but a single ksana, they go everywhere throughout the ten direc-
tions to make offerings to all those bodhisattvas, sravaka disciples,
and pratyekabuddhas abiding in their very last physical body while
also going to all the other rebirth destinies including even the
rebirth destiny of the hungry ghosts where they enable them all to
become completely satisfied.
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Son of Good Family, using this bowl of mine, these myriad maid-
ens are able to cause those in the heavens to become completely
satisfied with heavenly food while also being able to cause those in
the human realm to become completely satisfied with the food that
humans consume.

Son of Good Family, wait a moment. You should see this for your-
self.

After she said this, Sudhana then saw countless beings enter from
the four doors. They were all those whom the Upasika had invited
to come through the power of her original vows. After they had all
come and gathered, they were shown to their seats, whereupon they
were provided with food and drink in accordance with their needs
so that they were all caused to become completely satisfied. She then
informed Sudhana:

Son of Good Family, I know only this liberation gateway of the

treasury of endless merit. As for all the meritorious qualities of the

bodhisattva-mahasattvas:

Who are like a great ocean in that they are extremely deep and

inexhaustible;

Who are like empty space in that they are boundlessly vast;

Who are like wish-fulfilling jewels in that they fulfill beings’

wishes;

Who are like a large city in that one may obtain whatever one

seeks to acquire from them;

Who are like Mount Sumeru in that the many different kinds of

precious jewels are all completely collected together there;

Who are like a hidden treasury in that they always store up the

wealth of Dharma;

Who are like a bright lamp in that they dispel all darkness; and

Who are like a lofty canopy in that they everywhere shade the

many kinds of beings—
How could I know of or be able to speak about their meritorious
qualities and practices?

Son of Good Family, south of here, there is a city known as
Mahasambhava or “Great Flourishing.” There is a householder
there known as Vidvan or “Clear Knowledge.” You should go there,
pay your respects, and ask him, “How should the bodhisattva train
in the bodhisattva practices and how should he cultivate the bod-
hisattva path?”
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Sudhana the Youth then bowed down in reverence at her feet and
circumambulated her countless times while continuing to gaze up at
her in tireless admiration, after which he respectfully withdrew and
departed.

14 - Vidvan

At that time, after Sudhana the Youth had acquired the light of the
liberation of the treasury of endless adornment and merit:

He reflected upon that great ocean of merit;

He contemplated that sky of merit;

He progressed into that aggregation of merit;

He climbed up that mountain of merit;

He gathered together that treasury of merit;

He entered that deep pool of merit;

He roamed about on that lake of merit;

He purified that wheel of merit;

He saw that treasury of merit;

He entered that gateway of merit;

He traveled along that path of merit; and

He cultivated those seeds of merit.

He then gradually traveled on to that city of Mahasambhava in which
he searched all around for that elder, Vidvan.!®* As he did so:
His mind felt longing and admiration for the good spiritual guides;
Because the influence of the good spiritual guides permeated his
mind, his resolute aspiration to encounter the good spiritual guides
was firm;'%®
His mind never retreated in its efforts to search for and see the good
spiritual guides;
His mind was tireless in pursuing his aspiration to tirelessly serve the
good spiritual guides;
He realized that it is due to relying on the good spiritual guides that
one is able to fulfill the many kinds of goodness;
He realized that it is due to relying on the good spiritual guides that
one is able to produce the many varieties of merit;
He realized that it is due to relying on the good spiritual guides that
one is able to produce growth in the many practices;
He realized that it is due to relying on the good spiritual guides that,
without further reliance on teachings provided by others, one is able
to serve all one’s good spiritual friends.
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As he reflected in this way, he increased his roots of goodness, puri-
fied his deep resolve, enhanced the nature of his faculties, increased
his foundation in virtue, augmented his great vows, broadened his
great compassion, drew closer to all-knowledge, equipped him-
self with the path of Samantabhadra, brightly illuminated the right
Dharma of all buddhas, and increased [his illumination by] the light
of the Tathagata’s ten powers.

Sudhana then saw that householder on a seven-jeweled stage in
the market at the city’s crossroads where he was sitting on a throne
adorned with countless jewels. That throne was marvelously fine,
with its main structure composed of pristine mani jewels, and its feet
made of vajra and indranila sapphires. It was crisscrossed with jew-
eled cords, decorated with five hundred kinds of marvelous jewels,
and it was covered with jeweled celestial robes.

Celestial banners and pennants were erected there and an immense
net made of jewels was stretched over the area. A grand tent deco-
rated with jewels had been set up there. He was sheltered by a can-
opy made of jambuinada gold supported by vaidiirya poles held up by
his assistants. He was being fanned with immaculate decorated fans
made from the feathers of royal geese.

Many marvelous perfumes scented the air and a rain of the many
kinds of celestial flowers sprinkled down as, to his left and right,
there was the constant playing of five hundred varieties of music, the
beautifully sublime sounds of which surpassed even the music of the
heavens. Whenever beings heard this music, none of them did not
feel pleased and contented by it.

He was surrounded by a retinue of ten thousand followers. Their
physical appearances were so splendidly handsome that, on seeing
them, people felt joyful. They wore heavenly adornments that were
the most incomparably excellent of all those found among either gods
or humans. All of them had already perfected the aspirations of the
bodhisattva and, in past lives, all of them had developed roots of
goodness together with that householder. They stood there serving
him and gazing up at him as they received his teachings and instruc-
tions.

Sudhana then bowed down in reverence at his feet, circumambu-
lated him countless times, pressed his palms together, stood before
him, and addressed him, saying:

O Arya:

In order to benefit all beings;
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In order to enable all beings to escape from sufferings and dif-
ficulties;
In order to enable all beings to find ultimate happiness;
In order to enable all beings to escape the ocean of samsira;
In order to cause all beings to abide on the isle of Dharma jewels;
In order to enable all beings to dry up the river of cravings;
In order to enable all beings to produce great kindness and com-
passion;
In order to enable all beings to abandon sensual craving;
In order to enable all beings to long for and admire the Buddha'’s
wisdom;
In order to enable all beings to escape the vast wilderness of
samsara;
In order to enable all beings to delight in the Buddha'’s meritorious
qualities;
In order to enable all beings to escape the city of the three realms
of existence; and
In order to enable all beings to enter the city of all-knowledge—
For reasons such as these, I have already resolved to attain anuttara-
samyak-sambodhi. Still, I do not yet know how the bodhisattva should
train in the bodhisattva practices, how he should cultivate the bod-
hisattva path, or how he can serve as a support for all beings.

The Elder then spoke to him, saying:

It is good indeed, good indeed, Son of Good Family, that you have
now been able to resolve to attain anuttara-samyak-sambodhi.

Son of Good Family, a person who resolves to attain anuttara-
samyak-sambodhi is only rarely encountered. If someone is able to
arouse that resolve, then such a person becomes able to pursue the
bodhisattva practices and, in doing so:

He is constantly insatiable in seeking encounters with the good

spiritual guides;

He never grows weary of drawing near to the good spiritual

guides;

He is always tireless in making offerings to the good spiritual

guides;

He never becomes troubled or distressed in serving the good spir-

itual guides;

He never retreats from searching for the good spiritual guides;

He is unremitting in his fond mindfulness of the good spiritual

guides;
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He never even briefly desists from serving the good spiritual
guides;
He never desists from looking up in admiration to the good spiri-
tual guides;
He is never indolent in carrying out the teachings of the good
spiritual guides; and
He never errs or fails in carrying out the intentions of the good
spiritual guides.
Son of Good Family, have you seen those in this congregation of
mine, or not?
Sudhana replied, “Yes, I have seen them.”
The Householder then said:
Son of Good Family, I have already caused them:
To resolve to attain anuttara-samyak-sambodhi;
To be born into the clan of the Tathagata;
To increase in the white dharmas of pristine purity;
To abide securely in the countless paramitas;
To train in the ten powers of the Buddha;
To abandon worldly lineages and instead abide in the lineage of
the Tathagata;
To cast off the wheel of samsara and instead turn the wheel of right
Dharma;
To extinguish the three wretched destinies and abide in the right
Dharma destinies; and
To be able to rescue all beings just as the bodhisattvas do.
Son of Good Family, I have acquired the liberation gateway of pro-
ducing at will a treasury of merit by which I completely fulfill any-
one’s wishes for whatever they may need, including;:
Clothing and necklaces;
Elephants, horses, and carriages;
Flowers, scents, banners, and canopies;
Food, drink, and medicinal decoctions;
Shelters and residences;
Beds, seating, lamps, and torches;
Servants, cattle, and sheep; and
All kinds of assistants and messengers.
In this way, I completely satisfy beings with all essential life-sup-
porting provisions up to and including the teaching of the true
and sublime Dharma for their benefit. Son of Good Family, wait a
moment. You should observe this for yourself.
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Just as he said this, countless beings came from all the many differ-
ent regions, from all the many different worlds, from all the many
different countries, and from all the many different cities and towns.
Of all different appearances and types and possessed of all different
kinds of desires, they all came due to the power of the bodhisattva’s
past vows. Boundlessly numerous, they all came and congregated
there, each with their particular requests corresponding to each of
their individual desires.

Then the Householder, knowing that the congregation was assem-
bled, focused his thought for but an instant and then looked up to the
sky, whereupon whatever they all required then descended from the
sky. Everyone in that congregation was thus entirely satisfied, after
which he also taught the many different dharmas for their sakes, in
particular:

For those who had become satisfied in their wishes to acquire fine
food, he taught them:

The many different kinds of merit-gathering practices;

The practices for leaving behind their poverty;

The practices for knowing all dharmas;

The practices for perfecting Dharma joy and finding suste-
nance in the bliss of dhyana meditation;

The practices by which one cultivates and becomes com-
pletely equipped with the major marks and secondary
signs;

The practices by which one increases and perfects one’s
invincibility;

The practices by which one becomes well able to completely
comprehend what constitutes the unexcelled form of sus-
tenance; and

The practices by which one perfects the power of inexhaust-
ible and immense awesome virtue and vanquishes Mara’s
armies.

For those who had become satisfied in their wishes to acquire
exquisite things to drink, he spoke Dharma for them that
enabled them to abandon their thirsting attachment for exis-
tence in samsara and then penetrate the flavor of the Buddha’s
Dharma.

For those who sought to acquire the many different kinds of supe-
rior flavors, he spoke Dharma for them that enabled them all to
experience the characteristically superior flavor known by the
buddhas, the tathigatas.
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For those who had become satisfied in their wishes to acquire car-
riages, he taught them the many different Dharma gateways
and enabled them all to board the vehicle of the Mahayana.

For those who had become satisfied in their wishes to acquire
clothing, he spoke Dharma for them in a way that allowed them
to acquire the pristine robes of the sense of shame and dread of
blame and then eventually acquire the pristine and marvelous
form of the Tathagata.

In this way, there was no one who was not completely satisfied,
after which he spoke Dharma for them in accordance with what was
appropriate for them. Then, having heard his teachings on Dharma,
they all returned to their original places from which they had come.

Then, having shown Sudhana this inconceivable realm of the bod-

hisattva’s liberation, the Householder spoke to him, saying:

Son of Good Family, I know only this liberation gateway of produc-
ing at will a treasury of merit. As for the bodhisattva-mahasattvas’
perfection of the jeweled hand that reaches everywhere to cover all
lands of the ten directions and then, with the power of sovereign
mastery, everywhere rains down all different kinds of life-support-
ing provisions with which they everywhere fill up the dwelling
places of all beings as well as the congregations of all tathagatas, in
some cases using these as means to promote the ripening of beings
and in some cases using them as offerings to all buddhas, in par-
ticular raining down:

The many different colored jewels,

The many different colored necklaces,

The many different colored jeweled crowns,

The many different colored robes,

The many different colorations of music,

The many different colored flowers,

The many different colors of incense,

The many different colors of powdered incense,

The many different colors of burning incense,

The many different colors of jeweled canopies,

And the many different colors of banners and pennants—

How could I know of or be able to speak about their meritorious
qualities and their sovereign mastery in using the spiritual powers?

Son of Good Family, south of here, there is a great city known as
Simhapota or “Lion Temple” in which there is an elder known as
Ratnactida or “Dharma Jewel Crest.” You could go there and ask
him, “How should a bodhisattva train in the bodhisattva practices
and how should he cultivate the bodhisattva path?”
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Then Sudhana the Youth, feeling joyous exultation, expressed respect
and veneration for the Householder and bowed in reverence to him
after the manner of a disciple. He then reflected in this way:
Itis because of this householder’s protective mindfulness for me that
I have been enabled to see the path to all-knowledge, that I never
cease to fondly recollect the views of the good spiritual guides, that
I never relinquish the mind that feels reverence for the good spiri-
tual guides, that I am always able to comply with the good spiri-
tual guides” teachings, that I possess a resolute and deep faith in
the good spiritual guides” words, and that I constantly produce the
deep resolve to serve the good spiritual guides.

He then bowed down in reverence at his feet and circumambulated
him countless times as he gazed up at him in attentive admiration.
He then respectfully withdrew and departed.

15 — Ratnacuida

At that time, after Sudhana the Youth had heard of this liberation
from Vidvan the Householder, he roamed in his ocean of merit, culti-
vated his field of merit, gazed up at his mountain of merit, proceeded
across his ford of merit, opened up his treasury of merit, contem-
plated his merit dharma,'® purified his wheel of merit, tasted of his
aggregation of merit, generated his merit power, and grew in his
merit’s strength.

He then gradually traveled onward until he reached Simmhapota or
“Lion City” where he searched all around for Ratnactida, the Elder,
until he saw this elder in the marketplace. He then immediately went
up to him to pay his respects. He bowed down in reverence at his feet,
circumambulated him countless times, pressed his palms together,
stood before him, and addressed him, saying;:

O Arya, I am one who has already resolved to attain anuttara-samyak-

sambodhi. Still, I do not yet know how the bodhisattva should train

in the bodhisattva practices or how he should cultivate the bod-
hisattva path. It would be good indeed, O Arya, if you would please
teach me about the path of the bodhisattvas so that I may ascend to
this path and progress toward all-knowledge.
The Elder then took Sudhana’s hand, led him to where he lived to
show him his dwelling, and said, “Son of Good Family, you should
also look at my house.”

Sudhana then saw that his house emanated pure light, that it was

made of real gold, that its walls were made of white silver, its hall
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was made of crystal, its tower was made of purple vaidiirya, its pil-
lars were made of carnelian and fine gems, and a hundred thousand
kinds of precious jewels everywhere served as adornments. It had a
lion throne made of red pearls and mani jewels. It had a canopy of
mani jewels and was covered by a suspended net of true pearls. It had
a pool lined with emerald gems that was filled with fragrant waters
and was surrounded all around by rows of countless jeweled trees.
The house itself was vast and had ten levels and eight doors.

After he entered it, Sudhana, looked around it in an orderly man-
ner and saw that, on its lowest level, all kinds of food and drink were
provided, on the second level, all kinds of jeweled robes were pro-
vided, on the third level, all kinds of jewel adornments were distrib-
uted, and on the fourth level, palace maidens and marvelous precious
jewels were provided.

He saw that, on the fifth level, bodhisattvas abiding on grounds
up to the fifth ground had gathered there like clouds where they
expounded on various dharmas, engaged in benefiting those in the
world, and perfected the dharani gateways, the seals of samadhi, the
samadhi practices, and the light of wisdom.

He saw that, on the sixth level, there were all kinds of bodhisattvas
who had already perfected the extremely profound wisdom by which
one clearly comprehends the nature of all dharmas. They had per-
fected the unimpeded gateways of the vast complete-retention dharani
samadhis, had become unimpeded in whatever they practiced, and
refrained from abiding in dualistic dharmas. They had gathered in
an ineffable number of marvelously adorned congregations and were
analyzing and elucidating the gateways to prajiiaparamitd, in particu-
lar:

The treasury of quiescence prajiiaparamitd gateway;

The wisdom that skillfully distinguishes beings prajiiaparamita gateway;

The unshakable and irreversible prajiiaparamitd gateway;

The light of dispassion prajiiaparamiti gateway;

The matrix of invincibility prajiiaparamita gateway;

The illumination of the sphere of beings prajiiaparamiti gateway;

The oceanic matrix prajiiaparamita gateway;

The prajiiaparamita gateway acquired through the universal eye’s equa-

nimity;

The entry into the inexhaustible treasury prajiaparamita gateway;

The ocean of all skillful means prajiaparamita gateway;

The entry into the ocean of all worlds prajiaparamitd gateway;
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The unimpeded eloquence prajiiaparamiti gateway;

The adaptation to beings prajiiaparamitd gateway;

The unimpeded light prajiiaparamita gateway; and

The constant contemplation of previous-life conditions in spreading

forth the clouds of Dharma prajiiaparamita gateway.
They discussed hundreds of myriads of asamkhyeyas of prajiiaparamita
gateways such as these.

He saw that, on the seventh level, there were bodhisattvas who had
acquired the patience that perceives phenomena as like mere echoes
and who used skillful means and wisdom to contemplate and tran-
scend them. They were all able to hear and retain the right Dharma
of all buddhas.

He saw that, on the eighth level, there were countless bodhisatt-
vas who had assembled together there, all of whom had acquired the
spiritual superknowledges from which they could never fall away.
They were able with but one sound to pervade all the ksetras of the
ten directions. Their bodies manifested everywhere in all congrega-
tions throughout the entire Dharma realm, having none in which
they were not everywhere present. They everywhere entered the
realms of the buddhas, everywhere saw the bodies of the buddhas,
and everywhere served at the head of all buddhas’ congregations in
which capacity they expounded on the Dharma.

He saw that, on the ninth level, all the bodhisattvas bound to but
one more physical life prior to buddhahood were gathered together
there.

He saw that, on the tenth level, it was completely filled with all
tathagatas who appeared there from the time when they first pro-
duced the resolve to when they cultivated the bodhisattva practices,
achieved emancipation from birth and death, completely fulfilled
their great vows, acquired the power of the spiritual superknowl-
edges, purified their buddha lands, acquired their congregations,
turned the wheel of right Dharma, and trained beings.

It was in this way that he was enabled to clearly see all these things.

Having seen all these phenomena, Sudhana then addressed the
Elder, saying, “O Arya, what are the conditions that have brought
about the gathering of this pure congregation? The planting of which
sort of roots of goodness have led to acquiring rewards such as these?”

The Elder then told him:

Son of Good Family, I recall that, in the past, beyond a period of

kalpas as numerous as the atoms in a buddha ksetra, there was a
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world named Completely Fulfilled Adornment in which there was
a Buddha named Universally Adorned King of the Dharma Realm
of Boundless Light Tathagata, Arhat, the One of Right and Universal
Enlightenment who was complete with all ten titles.

When that buddha entered the city, I played music and burned a
lump of incense as offerings to him. It was due to then dedicating
the merit from this to attaining three objectives that I have acquired
these karmic rewards, namely: [dedicating it] to forever abandoning
all difficulties and sufferings arising from poverty; [dedicating it] to
always being able to see all buddhas and good spiritual guides; and
[dedicating it] to always being able to hear right Dharma.

Son of Good Family, I know only this bodhisattva’s liberation
gateway of the jewel treasury of measureless merit. As for the
bodhisattva-mahasattvas:

Who have acquired the jewel treasury of inconceivable meritori-

ous qualities;

Who have entered the undifferentiated ocean of tathdgata’s bodies;

Who have received the undifferentiated cloud of the unexcelled

Dharma;

Who have cultivated the undifferentiated meritorious qualities as

provisions for the path;

Who have raised up the undifferentiated net of Samantabhadra’s

practices;

Who have entered the undifferentiated realms of samadhi;

Who possess identical and undifferentiated bodhisattva roots of

goodness;

Who abide in the undifferentiated abodes of the tathagatas;

Who realize the undifferentiated uniform equality of the three

periods of time;

Who abide in the undifferentiated spheres of experience of the

universal eye; and

Who tirelessly remain throughout all kalpas—

How could I know of or be able to speak about their practice of these
meritorious qualities?

Son of Good Family, south of here, there is a land known as
Vetramulaka or “Cane Root” in which there is a city known as
Samantamukha or “Universal Gateway” in which there is an elder
known as Samantanetra or “Universal Eye.” You should go there,
pay your respects, and ask him, “How should a bodhisattva train in
the bodhisattva practices and how should he cultivate the bodhisat-
tva path?”
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Sudhana the Youth then bowed down in reverence at his feet and
circumambulated him countless times as he gazed up at him in atten-
tive admiration. He then respectfully withdrew and departed.

16 — Samantanetra

At that time, having heard of this liberation from Ratnactida the
Elder, Sudhana the Youth then:
Deeply entered all buddhas’ measureless knowledge and vision;
Became established in the bodhisattva’s countless supreme practices;
Fully comprehended the bodhisattva’s countless skillful means;
Sought to acquire the bodhisattva’s countless Dharma gateways;
Purified the bodhisattva’s measureless resolute faith;
Brightened and sharpened the bodhisattva’s measureless faculties;
Perfected the bodhisattva’s measureless aspirations;
Gained a penetrating comprehension of the bodhisattva’s measureless
gateways of practice;
Grew in the bodhisattva’s measureless power of vows;
Erected the bodhisattva’s banner of invincibility;
Produced the bodhisattva’s knowledge; and
[luminated the bodhisattva’s Dharma.

He then gradually traveled onward until he reached the country of
Vetramiilaka in which he searched for the location of that city. Even
though he endured hardships in this, he did not fear weariness or
suffering, but rather only remained intent on right mindfulness of
the good spiritual guides’ teachings while yearning to always be able
to draw near to, serve, and make offerings to them. He urged on all
of his faculties to abandon the many kinds of negligence. After that,
he was then able to gain sight of the city of Samantamukha which
was surrounded all around by a hundred thousand villages. It had
parapets which rose steeply upward and its avenues and streets were
broad and level.

He saw that elder and went up to him to pay his respects. He then
bowed down in reverence before him, stood with palms pressed
together, and addressed him, saying, “O Arya, I am one who has
already resolved to attain anuttara-samyak-sambodhi. Still, I do not yet
know how the bodhisattva should train in the bodhisattva practices
or how he should cultivate the bodhisattva path.”

The Elder then spoke to him, saying:

It is good indeed, good indeed, Son of Good Family, that you have

already been able to resolve to attain anuttara-samyak-sambodhi. Son
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of Good Family, I recognize all the sicknesses that afflict beings,
including those caused by wind, bile, phlegm, or fever and those
caused by possession by demonic ghosts or poisoning, and so forth,
including all of the injuries due to fire or water. By various means, I
can cure all illnesses such as these.

Son of Good Family, all beings of the ten directions who fall ill
come to me and I treat them and cure them. I then have them bathed
in perfumed waters and dressed in fragrant flower garlands, fine
clothes, superior robes, and many different kinds of adornments,
after which I see to their being provided with food and drink as
well as wealth and jewels so that they are all completely satisfied
and do not want for anything.

After that, I then teach the Dharma for each of them in accordance
with what is fitting. For those beset by an abundance of sensual lust,
I teach them the contemplation of the unlovely. For those beset by
an abundance of hatred, I teach them the kindness and compas-
sion contemplations. For those beset by an abundance of delusion,
I teach them to distinguish the many different characteristics of
dharmas. And for those coursing in an equal measure of all of these
afflictions, I reveal to them especially superior Dharma gateways.
[Furthermore, for yet others]:

Wishing to enable them to resolve to attain bodhi, I praise the

meritorious qualities of all buddhas;

Wishing to enable them to develop the greatly compassionate
mind, I reveal the measureless bitter torments of the realms of
samsara;

Wishing to enable them to increase in their meritorious qualities,

I praise the cultivation and accumulation of measureless merit
and wisdom;

Wishing to enable them to make the great vows, I praise the train-
ing of all beings;

Wishing toenable them to cultivate the practices of Samantabhadra,

I speak about the bodhisattvas’ cultivation of the web of prac-
tices in all ksetras and throughout all kalpas;

Wishing to enable them to possess the Buddha’s major marks and
secondary signs, I proclaim the praises of dana paramita;

Wishing to enable them to acquire the Buddha’s pure body that is
able to travel everywhere to all places, I proclaim the praises of
sila paramitd;

Wishing to enable them to acquire the Buddha’s inconceivably
pure body, I proclaim the praises of ksanti paramita;
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Wishing to enable them to acquire the Tathagata’s invincible body,
I proclaim the praises of the vigor paramita;

Wishing to enable them to acquire the incomparably pure body, I
proclaim the praises of the dhyana paramita;

Wishing to enable them to manifest the Tathagata’s pure Dharma
body, I proclaim the praises of the prajiiaparamita;

Wishing to enable them to manifest the pure form body of the
Buddha, the Bhagavat, I proclaim the praises of the skillful
means paramitd;

Wishing to enable them to abide for the benefit of beings through-
out all kalpas, I proclaim the praises of the vows paramitd;

Wishing to enable them to manifest the pure body that passes
through all buddha ksetras, I proclaim the praises of the powers
paramita;

Wishing to enable them to manifest the pure body that adapts to
beings’ minds and thereby pleases them, I proclaim the praises
of the knowledge paramita; and

Wishing to enable them to acquire the most ultimately pure and
marvelous of bodies, I proclaim the praises of forever abandon-
ing all bad dharmas.

Then, having engaged in all the forms of giving such as these, they
are each sent back [to their abodes].

Son of Good Family, I also know the methods for blending all
the essential fragrances, in particular peerless incense, sindhuvarita
incense, insuperable incense, awakening incense, arunavati incense,
kalanusari sandalwood incense, uragasira sandalwood incense,
meghagaru incense, and unshakable faculties incense. I know the
methods for the blending of all kinds of incense such as these.

Furthermore, Son of Good Family, when I hold up these types
of incense and use them to make offerings, I then everywhere see
the fulfillment of all buddhas” vows, namely the vow to rescue all
beings, the vow to purify all buddha ksetras, and the vow to make
offerings to all tathagatas.

Furthermore, Son of Good Family, when I burn this incense,
every one of these types of incense sends forth countless kinds of
incense that everywhere reach the congregations of all buddhas
throughout the ten directions of the entire Dharma realm. Some
form incense palaces and some form incense halls. In this same way,
they then form the incense railings, incense walls, incense battle-
ments, incense doors and windows, incense multistoried pavilions,
incense half-moon adornments, incense canopies, incense banners,
incense pennants, incense curtains, incense nets, incense images,
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incense adornments, incense light, and incense clouds and rain that
completely fill up place after place as adornments.

Son of Good Family, I know only this Dharma gateway of delight-
ing all beings by enabling them to everywhere see all buddhas. As
for the bodhisattva-mahasattvas:

Who are like great physician kings who, if one but merely sees
them, hears them, bears them in mind, dwells together with
them, follows along with them in their travels, or utters their
names, one will always benefit from that and will not have
done so in vain; and

Who, if any being merely briefly encounters them, he will cer-
tainly be enabled to have all his afflictions melt away, will enter
the Buddha’s Dharma, will leave behind his entire accumula-
tion of sufferings, will forever put to rest all fear of samsara, will
arrive at the fearless place of all-knowledge, will entirely crush
all the great mountains of aging and death, and will come to
securely abide in the bliss of uniform quiescence—

How could I know of or be able to speak about their meritorious
qualities and practices?

Son of Good Family, south of here, there is a great city known as
Taladhvaja or “Tala Banner” in which there is a king named Anala.
You should go there, pay your respects, and then ask him, “How
should the bodhisattva train in the bodhisattva practices and how
should he cultivate the bodhisattva path?”

Sudhana the Youth then bowed down in reverence at the feet of
Samantanetra and circumambulated him countless times as he gazed
up at him in attentive admiration. He then respectfully withdrew
and departed.

17 — Anala

At that time, Sudhana the Youth then brought to mind and reflected
upon the teachings of the good spiritual guides, thinking, “The good
spiritual guides are the ones who are able to draw me forth, are the
ones who are able to protect me, and are the ones who enable me to
gain irreversibility in my quest to realize anuttara-samyak-sambodhi.”
As he reflected in this manner, his mind was filled with joyous
thought, thoughts of pure faith, vast thoughts, contented thoughts,
thoughts of exultation, thoughts of rejoicing, supremely sublime
thoughts, peaceful thoughts, thoughts of adornment, thoughts of non-
attachment, unimpeded thoughts, thoughts of equal regard for all,
thoughts of sovereign mastery, thoughts of abiding in the Dharma,
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thoughts of pervading all buddha ksetras, thoughts adorned with the
sight of the buddhas, and thoughts of never forsaking [the develop-
ment of] the ten powers.

He then gradually traveled onward, passing through countries, vil-
lages, and towns until he reached the city of Taladhvaja where he
inquired about the location of King Anala’s abode. Everyone replied,
“This king is now in the main hall, seated on a lion throne, proclaim-
ing and spreading the transformative influence of the Dharma, rul-
ing over and governing beings, restraining those who should be
restrained, drawing forth those who can be drawn forth, punishing
their crimes, issuing decisions on their disputes, comforting those
who have become orphaned or who are weak, in all cases causing
them to forever cease killing, stealing, and sexual misconduct while
also forbidding lying, divisive speech, harsh speech, and frivolous
or lewd speech. He is also persuading his subjects to abandon greed,
hatred, and wrong views.”

Relying on what all those people had reported, Sudhana the Youth,
continuing his search, straightaway went to pay his respects. From a
distance, he saw that king sitting on a throne of narayana vajra with
feet made of an asamkhyeya of jewels. It was adorned with countless
jeweled images and was covered with netting woven from gold cord.
He had a crown of wish-fulfilling mani jewels adorning his head, a
jambiinada gold crescent adorning his forehead, matching hanging
earrings made of indranila sapphires, a necklace of priceless mani
jewels adorning his neck, and engraved bracelets made of marvelous
celestial mani jewels that adorned his arms. He had a canopy made
of jambiinada gold with a central hub inlaid with the many kinds of
precious jewels. Its support poles were made of immense lapis lazuli
gems, lustrous mani jewels formed its accessories, various jewels
formed the bells that constantly resounded with marvelous sounds
and emanated a bright radiance that everywhere pervaded the ten
directions. It was just such a jeweled canopy that sheltered him from
above.

King Anala possessed great power with which he was able to sub-
due the masses. He had no enemies able to engage him. The topknot
atop his head was secured with an immaculate silk headband. He
was surrounded by ten thousand great officials who together man-
aged the king’s affairs. Before him were arrayed ten myriads of fierce
shock troops with fearsomely threatening forms and countenances
who were dressed in rough looking uniforms, and who held weapons
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in their bared arms as they glared with such hate-filled gazes that
any being seeing them could not fail to be struck with terror.

There were countless beings there who had transgressed against
the king’s edicts, whether through stealing others” possessions, injur-
ing or killing them, violating their wives, promoting wrong views,
generating hatred or grudges, cherishing covetous jealousy, or other-
wise engaging in many other kinds of evil deeds. They had been tied
up with bonds restraining all five parts of their bodies and dragged
up to the king who meted out punishment in accordance with the
nature of their transgressions. Their hands or feet were cut off, or
their ears and noses were sliced away, or their eyes were plucked
out, or they were beheaded or skinned alive, or their bodies were
sliced open, or they were boiled or burned alive, or they were driven
up a high mountain and pushed off a steep precipice. There were
countless cruelties such as these that were inflicted on them so that
they screamed and howled like the denizens of the Great Unification
Hells.'"”

After Sudhana saw all this, he thought, “It is for the sake of benefit-
ing all beings that I seek to follow the bodhisattva practices and culti-
vate the bodhisattva path. But now this king destroys good dharmas,
creates great karmic transgressions, and even torments and afflicts
beings to the point of taking their lives, doing so without having any
regard for or fear of future rebirths in the wretched destinies. How
could I'hope to acquire from him the Dharma by which one produces
the mind of great compassion and strives to rescue beings?”

When he had this thought, a deva'® appeared in the sky and told
him, “Son of Good Family, you should recall the teachings of the
good spiritual guide, Samantanetra, the Elder.”

Sudhana then looked up at him and said, “I always bear them in
mind and, from the very first, I have never dared to forget them.”

The deva replied:

Son of Good Family, you must not depart from the instructions of

the good spiritual guides. The good spiritual guides are able to lead

you to the safe and secure place free of danger and difficulty.
Son of Good Family, as for the bodhisattva:
His knowledge of how to use skillful means is inconceivable;
His knowledge of how to gather in beings is inconceivable;

His knowledge of how to protect and care for beings is inconceiv-
able;
His knowledge of how to ripen beings is inconceivable;
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His knowledge of how to guard beings is inconceivable;
His knowledge of how to liberate beings is inconceivable; and
His knowledge of how to train beings is inconceivable.

Then, having heard these words, Sudhana the Youth immediately

went to pay his respects to the king. He bowed down in reverence at

his feet and then addressed him, saying;:
O Arya, I am one who has resolved to attain anuttara-samyak-
sambodhi. Still, I do not yet know how the bodhisattva should train
in the bodhisattva practices or how he should cultivate the bod-
hisattva path. I have heard that the Arya is well able to provide
guidance and instruction. Please speak about these matters for my
sake.

Then, after finishing his management of royal matters, King Anala
took Sudhana by the hand, led him into his palace, and ordered him
to sit down with him, whereupon he told him, “Son of Good Family,
take a look around the palace where I live.”

As instructed, Sudhana then looked all around and saw that his
palace was incomparably large and was made entirely of combina-
tions of marvelous jewels. It was completely surrounded by walls
made of the seven types of jewels and it had a tower made of a hun-
dred thousand kinds of gems as well as many different kinds of
adornments, all of which were marvelously fine.

It had a net of inconceivable mani jewels that stretched over the
top of it. There were ten kotis of incomparably beautiful female atten-
dants, all of whom were so impressively lovely in their deportment
and manners that, whatever they did, nothing was not splendidly
marvelous. They were first to arise and last to take their rest and had
pliant minds receptive to instruction.

King Anala then spoke to Sudhana, saying;:

Son of Good Family, what do you think? If I was one who truly

committed evil deeds such as these, how could I acquire karmic

rewards such as these, a physical body such as this, a retinue such
as this, an endowment of wealth such as this, and sovereignty such
as this?

Son of Good Family, I have acquired the bodhisattva’s illusion-
like liberation. Son of Good Family, all the beings in this land are for
the most part inclined to commit everything from killing and steal-
ing to the holding of wrong views. If I were to resort to other meth-
ods, I would be unable to cause them to relinquish their evil deeds.

Son of Good Family, in order to train those beings, I have trans-
formationally created evil people who commit all kinds of karmic
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offenses and then undergo all different kinds of excruciating pun-
ishments, doing this in order to cause all those beings who commit
evil deeds to witness these things and then have thoughts of terror,
thoughts inclined to renounce such deeds, and thoughts inclined to
trepidation on account of which they will cease all of the evil deeds
they do and then resolve to attain anuttara-samyak-sambodhi.

Son of Good Family, through the use of these kinds of skillful
expedients, I cause beings to relinquish the ten courses of evil kar-
mic actions and abide instead in the ten courses of good karmic
action so that they will attain ultimate happiness, ultimate peace
and security, and then ultimately dwell on the ground of all-knowl-
edge.

Son of Good Family, I have never tormented or injured even one
being through any of my actions of body, speech, or mind.

Son of Good Family, anyone possessed of a mind like mine would
rather endure the sufferings of the non-intermittent hells through-
out the course of the future than ever produce so much as a single
thought intending to inflict any suffering on even one mosquito
or one ant, how much the less on a human being, for people are
fields for the planting of merit because they are able to bring forth
all good dharmas.

Son of Good Family, I know only this illusion-like liberation. As
for the bodhisattva-mahasattvas:

Who have realized the unproduced-dharmas patience;

Who have realized that all rebirth destinies in the realms of exis-

tence are like mere conjured illusions;

Who have realized that all bodhisattva practices are like mere

magical transformations;

Who have realized that all worlds are like mere reflected images;

Who have realized that all dharmas are like mere dream:s;

Who have entered the unimpeded Dharma gateway of the true

character of dharmas;

Who have cultivated all the practices as symbolized by Indra’s

net;

Who use unimpeded wisdom in their practice throughout all

realms;

Who have everywhere entered the samadhi of the uniform equal-

ity of everything; and

Who have already attained sovereign mastery of the dharanis—
How could I know of or be able to speak about their meritorious
qualities and practices?
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Son of Good Family, south of here, there is a city known as
Suprabha or “Marvelous Radiance” that is ruled by a king known
as Mahaprabha or “Great Radiance.” You should go there, pay your
respects, and ask him, “How should a bodhisattva train in the
bodhisattva practices and how should he cultivate the bodhisattva
path?”

Sudhana the Youth then bowed down in reverence at the feet of the
king and circumambulated him countless times. He then respect-
tully withdrew and departed.

18 — Mahaprabha

At that time, Sudhana the Youth then single-mindedly recollected
the Dharma gateway of the cognition of illusion which that king had
acquired. He reflected on that king’s illusion-like liberation, contem-
plated that king’s illusion-like nature of dharmas, made illusion-like
vows, purified illusion-like dharmas, and produced many different
kinds of illusion-like transformations everywhere throughout all
three illusion-like periods of time.

Reflecting in this manner, he then gradually traveled onward,
sometimes arriving at inhabited cities or towns, sometimes passing
through the dangers and difficulties of desolate wildernesses, can-
yons, and gorges, doing so tirelessly and without ever resting. Finally,
he reached the great city of Suprabha and inquired of the people
there, “Where is the great city of Suprabha?”

The people there replied, “This is indeed the city of Suprabha and
it is the abode of King Mahaprabha.”

Feeling joyous exultation, Sudhana the Youth then reflected in this
way:

My good spiritual guide is in this very city. Now I will certainly be

able to serve him, see him, and:

Hear of the practices practiced by the bodhisattvas;

Hear of the bodhisattvas’ essential gateways of emancipation;

Hear of the dharmas realized by the bodhisattvas;

Hear of the bodhisattvas” inconceivable meritorious qualities;

Hear of the inconceivable sovereign mastery of the bodhisattvas;

Hear of the inconceivable uniform equality of the bodhisattvas;

Hear of the inconceivable courage of the bodhisattvas; and

Hear of the vast purity of the bodhisattvas’ inconceivable spheres
of experience.
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Having had these thoughts, he then entered the city of Suprabha
where he saw that this great city was made of the seven precious
things, namely gold, silver, lapis lazuli, crystal, pearls, carnelian, and
emeralds. It was encircled by seven concentric deep moats made of
the seven precious things that were filled with waters possessed of
the eight qualities. The bottoms of the moats were carpeted with gold
sand and their waters were everywhere covered with udumbara blos-
soms, padma blossoms, kumuda blossoms, and pundarika blossoms.
The moats were surrounded by seven concentric rows of jeweled tila
trees, and seven kinds of vajra formed each of their perimeter walls.
In particular, there was a perimeter wall made of lion light vajra, a
perimeter wall made of insurmountable vajra, a perimeter wall made
of indestructible vajra, a perimeter wall made of unbreachable vajra, a
perimeter wall made of solid and unimpeded vajra, a perimeter wall
made of supremely marvelous net treasury vajra, and a perimeter
wall made of immaculate purity vajra. All of them were inlaid with
adornments consisting of countless marvelous mani jewels.

It had viewing ports in its parapets made from the many different
kinds of jewels. The city was in the shape of an octagon that was ten
yojanas across. It had eight gates, one of which opened on each of its
sides. They were each everywhere adorned with decorations made of
the seven precious things. Its grounds were made of vaidiirya and its
many different adornments were especially delightful.

Within that city, there were ten kotis of avenues and countless
myriads of kotis of beings resided on each of its avenues. There were
countless towers made of jambiinada gold with nets made of vaidiirya
and mani jewels suspended overhead, countless silver towers with
nets made of true red pearls and mani jewels suspended overhead,
countless vaidiirya towers with nets made of marvelous-core mani
jewels suspended overhead, countless crystal towers with nets made
of immaculate-core mani jewels suspended overhead, countless
world-illuminating mani jewel towers with nets made of solar-core
sovereign mani jewels suspended overhead, countless sapphire and
mani jewel towers with nets made of wondrous-light sovereign mani
jewels suspended overhead, countless sea-of-beings sovereign mani
jewel towers with nets made of flaming-light sovereign mani jewels
suspended overhead, countless vajra jeweled towers with nets made
of banner-of-invincibility sovereign mani jewels suspended over-
head, countless black sandalwood towers with nets made of heavenly
mandarava flowers suspended overhead, and countless incomparable
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sovereign incense towers with nets made of all different kinds of
flowers suspended overhead.

That city also had countless mani jewel nets, countless jeweled bell
nets, countless heavenly incense nets, countless heavenly flower nets,
countless nets of jeweled images, countless jeweled robe curtains,
countless jeweled canopy curtains, countless jeweled tower curtains,
and countless jeweled flower garland curtains spread across it. In
place after place there were erected jeweled canopies, banners, and
pennants.

Right in the very center of this city, there was one tower known
as “Right Dharma Treasury” that was adorned with asamkhyeyas of
jewels, the resplendently beautiful radiance of which was of the most
incomparably excellent sort. Beings never grew weary of looking at it.
That King Mahaprabha always dwelt within it.

At that time, Sudhana the Youth had become free of any affection-
ate attachment for any of these marvelous jeweled phenomena, the
men or women, or any of the spheres of experience associated with
the objects of the six senses. Rather, he only pursued right medita-
tive reflection on the most ultimate Dharma and single-mindedly
yearned to see the good spiritual guide.

He gradually traveled onward until he saw King Mahaprabha in
the intersection of the four avenues, not far from the tower in which
he dwelt. He was seated on an extensively adorned lotus flower dais
lion throne that was made of wish-fulfilling mani jewels and which
had legs made of purple lapis lazuli gems. There were banners made
of gold-embroidered silks and a net made of the many kinds of jew-
els. It had cushions made from marvelous celestial robes on which
the king sat in the lotus posture, his body adorned with twenty-eight
of the major marks of a great man as well as with the eighty second-
ary signs. As he sat there:

He was like a mountain of gold emanating brilliantly flaming colored

light;

He was like the sun in a clear sky resplendently beautiful with its awe-

some shining radiance;

He was like the full moon that brings clarity and coolness to all who

view it;

He was like the Brahma Heaven King dwelling in the midst of his con-

gregation of Brahma Heaven devas;

He was also like the great ocean, boundless in his possession of meri-

torious qualities and Dharma jewels;
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He was also like the Himalaya Mountains, adorned with his forest of

major marks and secondary signs;

He was also like an immense cloud in his ability to awaken the many

kinds of beings with the quaking of his Dharma thunder;

He was also like the realm of empty space in his revealing the many

different constellations of Dharma gateways;

He was like Mount Sumeru’s fourfold reflection in that he was every-

where reflected in the mind seas of all beings; and

He was also like an isle of jewels due to his being filled with the many

different kinds of wisdom jewels.
In front of the king’s throne there were heaps of every kind of precious
jewel, including gold, silver, lapis lazuli, mani jewels, pearls, coral,
amber, quartz, cowries, and jade, these as well as robes, necklaces,
food and drink, all of these in measureless and boundless abundance
in their many different varieties.

He also saw countless hundreds of thousands of myriads of kotis
of marvelous jeweled carriages, heard hundreds of thousands of
myriads of kotis of all kinds of heavenly music being played, saw
hundreds of thousands of myriads of kotis of all kinds of exquisite
celestial incense, and saw hundreds of thousands of myriads of kotis
of medicinal decoctions and life-sustaining necessities. All of these
kinds of things such as these were of the rarest and finest varieties.

There were countless milk cows with gold-colored hooves and
horns, countless thousands of kotis of beautiful women whose bodies
had been made fragrant with the application of superior sandalwood
perfumes, who were dressed in celestial robes, jewel necklaces, and
various other kinds of adornments, who had none of the sixty-four
types of abilities in which they were not thoroughly skilled, who well
understood the protocols of worldly sentiments and thus provided
for the needs of beings in ways which suited their intentions.

Alongside the intersection of the four avenues of the city and its
surrounding towns there were arrayed all of the types of life-sus-
taining provisions, and alongside every one of those roads there were
twenty kotis of bodhisattvas bestowing all these things on the beings
there, doing so:

Wishing to everywhere attract and sustain beings;

Wishing to cause beings to be delighted;

Wishing to cause beings to feel joyous exultation;

Wishing to cause beings’ minds to become purified;

Wishing to cause beings to feel clear and cool;

Wishing to extinguish beings’ afflictions;
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Wishing to enable beings to understand all meaningful principles;

Wishing to induce beings to enter the path to all-knowledge;

Wishing to induce beings to relinquish hostile thoughts;

Wishing to induce beings to abandon physical and verbal misconduct;

Wishing to cause beings to rid themselves of all kinds of wrong views;
and

Wishing to cause beings to purify their courses of karmic action.

Sudhana the Youth then prostrated himself in reverence at the feet of
the king and respectfully circumambulated him countless times to
his right. He then stood before him with palms pressed together and
addressed him, saying;:
O Arya, I am one who has already resolved to attain anuttara-samyak-
sambodhi. Still, I do not yet know how the bodhisattva should train
in the bodhisattva practices or how he should cultivate the bod-
hisattva path. I have heard that the Arya is well able to offer guid-
ance and instruction in this. Please speak about these matters for
my sake.”
The king then spoke to him, saying:
Son of Good Family, I have purified the bodhisattva practice of the
banner of great kindness and I have fulfilled the bodhisattva prac-
tice of the banner of great kindness.

Son of Good Family, I have posed difficult questions on this
dharma to countless hundreds of thousands of myriads of kotis of
buddhas, even to as many as an ineffable-ineffable number of bud-
dhas, and I have also reflected on it, contemplated it, and cultivated
its adornment.

Son of Good Family:

I use this dharma in ruling as a king;

I'use this dharma in providing instruction and issuing edicts;

I'use this dharma in attracting and assisting beings;

I use this dharma in adapting to the world;

I use this dharma in guiding beings;

I use this dharma in causing beings to cultivate;

I use this dharma in enabling beings to progress along and enter

the path;

I'use this dharma to provide beings with skillful means;

I use this dharma to enable beings to become imbued with the

practices;

I'use this dharma to enable beings to develop the practices;
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I use this dharma to establish beings in meditative reflection on
the nature of all dharmas;

Iuse this dharma to establish beings in the mind of kindness; and

I take kindness as primary in perfecting the power of kindness.

In this way, I get them to abide in the mind motivated to benefit
others, in the mind that bestows happiness, in the mind that is
motivated by deep sympathy, in the mind inclined to attract and
support others, in the mind inclined to protect beings and never
abandon them, and in the mind ceaselessly determined to extricate
beings from their sufferings.

I use this dharma to induce all beings to attain the most ultimate
sort of happiness, to constantly abide in blissful contentment, to
remain free of all physical sufferings, to acquire clarity and cool-
ness of mind, to cut off samsara’s cravings, to delight in the happi-
ness of right Dharma, to rinse away the filth of the afflictions, to
demolish the obstacles created by evil karmic deeds, to interrupt
the stream of samsara, to enter the ocean of true Dharma, to sever
their continuance in the rebirth destinies of the realms of existence,
to strive for the attainment of all-knowledge, to purify the ocean of
thoughts, and to develop indestructible faith.

Son of Good Family, having already come to dwell in this practice
of the banner of great kindness, I am able to use right Dharma to
teach and transform the world.

Son of Good Family, all beings in this land of mine are free of
any fear of me. Son of Good Family, if there are any beings who are
poor, destitute, beset with difficulties, or otherwise in need who
come to me with a request for anything they might seek, I open up
the storehouses and allow them to freely take whatever they want
whereupon I also tell them this: “You must not engage in any sort
of evil, you must not injure any being, you must not adopt any of
the wrong views, and you must not become attached to anything.
You who are so poor and destitute—If you have anything you need,
then you should come to me or to the crossroads where all kinds of
things are abundantly available for you to take as you will. Have no
doubts with regard to any of this.”

Son of Good Family, the beings dwelling in this city of Suprabha
are all bodhisattvas who have aroused the Great Vehicle practitio-
ner’s resolve and who, in accordance with their inclinations, see it
in different ways:

They may see this city as but narrow and small or they may

instead see this city as immensely vast;
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They may see its grounds as composed of dirt and sand or they
may instead see it as adorned with many kinds of jewels;

They may see the perimeter walls as made of amassed dirt or they
may instead see encircling walls made of jewels;

They may see its soils as containing an abundance of tiles and
stones, as uneven with elevations and depressions, or they may
instead see it to be as level as one’s palm and adorned with
inlaid patterns of countless immense mani jewels; and

They may see its buildings and homes as made of soil and wood
or may instead see it as having halls and all kinds of towers
with stairs, portholes, gates, railed balconies, doors, and win-
dows, none of which are not composed of marvelous jewels.

Son of Good Family, if there are any beings whose minds are pure,
who have planted roots of goodness, who have made offerings
to buddhas, who have resolved to progress along the path to all-
knowledge, who have taken all-knowledge as the ultimate station,
and who were attracted and assisted by me in the past when I was
cultivating the bodhisattva practices, then they will see this city as
consisting of the many kinds of jewels and as adorned and pure.
Anyone else will see it as dirty.

Son of Good Family, all the beings in this land, living in the
world in an age beset by the five turbidities,'” delight in engaging
in all kinds of evil deeds. Feeling deep pity for them and wishing
to rescue them, I enter this bodhisattva’s samadhi gateway known
as “taking great kindness as foremost in adapting to the world.”
When I enter this samadhi, all of those beings’ fearful thoughts, tor-
menting and injurious thoughts, hostile thoughts, and disputatious
thoughts—all such thoughts as these then naturally disappear.

And why does this occur? It is in the very nature of this dharma
that this occurs when one enters this bodhisattva’s samadhi known
as “taking great kindness as foremost in adapting to the world.”

Son of Good Family, wait a moment. You should see this directly
for yourself.

Then King Mahaprabha immediately entered this meditative absorp-
tion, whereupon his city, both within and without, quaked and shook
in six ways and all the jeweled grounds, jeweled walls, jeweled halls,
jeweled palaces, viewing terraces, towers, steps, doors, and windows
then emanated marvelous sounds as all of them leaned toward the
king, bending themselves in reverential respect. Then, of all the peo-
ple living there within the city of Suprabha, there were none who did
not simultaneously become filled with joyous delight and exultation.
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They all then faced the king and bowed down in full reverential pros-
tration. The entire population of the villages, encampments, the city,
and its surrounding areas all then came to see the king and bowed to
him in joyful reverential respect. Close to the king’s residence, even
the birds and animals gazed at each other with thoughts of kindness
and compassion and then went directly before the king and bowed to
him in reverential respect.

Of all the mountains and plateaus as well as the grasses and trees,
there were none that did not then turn in the direction of the king
and incline themselves in reverential respect. The ponds, springs, and
wells as well as the rivers and seas all gushed forth leaping water-
spouts and sent waters flowing before the king. A myriad dragon
kings produced immense incense clouds that sent out lightning bolts
and quaking thunder and then sprinkled down a fine misty rain.
Ten thousand deva kings headed by the Trayastrimsa Heaven King,
the Yama Heaven King, the Tusita Heaven King, the Enjoyment of
Transformations Heaven King, the Paranirmita Vasavartin Heaven
King, and other such deva kings appeared in the sky and played
many different kinds of music. Countless heavenly maidens sang
praises and rained down countless flower clouds, countless incense
clouds, countless jeweled garland clouds, countless jeweled robe
clouds, countless jeweled canopy clouds, countless jeweled banner
clouds, and countless jeweled pennant clouds which appeared in
space as adornments and offerings to the king.

The great elephant king, Airavana, used his masterful spiritual
powers to spread out in space countless immense jeweled lotus flow-
ers that trailed down countless jeweled necklaces, countless jeweled
silken sashes, countless jeweled garlands, countless jeweled adorn-
ments, countless jeweled flowers, countless types of precious incense,
and all different kinds of other extraordinarily marvelous phenomena
such as these which he presented as adornments. There were count-
less palace maidens who sang all different kinds of praise songs.

On that continent of Jambudvipa, there were also countless hun-
dreds of thousands of myriads of kotis of raksasa kings, yaksa kings,
kumbhanda kings, and pisaca kings, some of whom dwelt in the great
oceans and some of whom dwelt on land, all of whom drank blood, ate
flesh, or inflicted cruel injuries on the beings there. All of these then
produced thoughts of kindness, vowed to practice whatever is ben-
eficial, clearly recognized what would unfold in later lives, refrained
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from committing any kinds of evil deeds, respectfully pressed their
palms together, and then bowed down in reverence to the king.

And just as this was so on the continent of Jambudvipa, so too was
this so on the other three continents as well as in all the worlds of the
great trichiliocosm, extending even to the hundreds of thousands of
myriads of kotis of nayutas of worlds throughout the ten directions
where all the toxic evil beings were transformed in the very same
way.

King Mahaprabha then emerged from samadhi and told Sudhana:

Son of Good Family, I know only this bodhisattva’s samadhi gate-

way that takes the great kindness as foremost in adapting to the

world. As for the bodhisattva-mahasattvas:

Who serve as lofty canopies because their minds of kindness
everywhere shade all beings;

Who, in carrying out their cultivation, practice impartiality
toward those whose practice is inferior, middling, or superior;

Who serve as the great earth because they are able to use the mind
of kindness to support all beings;

Who serve as full moons because the light of their merit equally
illuminates everyone in the world;

Who serve as suns shining in a clear sky because the dazzling
radiance of their wisdom illuminates the realm of whatever can
be known;

Who serve as bright lamps because they are able to dispel the
darkness in all beings’ minds;

Who serve as water-clarifying jewels because they are able to
clarify the turbidities of flattery and deviousness in all beings’
minds;

Who serve as wish-fulfilling jewels because they are able to fulfill
the wishes in all beings’ minds; and

Who serve as great winds because they cause beings to swiftly
cultivate samadhi and enter the great city of all-knowledge—

How could I know of their practices;

How could I speak about their virtues;

How could I weigh their immense mountains of merit;

How could I gaze with admiration on their many constella-
tions of meritorious qualities;

How could I contemplate the wind sphere of their great vows;

How could I progress into their extremely profound Dharma
gateways;

How could I reveal their immense oceans of adornments;
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How could I explicate their gateways of Samantabhadra’s
practices;
How could I open up and reveal the caves of all of their
samadhis; and
How could I praise their clouds of the great kindness and
great compassion?
Son of Good Family, south of here there is a royal capital known as
Sthira or “Peaceful Abiding” in which there is an upasiki named
Acala. You should go there, pay your respects, and ask her, “How
should a bodhisattva train in the bodhisattva practices and how
should he cultivate the bodhisattva path?”
Sudhana the Youth then bowed down in reverence at the feet of the
king and circumambulated him countless times as he gazed up at
him in attentive admiration. He then respectfully withdrew and
departed.

19 — Acala

At that time, Sudhana the Youth then left that city of Suprabha and
traveled on along the road as he:
Mindfully reflected on King Mahaprabha’s teaching;
Recalled the bodhisattvas’ practice gateway of the banner of great
kindness;
Reflected on the radiant gateway of the bodhisattvas” adaptation to the
world samadhi;
Increased in their inconceivable power of sovereign mastery of vows
and merit;
Strengthened their inconceivable knowledge of ripening beings;
Contemplated their inconceivable exclusive experiences and great awe-
some virtue;
Recalled their inconceivable different signs;
Reflected on their inconceivable pure retinues; and
Reflected on the inconceivable deeds they have done.

He then developed a happy mind, a mind of pure faith, an intensely
sharp mind, a joyful mind, an exultant mind, a rejoicing mind, a
mind free of turbidity, a pure mind, a solid mind, a vast mind, and an
inexhaustible mind. Having reflected in ways such as these, he was
moved to tears of sadness. He then brought to mind how truly rare it
is to encounter good spiritual guides and how it is that:

They produce all the bases of the meritorious qualities;'"

They produce all the bodhisattva practices;
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They produce all bodhisattvas’ pure thoughts;
They produce the sphere of all dharanis;
They produce the light of all samadhis;
They produce the knowledge and vision of all buddhas;
They everywhere rain down the Dharma rain of all buddhas;
They reveal the gateway of the vows of all bodhisattvas;
They produce the inconceivable light of wisdom; and
They increase the sprouting of all bodhisattvas’ faculties.
He also had this thought:
As for the good spiritual guides:
They are able to everywhere rescue one from all the wretched des-
tinies;
They are able to everywhere expound on the dharma of equality;
They are able to everywhere reveal which paths are smooth and
which paths are dangerous;
They are able to everywhere elucidate the abstruse meaning of the
Great Vehicle;
They are able to everywhere encourage beginning to take up
Samantabhadra’s practices;
They are able to everywhere guide one to the city of all-knowl-
edge;
They are able to everywhere enable beings to enter the great ocean
of the Dharma realm;
They are able to everywhere enable one to see the ocean of Dharma
of the three periods of time;
They are able to everywhere introduce one to the sites of enlight-
enment of the many aryas; and
They are able to everywhere bring about the growth of all the
white dharmas of pristine purity.
Just when Sudhana the Youth was reflecting in these ways with such
deep sadness, the Tathagata’s emissary devas who always follow
along and awaken bodhisattvas then spoke to Sudhana from up in
the sky, telling him:
Son of Good Family:
Whoever cultivates in accordance with the good spiritual guide’s
instructions delights all the buddhas, the bhagavats;
Whoever complies with the instructions of the good spiritual
guide is then able to draw near to the ground of all-knowledge;
Whoever is able to remain free of doubts regarding the instruc-
tions of the good spiritual guide then becomes forever bound
to encounter all good spiritual friends; and
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Whoever vows to never abandon the good spiritual guide is then
able to completely fulfill every form of meaningful benefit.

Son of Good Family, you may continue on to the royal capital of

Sthira or “Peaceful Abiding” where you should then go to see the

upasika Acala, a great good spiritual guide.

Sudhana the Youth then arose from his wisdom light samadhi and
gradually traveled onward until he reached the city of Sthira where
he searched about everywhere, looking for the present location of
Upasika Acala. Countless people there all told him, “Son of Good
Family, Upasika Acala is a young maiden living at home under the
protection of her father and mother, together with a group of count-
less relatives. It is there that she expounds on the sublime Dharma.”

On hearing this, Sudhana the Youth was as filled with joy as one
would be on seeing his own parents. He immediately went to the
home of Upasika Acala where, having entered her household, he saw
that their main hall everywhere emanated dazzling golden light.
Whoever encountered this light felt clarity and coolness in body and
mind. When that light touched Sudhana the Youth, he immediately
acquired five hundred samadhi gateways, in particular:

The understanding of all rare signs samadhi gateway;

The penetration of quiescence samadhi gateway;

The renunciation of all worlds samadhi gateway;

The samadhi gateway acquired through the universal eye’s equanim-

ity; and

The tathagatagarbha samadhi gateway.

He acquired five hundred samadhi gateways such as these. Because
of these samadhi gateways, his body and mind became as supple and
soft as a seven-day-old embryo and he also then smelled a marvelous
fragrance that not even any sort of deva, dragon, gandharva, human,
or nonhuman would ever be able to possess.

Sudhana the Youth then went before her, paid his respects, respect-
fully pressed his palms together, and single-mindedly contemplated
her. He then saw that, physically, she possessed such extraordinary
and marvelously beauty that no woman in any of the worlds of the
ten directions could ever match it, how much the less might they ever
surpass it.

The marvelous fragrance issuing from her mouth as well as the
adornments of her palace and retinue were such that, with the excep-
tion of a tathagata or the bodhisattvas who have received the crown-
anointing consecration, they could never even be equaled by anyone,
how much less could they be surpassed.
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Still, of all the beings throughout the worlds of the ten directions,
there were none who conceived any thoughts of defiled attachment
for this upasika. Rather, if they merely saw her for but a moment, all
their afflictions would then naturally disappear. Just as the hundred
myriad Great Brahma Heaven kings could never produce any of the
afflictions typical of desire-realm beings, so too, one should realize
that all the afflictions of whoever saw this upasika would also simi-
larly subside. Still, whenever any of the beings throughout the ten
directions looked at this woman, they would all gaze at her insatiably
with the sole exception of those who were already replete in great
wisdom.

Sudhana the Youth then respectfully bent low his torso and pressed
his palms together as he contemplated her with right mindfulness.
He saw:

That this woman possessed an inconceivable physical majesty;

That her physical features and countenance were unequaled anywhere

in the world;

That her radiance was so penetrating, no physical object could block it;

That it everywhere benefited beings;

That her body’s pores constantly emanated a sublime fragrance;

That her retinue was boundless;

That her palace was of the most superior sort; and

That her meritorious qualities were so deep and vast that no one could

know their bounds.
His mind was filled with delight and he then uttered a verse in praise,
saying;:
Through guarding the purity of precepts,
cultivating vast patience,
and practicing irreversible vigor,
your radiance illuminates the world.

Having spoken this verse, Sudhana the Youth then addressed her,

saying:
O Arya, I am one who has already resolved to attain anuttara-samyak-
sambodhi. Still, I do not yet know how the bodhisattva should train
in the bodhisattva practices or how he should cultivate the bod-
hisattva path. I have heard that the Arya is well able to offer guid-
ance and instruction in this. Please speak about these matters for
my sake.

With a bodhisattva’s gentle and mind-pleasing words, Upasika Acala

comforted Sudhana and said to him:
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It is good indeed, good indeed, Son of Good Family, that you have
already been able to bring forth the resolve to attain anuttara-samyak-
sambodhi. Son of Good Family:
I have acquired the bodhisattva’s liberation gateway, “the trea-
sury of invincible wisdom”;
I have acquired the bodhisattva’s practice gateway, “firm deter-
mination”;
I'have acquired the bodhisattva’s complete-retention dharani gate-
way, “the ground of the uniform equality of all dharmas”;
I have acquired the bodhisattva’s eloquence gateway, “the illumi-
nation of all dharmas”; and
I have acquired the bodhisattva’s samadhi gateway, “the tireless
quest for all dharmas.”

Sudhana the Youth then asked:

O Arya, as for this bodhisattva’s liberation gateway, “the treasury of
invincible wisdom” and all those other gateways up to and includ-
ing the samadhi gateway, “the tireless quest for all dharmas,” what
are their spheres of experience like?

That maiden then replied, “Son of Good Family, these matters would

be difficult for you to understand.”
Sudhana responded:
I only wish that, aided by the Buddha’s spiritual powers, the Arya
would explain these matters for me. Through the assistance of the
Good Spiritual Guide, I will be able to have faith in it, will be able
to accept it, will be able to know it, and will be able to completely
understand it, enter into it, contemplate it, cultivate it, comply with
it, abandon all discriminations about it, and realize ultimate equal-
ity.

The Upasika then replied:
Son of Good Family, in the past, there was a kalpa known as “the
immaculate kalpa” in which there was a Buddha known as Long
Arms. At that time, there was a king named Bestower of Lightning
who had but one daughter who was none other than myself. It hap-
pened that, one night after the music had ceased, when my parents
and siblings had gone to bed and my five hundred female atten-
dants had also all gone to sleep, I went up to the top of that building
to gaze up at the stars and constellations. There, up in the sky, I saw
that tathagata who appeared like the king of jeweled mountains. He
was surrounded by countlessly and boundlessly many devas, drag-
ons, and the rest of the eight classes of spiritual beings'! in addition
to his congregation of bodhisattvas.
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That buddha’s body everywhere emanated an immense net of
light rays that were unimpeded in reaching everywhere throughout
the ten directions. That buddha’s pores all exuded a marvelous fra-
grance. When I smelled this fragrance, my body relaxed into a state
of pliancy and my mind was filled with joyous delight, whereupon
I descended from the building down to the ground where I pressed
my palms together and bowed down in reverence to that buddha.

I also saw that buddha’s summit mark, the peak of which can
never be seen, while also seeing that the lateral dimensions of his
body were such that no one could ever know their bounds. Insatiably
contemplating that buddha’s major marks and secondary signs, I
thought to myself, “What kinds of karmic works must this buddha,
this bhagavat, have done that now: he has acquired such a supremely
marvelous body as this; he has so perfectly fulfilled the major marks
and secondary signs; he is so fully developed in his radiance; he is
attended by such a complete retinue; he has such a finely adorned
palace; he has become so entirely pure in his merit and wisdom;
he has become so inconceivable in his complete-retention dharanis
and samadhis; he has such sovereign mastery of the spiritual super-
knowledges; and he is so unimpeded in his eloquence?”

Son of Good Family, having known my thoughts, that Tathagata
then spoke to me, saying:

You should arouse the indestructible resolve to extinguish all

afflictions;

You should arouse the invincible resolve to destroy all attach-
ments;

You should arouse the irreversible and fearless resolve to enter the
gates of the profound Dharma;

You should arouse the patiently enduring resolve to rescue evil
beings;

You should arouse the undeluded resolve to everywhere take on
rebirths in all the rebirth destinies;

You should arouse the insatiable resolve to ceaselessly seek to see
all buddhas;

You should arouse the unquenchable resolve to take in the Dharma
rain of all tathagatas;

You should arouse the resolve to pursue right meditative reflec-
tion and everywhere produce the light of the Dharma of all
buddhas;

You should arouse the vast sustaining resolve to everywhere turn
the Dharma wheel of all buddhas; and
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You should arouse the vast resolve to distribute the teachings
with which to adapt to beings’ aspirations in giving them the
jewels of the Dharma.

Son of Good Family, when I had heard this Dharma from that bud-
dha, I then sought the realization of all-knowledge, sought a bud-
dha’s ten powers, sought a buddha’s eloquence, sought a buddha’s
light, sought a buddha’s physical body, sought a buddha’s major
marks and secondary signs, sought a buddha’s congregations,
sought a buddha’s lands, sought a buddha’s awesome deportment,
and sought a buddha’s life span.

After I produced these types of resolve, they all became as solid
as vajra and became such that none of the afflictions or any of the
adherents of the two vehicles could ever destroy them.

Son of Good Family, from the time I aroused this resolve to the
present, I have passed through a number of kalpas as numerous as
all the atoms in Jambudvipa and during all this time I have never
aroused any thoughts of sensual desire, how much the less have I
engaged in any such act. Furthermore:

During all those kalpas, I have never had an angry thought toward

any of my relatives, how much the less toward any other being;

During all those kalpas, I have never advanced the view imputing
the existence of any “self” in relation to one’s “person,”'> how
much the less have I ever conceived of any possessions as being
“mine”;

During all those kalpas, even when dying, being born, or abiding
in the womb, I have never become confused or deluded, have
never had any thoughts imputing the existence of any being,
and have never had any indeterminate thought,"* how much
the less might I have done so at any other times;

During 